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All praise belongs to Allah, the Lord ofthe worlds, the Most Compassionate, 
Most Merciful. Salutations and peace be upon the leader of the former and 
later generations; the leader of the Messengers and seal of the Prophets, his 
pure family, his four chaste daughters, his noble and chosen Companions, 
all his followers with goodness until the Day of Recompense, and all Allah's 


righteous servants. May Allah's pleasure be upon them all. 


After the masnün khutbah, this humble servant, Muhammad Nafi' ibn Moulana 
"Abd al-Ghafür ibn Moulānā 'Abd al-Rahmān (may Allah forgive them) living in 
Muhammadi Village (adjacent to Jami'ah Muhammadī Sharif), Jhang District, 
Western Punjab, Pakistan, submits that the third section of Ruhamā' Baynahum 
(Uthmānī) is being presented to the esteemed readers. This section will cover the 
harmonious relationship and mutual respect between the third khalīfah of Islam 
Sayyidunā Uthmān a and Sayyidunā ‘Alī xsi and his family. Moreover, due 
to the pressing need of the current times, some allegations against Sayyiduna 
Uthmān zz&& (i.e. Mas'alah Aqribà' Nawāzī) have been answered which will be 


presented as a separate treatise, Allah willing. 


This section has been divided into five chapters just as the previous sections 
(Siddiqi and Fārūgī). Those who love the number five will be delighted with this 


selection. 


We have clarified aforetime that the purpose of this book is not to challenge, nor 
do we anticipate an answer to it. We only wish to present their mutual closeness 
and connection as confirmed in the Book of Allah. 


Presently, there is extremism in religious matters. We live in an era where 


radicalism abounds. It is a vital necessity of this time that the correct status 


of the noble Sahabah 45s is preserved according to the method of the pious 
predecessors. Moreover, their emulation should be determined as the purpose 
of life in the light of the Qur’an and Sunnah. This will secure salvation in the 
Hereafter. 


We implore the respected readers to read each incident of this book and 
contemplate: 


e What was the relationship between Sayyidunā ‘Uthman ibn 'Affan and 
Sayyidunā ‘Alt eks? 


* What regard did they have of one another? 
* How did they behave towards each other? 
* What was their methodology in their practical life? 


* What do their social dealings from the beginning to end teach us? 


Bearing these points in mind, one should study this book. The doubts and 
misgivings fabricated about these august personalities will disappear, Allah 


willing. 


Brief Introductory Points 


1. Our fundamental proof for the correctness of their congenial relationship 
is found in the glorious Qur'an. The Qur'an emphatically announced that 
a relationship of religious brotherhood always existed between the noble 
Companions of Rasūlullāh is. The narrations and historical reports, 
etc., all what we will quote in this chapter, only serve as corroborations for 


the Qur'anic declaration. 


2. When the fundamental proof for this fact is the Book of Allah, then only 
those narrations may be relied upon which are not contrary to the Qur'an 
and authentic Sunnah. Those reports which paint a picture of dispute and 
disagreement between these personalities will not prove beneficial as 
counter-proofs. Using them as proof will be incorrect. 
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Some Significant Rules of the Ahl al-Sunnah for the Acceptance of a 


Narration 


1. Inthis regard, Khatīb al-Baghdādī has reported a hadīth in al-Kifāyah fī Ilm 
al-Riwayah via his chain which leads up to Sayyidunā Abū Hurayrah izšss: 


il ga Sele Lad Rasa Luste pe Kit JU sl plus ele al le Gl ša al ye 


Abū Hurayrah reports that Rasūlullāh i declared: 


Scores of contradictory narrations will soon come to you from me. 
Whatever conforms to the Book of Allah and my Sunnah is from me and 


whatever contradicts the Book of Allah and my Sunnah is not from me.' 


This hadīth makes it crystal clear that all those narrations found in ahādīth 
books, or history books, or books dealing with virtues and merits which 
are contrary to the Our'ān and Sunnah are not worthy of consideration. 


2. The masters of hadīth observe the following rule which has been 
documented by Hāfiz al-Dhahabī in Tadhkirat al-Huffāz. While discussing 
Sayyidunā ‘Alt sāks, he quotes his statement and then presents a goodwill 


commentary from his side. He writes: 


J gay 9 UI AS OF o eed Oy Ky Lee 9 Op pm lay poll Lge SE de ce (illl Lol ye 
Bond fel lia g y ggib do! le te 3 Kāla» Ge de (UY = 5 18 al JE 
G3 JI 5 Slay phalla eras oye Sod s Lal ll LAY ns e SI 


From Abū al-Tufayl—from ‘Ali who said: 


Relate to people what they are familiar with and avoid what they are 


unfamiliar with. Do you want Allah and His Messenger to be belied? 


Al-Dhahabi comments, “Imam ‘Alt has warned against strange reports 


and encouraged reporting well-known issues. This is a core essential in 
1 Al-Kifāyah fī “Ilm al-Riwayah, pg. 430. 
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avoiding the spread of weak and munkar reports regarding virtues, beliefs, 


and heartfelt advices.” 


The Rules of the Shīī Scholars for the Acceptance of a Narration 


1. Imam Muhammad al-Bāgir while citing the prophetic final sermon 


mentioned that Rasülullah «sai announced: 


l g ay laii cee g AW OLS Gil s Lad eg for s 5e AU OLS e o eo el Gated! aS p 
«Vlde SG re s Ul ls IE 


When a narration reaches you, then examine it in the light of the Book of 
Allah—the Mighty and Majestic—and my Sunnah. Take what is in harmony 


with Allah’s Book and my Sunnah and discard what contradicts them.’ 


2. Mughirah ibn Sa'id was an extremely cunning man. He would disseminate 
numerous fabricated narrations in the name of Imam al-Bāgir. Imam 
Jafar al-Sadiq would caution people to be wary of the shrewdness and 
concoctions of Mughirah ibn Sa'īd and would apprise them of a blanket 


ruling: 
ele s ade aU do teres ling Ra uis Le J i HEL Le lUi Y y abl us 


Fear Allah and do not accept in our name anything that contradicts 
the declaration of our Rabb, the Exalted, and the Sunnah of our Nabi 


Muhammad isse ^ 


Note: More details of these rules were included in the introduction to the Siddiqi 
and Fārūgī sections. It was briefly mentioned here. 


Now the main section of the book will begin. Chapter one contains links through 
kinship. 


1 Tadhkirat al-Huffāz, vol. 1 pg. 12; Kanz al-‘Ummal, vol. 5 pg. 242, book of knowledge, etiquettes of 
knowledge, with reference to Khatib, first print. 

2 Ihtijāj al-Tabarsi, pg. 229, old print, Iran. 

3 Rijāl Kashi, pg. 146, discussion on Mughirah ibn Sa'id, old Mumbai print; pg. 195, new Tehran print; 
Tuhfat al-Ahbāb ft Nawadir Āthār al-Ashāb, pg. 373, under Mughirah ibn Saīd. 
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The Intermarriages between the Banū Hāshim and Family of Uthmān 
at a glance 


1. Sayyidah Arwa bint Kurayz bint Umm Hakim al-Bayda’ bint ‘Abd al- 
Muttalib ibn Hashim ái 
» Sayyiduna ‘Al's ess paternal cousin. 


» Sayyiduna Uthmān's “i mother. 


2. Sayyidah Rugayyah tāss 


» Rasūlullāh's sei daughter. 


» Sayyiduna Uthmān's teši:s wife. 


3. Sayyidah Umm Kulthüm gáis 


» Rasülullah's 4s daughter. 


Je 525 


» Sayyiduna Uthmān's “as wife. 


4. Umm Kulthüm bint ‘Abd Allah ibn Jafar al-Tayyar 


» Granddaughter of Sayyiduna ‘Alī. 


» The wife of Aban, Sayyidunā ‘Uthman’s «i son. 


5. Sukaynah bint al-Husayn 


» Granddaughter of Sayyiduna ‘Alt. 


» Wife of Zayd ibn ‘Umar, Sayyidunā Uthmān's «its grandson. 


1 ‘Abd Allāh ibn Jafar is the nephew of Sayyiduna ‘Alt X, and to whom Sayyidunā "Alī wed his 
beloved daughter Zaynab, the daughter of Sayyidah Fātimah and the granddaughter of Nabi ize, 
Thus Umm Kulthūm is the granddaughter of Sayyidunā "Alī and Sayyidah Fatimah íss. She was 


married to Abān, the son of Sayyidunā Uthmān ibn Affān. [translator] 
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6. Fātimah bint al-Husayn 
» Granddaughter of Sayyidunā "Alī. 


» Wife of ‘Abd Allah ibn ‘Umar, Sayyiduna ‘Uthman’s zás grandson. 


7. Umm al-Oāsim bint al-Hasan al-Muthanna 
» Sayyiduna Hasan ibn 'Ali's sts granddaughter 


» Wife of Marwan ibn Abān, Sayyidunā Uthmān's “ai grandson. 


Note: Details of this may be found in chapter one. 
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Chapter One 
Ties of Kinship and Marriage 


Insocial life, the strongestbondis acceptedto bethatoffamily. A family contracting 
a relationship with another family is understood as a strong expression of 
goodness and intermarriage between tribes is considered a sign of unity. Family 
rituals always remain among tribes, by virtue of which one tribe draws closer 
to another and is considered compatible to the other. These are natural laws of 
social life which every sensible and experienced man understands as correct. 
Keeping this in mind, some of the connections between the blessed families of 
Sayyidunā Uthmān ibn Affān ibn Abi al-‘As ibn Umayyah and Sayyidunā ‘Alt ibn 
Abi Talib ibn Abd al-Muttalib ibn Hashim iis will be mentioned below. It will 
be introduced by Sayyiduna 'Ali's #4 statement recorded in Shīī books like Nahj 
al-Balaghah which he made addressing Sayyiduna Mu'awiyah #2. Sayyidunā 
‘Alt «ais, in this statement, acknowledges the intermarriages between these two 
families and attests to their compatibility with each other, although there exists 


variation of ranks in reality. He states: 
"USI ab Coss Lad Lentil, pStlals OF te gb de UJ Jo gale Y SU je td Laren e 
Our ancient glory and age-old subjugation over your tribe did not prevent 
us from joining you with ourselves. We married into your tribe and got our 


daughters married to your boys, just as compatible tribes do.' 


The famous Shit scholar Sayyid "Alī Nagī titled Fayd al-Islam translated this 


statement into Persian in the following words: 


cols jl 3 eios ly oos BE og i Sl 3] oF 5 gua 55 listes LLL coy Se 3 oS zs 


sao ge pll ul ila g hël Sli ela zilais 9 ef 


1 Nahj al-Balaghah, vol. 2 pg. 32, from his letters to Mu'awiyah, one of the finest letters, Egypt print. 
2 Tarjamah wa Sharh Fārisī Fayd al-Islām, vol. 5 pg. 888. 
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Ibn Abi al-Hadid commentator of Nahj al-Balaghah has mentioned 6 links between 
the Banü 'Abd Shams and Banü Hashim after quoting this statement. Those who 
wish to see the details may refer to his book. 


The family links and intermarriages shared by the families of Sayyiduna Uthmān 
and Sayyidunā "Alī &xá&s found in historical reports will now be mentioned in 
sequence. It is hoped that the readers after studying the historical realities will 
not find difficulty in reaching sensible conclusions. 


1. Uthmān's Mother, Arwā bint Kurayz 


Sayyiduna ‘Uthman’s zís family tree goes as follows: Abū ‘Abd Allah Uthmān 
Dhü al-Nürayn ibn 'Affan ibn Abt al-‘As ibn Umayyah ibn ‘Abd Shams ibn ‘Abd 
Manaf. His mother is Sayyidah Arwā bint Kurayz és. Her mother's ('Uthman's 
maternal grandmother) name is Umm Hakim al-Baydā' bint 'Abd al-Muttalib ibn 
Hāshim ibn 'Abd Manaf. 


The texts of the genealogists and famous historians will now be presented. 
1. Ibn Sa'd mentions under Arwā: 


Le ielā! ee pl Lgl 3 ead yp Ua ce ot peed dee ip Ce ar Reo i SH Ga 
uel ol s late J tl al ce golll ul ce olie Leo 5 a oy Ble Le oy ttl oy Cao 
Sys Coal à Aie cs p gd el alte LAI LJ] mls s pS cou gas e g na. Ue 

Ole oy blie BIE ctl > HSL UF eJ s ley ade VI Le abl 


Arwa bint Kurayz ibn Rabrah ibn Habib ibn ‘Abd Shams ibn ‘Abd Manaf 
ibn Qusayy. Her mother is Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib 
ibn Hashim ibn ‘Abd Manāf ibn Qusayy. ‘Affan ibn Abi al-‘As ibn Umayyah 
married her and she gave birth to two of his children, ‘Uthman and Aminah. 
Arwa bint Kurayz embraced Islam and emigrated to Madinah after her 
daughter Umm Kulthūm bint Ugbah where she pledged allegiance to 
Rasūlullāh 4s, She remained in Madinah until she passed away in the 
khilafah of 'Uthman ibn ‘Affan.’ 


1 Tabagāt Ibn Sa'd, vol. 8 pg. 166, discussion on Arwā, Leiden print; Tārīkh Khalifah ibn Khayyāt, vol. 1 
pg. 131, Najaf Ashraf print, Iraq; Ansāb al-Ashrāf, vol. 5 pg. 1, Baghdad print, discussion on Uthmān ibn 
"Affān; Kitab al-Muhabbar, pg. 407, Hyderabad Dakkan print. 
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2. Usd al-Ghābah of Ibn Athīr and al-Mustadrak of al-Hakim mention the 
lineage as follows: 


Slate BAE GG cle pl y gle alll glo ullae Ils cw ehai a 


Arwa bint Kurayz ibn Rabrah ibn Habib ibn ‘Abd Shams. She is the mother 
of Uthmān ibn ‘Affan si, Her mother is Umm Hakim al-Bayda’ bint 
"Abd al-Muttalib, the paternal aunt of Rasūlullāh ae, She passed away 
during the khilafah of Uthmān.' 


The readers should be cognisant of the fact that Sayyidunā 'Uthmān's zás 
maternal grandmother Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib, who is 
Rasülullah's «sx paternal aunt is the twin of Rasülullah's asta father ‘Abd 
Allāh. This elucidation appears in al-Istī āb*. The lovers of research may refer to 
it. 


This is a historical fact, documented in books of history and genealogy. All scholars, 
whether they be shīī, Sunni, or anyone else, accept this. Ibn Abi al-Hadid writes 
in the commentary of Nahj al-Balaghah at many places that Sayyiduna Alī seis 
would address Sayyidunā Uthmān as Ibn khālī (son of my maternal uncle). Those 
who read the book will be aware of this. 


The Shīī mujtahid and scholar of the 14th century, ‘Abbas Qummi has written 
about this in Muntahā al-Āmāl in the following words: 


235) la dos op ee dē Oe ney Ut RS raj 3l oed les i eS pl bel g 
Umm Hakim ibn ‘Abd al-Muttalib was the consort of Kurayz ibn Rabrah ibn 


Habib ibn ‘Abd Shams ibn ‘Abd Manaf.3 


1 Al-Mustadrak, vol. 3 pg. 96, Dakkan print; Usd al-Ghābah, vol. 5 pg. 191, chapter on women. 
2 Al-Istr'ab, vol. 4, discussion on Umm Hakim bint ‘Abd al-Muttalib. 


3 Muntaha al-Āmāl, vol. 1, section 9, chapter on the condition of the relatives of Rasūlullāh zie, 
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In short, both Shīī and Sunni scholars accept this relationship between Sayyiduna 
‘Aland Sayyiduna Uthmān ēēššs. The family links established between Sayyiduna 
‘Alt and Sayyidunā 'Uthmān ai as a result of this relationship will now be 
presented. 


Family Links 


* Umm Hakim al-Bayda’ bint ‘Abd al-Muttalib ibn Hashim is Rasülullah's 
dcssie’i father's twin and his paternal aunt as well as ‘Ali’s paternal aunt. 
She is ‘Uthman’s maternal grandmother and ‘Uthman is her grandson. 


* Uthmān is Safiyyah bint ‘Abd al-Muttalib's niece's son. Safiyyah is the 


maternal aunt of Uthmān's mother. 


e ‘Ali’s father, Abu Talib, is the maternal uncle of Uthmān's mother. 
‘Uthman’s mother, Arwā, is his niece. 


* (Alī and Uthmān's mother were cousins. Similarly, Ja far al-Tayyar and 
‘Aqil are cousins of Uthmān's mother. 


e Uthmān and the children of ‘Alt, Ja far, and 'Aqil are cousins. 


* Uthmān's mother is the niece of Sayyid al-Shuhada’ Hamzah and ‘Abbas 
ibn ‘Abd al-Muttalib. 


* Hamzah and ‘Abbas are the maternal uncles of Arwa, Uthmān's mother. 
In short, Sayyidunā ‘Uthman’s «ai mother is the grandchild of the Bani Hashim, 
i.e. the Banü Hashim are her maternal family. Due to this, Sayyiduna Uthmān and 
Sayyiduna ‘Ali ®<5 are related. Other aspects which are worthy to mention will 


appear shortly. Hopefully you will be delighted to witness the realisation of but 
those of [blood] relationship are more entitled. 


1 Sürah al-Anfāl: 75. 
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2. The Marriage of Ruqayyah bint Rasulillah ssa to Uthmān 


Two daughters of Rasülullah 3st, viz. Sayyidah Ruqayyah and Sayyidah Umm 
Kulthüm (whose mother is Sayyidah Khadijah ais) came into the marriage of 
Sayyiduna Uthmān ibn Affān zz&is one after the other. Owing to this double link, 
the ummah remembered him with the title Dhü al-Nürayn (The Possessor of the 
Two Lights). 


‘Allamah Jalal al-Din al-Suyüti affirms in Tārīkh al-Khulafā' and Ibn Hajar Makki 
concurs in al-Sawá'iq al-Muhriqah that besides Sayyiduna Uthmān ibn ‘Affan tāss, 
there is no human from the sons of Adam to enjoy the honour of marrying two 


daughters of a nabī. 
Qua gll B ues A po eR ui ga ca i e e Vy ell JU 


The Ulamā' declare: No one is known to have married two daughters of a 


nabi besides him. Owing to this, he was named Dhü al-Nürayn. 


The connection enjoyed by Sayyidunā Uthmān zi with the family of the Bani 
Hāshim due to these blessed unions is independent of a reference. The Dhü al- 
Nürayn link is accepted by both sects. Nonetheless, a few references will be 


presented for the benefit of the masses. 


1. Ibn Sa‘d writes in the biography of Sayyidah Ruqayyah asis: 


MEDICI SECO ett Lal zils g ale I he Ul Spey en 45, 

ed ri SSB se Fl cus WI pf JEU aee Ula i sl JS laa Le op 

I he DI Spry Srl g th gt ey Rr Lol bal iem Cooled glee oo JS Jy WL 

Ael oy) J] ane eels y olie cy bleie Gag Fy cL aul ge Lele ls ge ple s ale 

eas is. b da ls g E al I ade oye JY Lagi] ple y cle alll hee al Jpn UG... 

Ud J JUS pS y bei zs fly a pea WI gd Hy AK Ole DS g alll Le ol Lo S bay) 
1 Tārīkh al-Khulafa’, pg. 105, chapter on mention of 'Uthman ibn ‘Affan, Mujtabā print, Delhi; al- 
Sawā ig al-Muhriqah, pg. 107, chapter 7, section 1; Kanz al--'Ummāl, vol. 6, pg. 371, virtues of Dhü al- 


Nürayn ‘Uthman; Kanz al-‘Ummal, vol. 6 pg. 275, with reference to Ibn ‘Asakir. 
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gery o gtd Ole cy Olate alll J gry gle alos jo JI sees WI py g p» g U des 
ie dall jd Las ge ye Ryle oy LJ pl y. Ol ped Bp eoa gale all glee all 
glos ade DI bee DI J La pd s elio s «Je abl Lo aU S poy cs x3 cle obl spe 

USB S JE Jal s GEV sr g eager g Obata 


Rugayyah bint Rasūlillāh is. Her mother is Khadijah bint Khuwaylid. 
‘Utbah ibn Abi Lahab ibn ‘Abd al-Muttalib married her prior to Nubuwwah. 
When Rasūlullāh 4s was appointed a nabī and Allah revealed, May the 
hands of Abu Lahab be ruined, and ruined is he', Abū Lahab told him to divorce 


her. Accordingly, he divorced her prior to consummation of the marriage. 


She embraced Islam when her mother Khadijah bint Khuwaylid embraced 
Islam and pledged allegiance to Rasülullah isi» with her sisters when 
the women pledged allegiance to him. Uthmān ibn 'Affān married her and 
she immigrated with him to Abyssinia. Rasūlullāh it» stated, "Indeed, 
they were the first couple to emigrate towards Allah ās. after Lit.” 
Thereafter, she bore a son for him and named him 'Abd Allah. Uthmān was 
given the agnomen Abū 'Abd Allāh in Islam. The boy reached the age of six 


and passed away. She did not bear any other children for him thereafter. 


She fell ill when Rasülullah iz» was preparing for Badr. So Rasülullah 
Asset left Uthmān ibn Affān behind (to look after her). She passed away 
while Rasūlullāh i52 was at Badr during the month of Ramadan. Zayd ibn 
Harithah came from Badr to sound glad tidings of the victory and entered 
Madinah just as they had filled Ruqayyah's grave with sand. Rasūlullāh 
is» apportioned a share of the booty to Uthmān and guaranteed him 


the reward. There exists no dispute among the historians in this matter. 


Corroboration from Shīī Books 


2. The renowned Shri historian al-Mas'üdi (d. 345 A.H.) supports this union 
in his book al-Tanbih wa al-Ashraf. He writes: 


1 Sürah Lahab: 1. 
2 Usd al-Ghābah, vol. 5 pg. 456, discussion on Ruqayyah; Usd al-Ghābah, vol. 3 pg. 377, discussion on 
‘Uthman ibn ‘Affan. 
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‘Uthman had 9 sons, viz. ‘Abd Allah al-Akbar: he lived to the age of six. His 


mother is Rugayyah, the daughter of Rasülullah isi, as we mentioned 


previously.' 


‘Uthman’s Inclusion in the Booty and Reward of the Battle of Badr 


Rasülullah 3z&i5& included Sayyiduna Uthmān ibn Affān «él with the other 
mujahidin in the booty and rewards of the Battle of Badr. Details of this appear in 
the books of hadith and history. Study the following references for satisfaction: 


1. Usd al-Ghābah, vol. 5 pg. 456, mention of Rugayyah. 
2. Usd al-Ghabah, vol. 3 pg. 377, mention of Uthmān. 


3. Sahih al-Bukhārī, vol. 1 pg. 523, chapter on the merits of Uthmān ibn Affān 
(Nür Muhammadi print, Delhi). 


Corroboration from Shīī Books 


The leading shīī authorities have supported this. They concur that Sayyiduna 
Uthmān z&&&& could not participate in the epic battle due to tending to Sayyidah 
Rugayyah is. Despite this, Rasūlullāh iz£5& apportioned for him a share 
from the booty of Badr and affirmed his partnership in the rewards as well. Al- 


Mas'üdi documents this in al-Tanbih wa al-Ashrāf: 


OUS aquas d co pā pa g «dle «I duo alll p) c A) Ge d je oe ASS Oe cy lot 
Sats JU i el s l dyes b 


‘Uthman ibn 'Affan stayed behind from Badr due to Rugayyah bint 


Rasūlillāh's iz» sickness. Rasūlullāh izx&- apportioned for him his 


share. He submitted, "O Messenger of Allah, what about my reward?" 
1 Al-Tanbih wa al-Ashrāf, pg. 255, mention of 'Uthman's khilāfah. 


21 


Rasūlullāh << affirmed, “And you receive your reward too.”' 


Removal of a Misconception 


Since Sayyiduna Uthmān «ai stayed in Madinah to nurse Rasülullah's iSt 
daughter in compliance to Rasülullah's ize instruction, he did not in any 


way act contrary to any Islamic directive. 


Similar was the case of Sayyiduna ‘Alli «i who did not participate in the Battle 
of Tabūk in obedience to Rasülullah's ici orders. The same thing happened 
here, i.e. he did not participate due to Rasülullah's 3st? command. Coupled 
with this is that Allah's honoured Messenger #sx:i{\> was pleased with Sayyidunā 
"Uthman is in this matter. Awarding him a share of the booty and affirming his 


inclusion in the reward is an explicit evidence of Rasülullah's Asx pleasure. 


3. The Marriage of Umm Kulthüm bint Rasülillah iz» to Uthmān 


It appears in Tabagāt Ibn Sad in the biography of Sayyidah Umm Kulthüm ii: 


Umm Kulthüm is Rasülullah's ist» daughter. Her honoured mother's 
name is Khadijah al-Kubrā bint Khuwaylid. Prior to Rasülullah's isi 
Nubuwwah, she was married to Utaybah ibn Abi Lahab ibn 'Abd al- 
Muttalib ibn Hashim. However, she had not begun living with him yet. 
When Rasülullah ist» was appointed as a Nabi and the glorious Qur'an 
was revealed humiliating the kuffar, Abū Lahab and his wife, Umm Jamīl, 


forced their son Utaybah to divorce her. 


She then remained with her father in Makkah. She embraced Islam when 
her mother embraced Islam and she pledged allegiance to him with her 
sisters when the women pledged allegiance. She then made hijrah to 


Madinah with Rasülullah's ixi» family. 


When Rugayyah ('Uthman's wife) passed away, Rasūlullāh «se married 


Umm Kulthūm to him. The nikāh was contracted in Rabi al-Awwal 3 
1 Al-Tanbih wa al-Ashrāf, pg. 205, under the second year, Cairo print, Egypt. 
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A.H. and she began living with him in Jumādā al-Ukhrā of the same year. 
She remained with Uthmān until her demise. She had no children with 


‘Uthman. She passed away in Sha'bān 9 A.H.' 


Some Added Virtues 


It is explicitly mentioned in the books of history and hadith that Sayyidunā 
Uthmān «ii was grief stricken at the loss of Sayyidah Rugayyah wails. He 
passed his days in a realm of sorrow and mourning. Once, he voiced his grief to 
Rasūlullāh izsk» who stated: 


a Mile fo dep gs ol Gd tes TOT es je Ul ge 1 el pL ale Ja pr Mia Lote 
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O Uthmān! Here is Jibrīl si informing me that Allah has commanded 
me to give her sister Umm Kulthūm to you in marriage. The same dowry 
stipulated for Rugayyah will be binding for Umm Kulthūm and she will be 


treated and looked after just as her.” 


A similar narration is quoted by al-Bukhārī in al-Tarikh al-Kabir which also appears 
in Kanz al-‘Ummal and Tarikh Baghdad: 


de aU ghee WI d a) dU I olen s ele dll Lo alll yn) as RE y ad CIS s the al ye 


Umm 'Ayyāsh, who was the slave girl of Ruqayyah bint Rasülillah eus, 
relates that Rasülullah ixi» mentionedn "I got Umm Kulthüm married 


to Uthmān in compliance with divine revelation.” 


1 Tabagāt Ibn Sa'd, vol. 8 pg. 25, biography of Umm Kulthüm bint Rasülillah iseāfe, Leiden print; al- 
Ist ab with al-Isábah, vol. 4 pg. 463, 463, biography of Umm Kulthūm, Egypt print; Usd al-Ghābah, vol. 5, 
pg. 612, biography of Umm Kulthüm, Tehran print. 

2 Usdal-Ghābah, vol. 5 pg. 613, biography of Umm Kulthüm bint al-Nabī itt»; al-Mustadrak, vol. 4 pg. 49. 
3 Al-Tārīkh al-Kabir, vol. 2 pg. 281 section 1, chapter concerning the soul; Kanz al-'Ummaál, vol. 6 pg. 148, 
149, 150, the virtues of Dhü al-Nürayn; Tārīkh Baghdad, vol. 12 pg. 364, the virtue of Ibn Ja'far ibn Abd 
Allāh; Majma al-Zawā'id, vol. 9 pg. 83. 
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When Sayyidah Umm Kulthūm íis passed away in 9 A.H. Sayyidunā Uthmān 
ie was devastated. It was in this period that Rasūlullāh izsk» made a 
declaration highlighting the lofty virtue and honour Sayyidunā Uthmān «ái 
enjoys. Sayyidunā "Alī žsšis is responsible for transmitting this prophetic 


declaration to the ummah. 


Muhaddith Ibn Mandah reported this with his sanad and Ibn Athir al-Jazarī 
reported it from him in Usd al-Ghabah. Hafiz Ibn 'Asakir reported it via his sanad 
from Sayyidunā ‘Alii, Thereafter, al-Suyüti documented it in Tārīkh al-Khulafa’ 
in the biography of Sayyiduna Uthmān ai and Ibn Hajar Makki recorded it in 


al-Sawā'ig al-Muhrigah with reference to Ibn ‘Asakir. 


There are a number of narrations of this kind in the books of hadith. However, 
we have sufficed on transmitting Sayyiduna ‘Als «ii report. It appears in Usd 
al-Ghabah: 
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‘Uqbah ibn 'Alqamah says—I heard "Alī ibn Abi Talib saying—I heard 


Rasūlullāh ies» declaring: 


Had I had 40 daughters, I would have married them to Uthmān one after 


the other, to the very last of them.’ 


Thirdly, when Sayyidah Umm Kulthüm passed away, Rasūlullāh «seal himself 
led the Salat al-Janazah. Sayyiduna ‘Alt sāks descended into the grave together 
with Fadl ibn ‘Abbas ibn ‘Abd al-Muttalib and Usamah ibn Zayd ibn Harithah 


#25 to lay his sister-in-law to rest. 


1 Usd al-Ghabah, vol. 3 pg. 376, biography of Uthmān; Tarikh al-Khulafa’, pg. 108, section on the ahadith 
in his virtue besides what has passed, Mujtaba'i print, Delhi; al-Sawa ‘ig al-Muhriqah, pg. 110, section on 


the merits of ‘Uthman, second edition, Egypt. 
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She passed away in 9 A.H. Her father Rasūlullāh se led her Salat al- 
Janāzah. ‘Ali, Fadl ibn ‘Abbas, and Usāmah ibn Zayd descended into her 


grave.’ 


Corroboration from Shii Books 


We have presented a couple of texts from our books to prove this union for the 
benefit of the unaware. Majority were already aware of this marriage. I feel it 


appropriate to prove this union from shīī books. 


This marriage has been documented in their ancient and modern books and their 
scholars are well informed of it. However, as per their despicable habit, they label 
this blessed union with nasty labels and document it in a negative way.’ They only 
wish to blemish the lofty image of Sayyiduna Uthmān 2 and paint him in a 
bad light. At the same time, the lofty station of Rasiilullah’s zit is discredited 
and Sayyiduna ‘Als «is; high status is tarnished, but they do not care of this. 


May Allah forbid! Our complaint is to Allah and guidance is from Him only. 


Nonetheless, we only wish to display to the masses corroboration from their 
books. The correctness of the primary issue will be clear to those of understanding 
and insight and the truth will be manifest. Those given to impartiality readily 
accept the truth. And Allah guides to the truth. And the truth is more deserving 
to be followed. 


The esteemed readers should be cognisant of the fact that former and latter 
books of the shīah have documented this marriage. Only a few references will be 
reproduced hereunder. The object is not to gather them all. 


1 Tabagāt Ibn Sa'd, vol. 8 pg. 26, Leiden print; al-Istīāb, vol. 4 pg. 264, Egypt pint; Usd al-Ghābah, vol. 5 
pg. 612, Tehran print. 


2 Hayat al-Qulüb, vol. 2 pg. 718 - 723, section one, chapter 51, Nawl Kashawr print, Lucknow. 
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After presenting the snippets from the books with their translations, deductions 
and points obtained from them will then be listed, Allah willing. 


Mention of Rasulullah's i» Daughters and Uthmān's Link 


1. Al-Mas‘tidi, the famous Shīī scholar, lists the children of Rasūlullāh 
css’ in his book Murūj al-Dhahab: 


ONS 4 gp glee gāda dro 4d Uy māla DE med oye glen g ale alll le oS jl JS 
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All the children of Rasülullah <s<&% save Ibrahim are from Khadijah. Qasim 
was born to him with whose name he was designated an agnomen (i.e. Abū 
al-Oāsim). He was the eldest child. Rugayyah and Umm Kulthūm were then 
born, who were married to Utbah and Utaybah—the sons of his uncle Abū 
Lahab. They divorced them due to a lengthy incident. Thereafter Uthmān 


ibn Affān married them one after the other. 


2. Mulla Bāgir Majlisī writes in Hayat al-Oulūb: 
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Ibn Babuwayh al-Qummi relates with an authentic chain from Imam Jafar 
al-Sadiq that these children of Rasülullah 4 were born from Khadijah: 
Qasim, Tahir whose name was ‘Abd Allāh, Umm Kulthūm, Rugayyah, 
Zaynab, and Fatimah. ‘Ali married Fātimah and Abū al-‘As—who was from 
the Bani Umayyah—married Zaynab. Uthmān ibn ‘Affan married Umm 
Kulthūm. Before she could go to his house, she reached the mercy of Allah 
(i.e. she passed away). Thereafter, when Rasūlullāh «sei went to Badr, he 


married Rugayyah to ‘Uthman.? 


1 Murüj al-Dhahab, vol. 2 pg. 298, fifth edition, 1387 A.H./1967 print. 


2 Hayat al-Oulūb, vol. 2 pg. 718, chapter 51, Nawl Kashawr print, Lucknow. 
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3. ‘Abbas al-Oummī writes in Muntahā al-Āmāl while discussing the children 
of Rasülullah Aska: 


sss il gl dll e his doas dcl eh lig pl dē Salis capias J) sli jās 
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In Qurb al-Isnad, al-Sadiq ss reports that the children of Rasülullah ieseāe 
born from Khadijah are Tahir, Qasim, Fātimah, Umm Kulthūm, Rugayyah 
and Zaynab. Fātimah was married to "Alī; Zaynab was married to Abū al- 
‘As ibn Rabī from the Banū Umayyah, and Umm Kulthūm was married to 
‘Uthman ibn ‘Affan. When she passed away, Rugayyah was then married 


to him. 


The readers should be cognisant of the fact that there exists difference 
of opinion among the shīī scholars as to whether Sayyidah Rugayyah or 
Sayyidah Umm Kulthūm was married to Sayyidunā Uthmān ibn ‘Affan 
«tss first. However, there is no dispute among them that he did in fact 
marry both of them. This is an undisputed fact. These texts from Hayat al- 
Oulūb and Muntahā al-Āmāl are in conformity to one opinion. Nevertheless, 
they support and corroborate the matter under discussion which is 


desired. 


‘Ali’s Statement as Support 


4. The following statement of Sayyidunā "Alī *sšts is documented in the 
renowned Shīī book, Nahj al-Balaghah. When the rebels surrounded the 
house of Sayyiduna Uthmān ás and tightened their grip, Sayyidunā "Alī 
«55 came to him and spoke to him. He expresses these words during his 


dialogue with Sayyiduna Uthmān zzi: 


1 Muntahā al-Āmāl, vol. 1 pg. 108, section 8, while mentioning the biographies of the children; Tangīh 


al-Magāl fī ‘Ilm al-Rijāl, vol. 3 pg. 73, 74, from the section on women. 
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By Allah, I do not know what to say to you. I do not know anything you 
are ignorant of, nor can I notify you of something you are unaware of. 
We have not surpassed you in anything that we may inform you of, nor 
are we the sole recipients of any information we may pass on to you. You 
have seen what we have seen, you heard what we heard, and you sat in 
Rasülullah's i55» company just as we did. Neither is Ibn Abr Quhafah nor 
Ibn al-Khattab more entitled to practicing on the truth than you. You have 
a closer family connection to Rasülullah i5» and you have secured a 


link though marriage to him which they have not.' 


5. Sayyid 'Ali Nagī Fayd al-Islām writes in the Persian commentary of this 
text of Nahj al-Balaghah: 
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You have a closer family link to Rasūlullāh 4s. than them (i.e. 'Uthman's 
link to Rasülullah 4s is closer than Abū Bakr's and ‘Umar’s) and you are 


the son in law of Rasülullah <sea, a connection they have not secured.’ 


Beneficial Points 


After mentioning the merit of Dhü al-Nürayn, it is important to clarify few 


aspects. 


* After studying all the above quotations from Sunni and Shīī sources, it 
becomes clearer than the sun in broad daylight that Rasūlullāh iz«£X 


1 Nahj al-Balaghah, vol. 1 pg. 303, 322, Egypt print. 
2 Sharh Nahj al-Balāghah Fārisī, vol. 3 pg. 519, Tehran print. 
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had four biological daughters. Allah Išāz. declares in the 22nd Juz’ of 
the glorious Qur'àn, towards the end of Sirah al-Ahzab, when sounding 


the command of hijab: 
bebe i» Selle 523 Geji L5 bs e 55 Jā LO Al 


Prophet, tell your wives, your daughters, and the women of the believers to bring 


down over themselves [part] of their outer garments. 


Historical Islamic reports of the Sunni and Shīah bear testimony to the 
fact that all of Rasülullah's iz» children, besides Ibrahim «is, were 
from Sayyidah Khadijah áis. The names of the blessed daughters are: 
Sayyidah Zaynab, Sayyidah Ruqayyah, Sayyidah Umm Kulthüm, and 


Sayyidah Fatimah #5. These four are biological true sisters. 


In front ofthe testimony of the Book of Allah (which is the weightiest) and 
the attestation of all reliable Islamic historical reports, the claim—due to 
any corrupt motive or hidden malice—that Rasülullah ics» had only 
one biological daughter is totally false and is a grave slander against the 
pure lineage of Rasülullah «sti and is a denial of historical facts. May 
Allah guide everyone to the truth. 


Secondly, it is imperative to clarify that some ill-informed people insist 
that these daughters were from the previous husbands of Sayyidah 
Khadijah eas; or were her nieces, and were not the biological daughters 
of Rasülullah ize. 


This is a distortion and misrepresentation of facts. The reality is something 
else. It is in direct conflict to what the books of history, biography, and 
genealogy have asserted. The Muslims know very well that all four girls are 
the biological daughters of Rasülullah sā from the chaste Sayyidah 
Khadijah Geass, 


1 Sürah al-Ahzāb: 59. 
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To claim that they are the daughters of her previous husband or her 
nieces has been debunked by Shīī scholars and mujtahidīn themselves. 
Accordingly, Mullā Bāgir Majlisī —a mujtahid of the 11th century—refutes 
both these lies in his book Hayat al-Qulüb in the following words: 
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Reliable and authentic narrations refute both these views.' 


In conclusion, these false views that are being disseminated and are 
opposed to what is correct and accurate are not worthy of consideration or 
acceptance. It will be appropriate to mention for the benefit of those that 
are into research that just as Mulla Bāgir Majlisī, ‘Abd Allah al-Māmagānī 
has written a detailed response to the misconception of these three 
girls being Rasülullah's icit step-daughters or Sayyidah Khadijah’s 
gis nieces while speaking about them in his book Tangih al-MagāP. If 
only a pinch of impartiality is added, there will be no need for a further 


response. 


The references of boththe sects affirm that two lights ofRasūlullāh scsseaiie, 


viz. Rugayyah and Umm Kulthūm, were wedded to Sayyiduna Uthmān 
zzák one after the other and he was awarded the fortune of being the son- 
in-law of Rasülullah asi twice. Owing to this, the ummah awarded 
him the noble title Dhū al-Nürayn (which no one else achieved). At the same 
time, he attained the honour of being the brother-in-law of Sayyidunā "Alī 


zeis, By securing these honours, he is unique in his fortune. 


It is worthy to note that Sayyiduna Uthmān x«i obtained this honour 
by the command of Allah $5:5:5, as confirmed by prophetic traditions, 
just as Sayyidunā ‘Alt xs secured the honour of being Rasülullah's 


dcsse’il son-in-law by divine permission. Both have been favoured with a 


1 Hayāt al-Qulüb, vol. 2 pg. 719, chapter 51, Nawl Kashawr print, Lucknow. 
2 Tangīh al-Magāl, vol. 3 pg., 73, 77, 78, 79, section 4, biographies of his wives. 
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link to Rasūlullāh's «ssi family by divine leave. This is due to the fact 
that Rasülullah's iie tongue is under divine command. The glorious 


Qur’an announces: 
sea ā Sr EDT 
€x 3 Y 559] SK 55 GREG 
Nor does he speak from [his own] inclination. It is not but a revelation revealed. 


Fallacy 


To blemish the image of Sayyidunā ‘Uthman ibn 'Affan sīks, some have 
broadcasted a story of him torturing the first daughter of Rasülullah 2z&ixfe 
and breaking her ribs which led to her martyrdom. Thereafter, he treated the 
second daughter in a very nasty manner, beat her, and harmed her in horrifying 
ways which proved fatal. Due to this, Rasülullah iai was extremely angry at 
Sayyidunā Uthmān sai, Many of their books have documented these types of 
fallacies with great detail. Hayat al-Qulüb? of Mulla Baqir Majlisi bears testimony 
to this. 


Removal of this Fallacy 


Itis appropriate to mention on the onset that the narrations of the martyrdom of 
these daughters rests upon one narrator, Yūnus ibn Khabbab al-Kūfī. The masters 


of rijal have condemned this man using the following words: 


Yūnus ibn Khabbāb al-Kūfī 


* Anevil man. 

* He condemns Uthmān. 

* He verbally abused Uthmān. 

* He claims that Uthman killed the two daughters of Rasülullah i-is ? 
1 Sürah al-Najm: 3, 4. 
2 Hayāt al-Qulüb, vol. 2, pg. 720 - 723, chapter 51. 


3 Yahyā ibn Maīn: al-Tārīkh, vol. 2 pg. 687, 688. 
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Ibn Adī writes in al-Kāmil: 


Yūnus ibn Khabbāb al-Kūfī 


* Hehadrāfidī ideologies. 
* An evil man. He would swear Uthmān ibn ‘Affan. 
* A great liar and fabricator. 


* One of the fanatics in Tashayyu’.' 


Secondly, if hypothetically these stories are true, then the following objections 
will be raised against Rasūlullāh ýsa% and Sayyiduna ‘Alt «ais, Allah forbid! 


e Why did Rasūlullāh is give him a share of the booty of Badr and why 
did he include him in the reward? 


* When the first daughter suffered immensely at his hands, how could the 
second daughter be wedded to such a ruthless bully? 


* How were the following verses forgotten and discarded? 
UE AS AN 5| ANH Sis OIG AEG NI AE GLENS cs ss 3. AE 15:355 


And cooperate in righteousness and piety, but do not cooperate in sin and 


aggression. And fear Allah; indeed, Allah is severe in penalty.” 


JO pec Alb So JASE 


And do not incline toward those who do wrong, lest you be touched by the Fire. 


1 Al-Kāmil, vol. 7 pg. 2629, 2630, 2631. 
2 Sūrah al-Mā'idah: 2. 
3 Sūrah Hūd: 113. 
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And remain on a right course as you are commanded and do not follow their 


inclinations.’ 


If any ordinary man's daughter is put through such oppression and tyranny which 
finally proves fatal, will he ever consider handing over another daughter’s hand 
in marriage to such a tyrant and continue living normally with him? This defies 
intellect and morality. No intelligent, sound, sensible man of dignity will do this. 


Rasūlullāh iss«ietāfe is free from every blemish and ignominy. It is unfathomable 


for him to commit this. 


Moreover, every honourable family and noble tribe honours and respects their 
sons-in-law. Therefore, whoever respects the son-in-law of Rasülullah ici 
and the brother-in-law of Sayyiduna ‘Alt «as will deem all these accusations as 


false and worthless. 


The statement of Sayyidunā "Alī 2% documented in Nahj al-Balāghah which we 


quoted above clarifies many aspects, for example: 


* There existed no religious difference between Sayyiduna ‘Uthman and 
Sayyiduna ‘Alt áss. They adhered to the same religion and remained 


unified on the same till their end. 


e Sayyiduna Alīconsidered Sayyiduna Uthman &s555 his equal in knowledge 


and intelligence. 


* He did not consider himself to enjoy precedence towards good actions 


over Sayyiduna Uthmān «ais, 


e Raising Sayyiduna Uthmān tās to his own pedestal in obtaining the 
honour of seeing Rasülullah 3st» and sitting in his company is a strong 
proof and weighty testimony for Sayyidunā Uthmān's zás perfect Iman 


and righteous practices. 


1 Sürah al-Shira: 15. 
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* Sayyiduna Alī confirmed Sayyidunā Uthmān &ii being the son-in-law 
of Rasūlullāh is» and his own brother-in-law. Sayyidah Fatimah, 
Sayyidah Ruqayyah, and Sayyidah Umm Kulthüm #sa are full sisters 
and the biological daughters of Rasūlullāh ssa and Sayyidah Khadijah 


In short, after Sayyiduna 'Ali's «a5 acknowledgement of this family connection, 
there remains no need for any reference or proof since the opposition believe 
firmly that the truth flows on the tongue of Sayyiduna ‘Alt zzii. 


4. The Marriage of Umm Kulthüm to ‘Uthman’s son, Abān 


Sayyidunā Jafar is Sayyiduna "AlT's #a full brother. His eldest son is Sayyiduna 
‘Abd Allah ibn Jafar zás whose daughter is Umm Kulthüm. Umm Kulthüm was 
married to Aban ibn ‘Uthman. 
Ibn Qutaybah al-Dīnawarī (d. 276 A.H.) has mentioned this union twice in his book 
al-Maārif; first in the biography of Sayyidunā ‘Uthman ibn ‘Affan “is and second 
when discussing Sayyiduna ‘Alī ibn Abt Talib «és. Have a look at his words which 
are quoted verbatim below. 
He says while discussing Aban ibn ‘Uthman: 
El vin oy all he cus e gS plore cals 
Umm Kulthūm bint ‘Abd Allāh ibn Jafar was in his nikāņ.* 

He mentions while discussing the children of ‘Abd Allāh ibn Ja'far ®aaiss: 

olis pp Olas cy OLE Lr y Fd oe JD Cul c im gy eme cy ell Ice CIS e LS el UG 

e 

1 Al-Maürif, pg. 86. 
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Umm Kulthūm was first married to Qasim ibn Muhammad ibn Jafar ibn 


Abi Talib. Thereafter, Abān ibn Uthmān ibn ‘Affan married her.* 


5. The Marriage of Sukaynah bint al-Husayn to Zayd ibn ‘Amr ibn 
Uthmān 


Sayyidunā Husayn ibn ‘Als áss daughter, Sukaynah, was in the wedlock of 


Sayyiduna Uthmān's :&&&é& grandson, Zayd ibn ‘Amr ibn Uthmān. 


The books of genealogy speak about this union in Sukaynah’s biography: 


olis ip al Le Lele AU Lge fob e dob DU gēla Sal el ell oy uu Jl yp as ls 
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First, Mus‘ab ibn al-Zubayr ibn al-Awwam married her, and she bore 
Fatimah for him. He was then martyred. ‘Abd Allah ibn ‘Uthman ibn 
"Abd Allah ibn Hakim ibn Hizam then married her. She gave birth to 
‘Uthman—who is called Qarin, Hakim, and Rabihah. After he passed away, 
Zayd ibn ‘Amr ibn Uthmān ibn 'Affan married her.’ 


«3 y gb [ge Hei uem ij LSL ode GIS (e JE ga lia Ue cp olie cp 9 poe cp js 


Zayd ibn ‘Amr ibn Uthman ibn ‘Affan is the one in whose wedlock Sukaynah 


bint Husayn was. He passed away before her so she inherited from him.’ 


6. The Marriage of Fatimah bint al-Husayn to ‘Abd Allah ibn ‘Amr ibn 
‘Uthman 


This union is recorded by Ibn Sa‘d: 


1 Al-Maüarif, pg. 90, Egypt print. 
2 Tabagāt Ibn Sa'd, vol. 8, pg. 346, Leiden print; Nasab Quraysh, vol. 2 pg. 59, Egypt print. 
3 Nasab Quraysh, vol. 4 pg. 120; al-Maārif, pg. 94, 187, Egypt print; Jamharat Ansāb al-‘Arab, vol. 1 pg. 86, 


latest edition. 
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Fatimah's paternal cousin Hasan ibn Hasan ibn "Alī ibn Abi Talib married 
her. She gave birth to his children ‘Abd Allah (al-Mahd), Ibrahim, Hasan, 
and Zaynab. He then passed away. Subsequently, ‘Abd Allah ibn ‘Amr ibn 
‘Uthman ibn ‘Affan married her. Her son, ‘Abd Allah ibn Hasan, gave her 
to him in marriage by her leave. She gave birth to his children, Qasim, 
Muhammad—who was titled al-Dībāj (lit. silk) due to his handsomeness, 


and Rugayyah.' 


Remember that Fatimah bint al-Husayn’s mother is Umm Ishaq bint Talhah ibn 
‘Ubayd Allah. 


The shīī scholars have mentioned this union in the following places. 


1. Abū al-Farj al-Asbahānī writes in the biography of Muhammad ibn ‘Abd 
Allah ibn ‘Amr ibn Uthmān ibn ‘Affan in his book Magātil al-Tālibiyīn: 


el oe ead bby he gagy olie op Late oy s poe oy EDS E on RS bl dl g 
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His mother is Fatimah bint al-Husayn. "Abd Allah ibn 'Amr ibn Uthmān 
ibn ‘Affan married her after the demise of (her first husband) Hasan ibn 
al-Hasan ibn ‘Alt ibn Abi Talib. 


1 Tabagāt Ibn Sa'd, vol. 8, pg. 347, 348, Leiden print; Nasab Quraysh, vol. 4 pg. 114; Kitāb al-Muhabbar, 
pg. 404, Hyderabad Dakkan print; Kitāb al-Jarh wa al-Ta dil, vol. 3 pg. 301, section 2, Hyderabad Dakkan 
print; al-Ma'arif, pg. 93, Egypt print. 

2 Magātil al-Tālibiyīn, pg. 76, Iran print; al-Tanbih wa al-Ashrāf, pg. 255, mention of the khilafah of 
"Uthmān ibn Affān; Sharh Nahj al-Balaghah, vol. 3 pg. 675; footnotes of 'Umdat al-Tālib ft Ansāb Al Abr 


Tālib, second objective regarding the progeny of Hasan al-Muthanna. 
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2. It appears in Nāsikh al-Tawarikh: 


sal 59 olis on ois on aye on Wl as CIS shee Mobi pte > jl onis 


After Hasan al-Muthannā, Fātimah came into the wedlock of ‘Abd Allah ibn 
‘Amr ibn Uthmān ibn Affān.* 


Hopefully, this amount of references from the books of both sects will be 
considered sufficient. 


7. The marriage of Umm al-Oāsim to Marwan ibn Abān 


Umm al-Oāsim is the granddaughter of Sayyiduna Hasan «i and Marwan is the 
grandson of Sayyiduna Uthmān zás, 


Musab al-Zubayri has spoken about this marriage in Nasab Quraysh. Ibn Hazm 
and Abū Ja'far al-Baghdādī concurred. 


Oly pe cp bares d co gb Ode oy Olie c OUT gy Olg pe LE i! op I Ci ell el Gls 
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Umm al-Oāsim bint al-Husayn ibn al-Hasan was in the marriage of Marwān 
ibn Aban ibn Uthmān ibn Affān. She gave birth to his son Muhammad ibn 
Marwan. After his demise, Husayn ibn ‘Abd Allah ibn Ubayd Allah ibn al- 
‘Abbas ibn ‘Abd al-Muttalib married her. She passed away in his wedlock. 


He had no children from her.” 


Exploration of Family Links 


The Banü Umayyah and Banü Hāshim enjoy many family links as documented in 


Islamic history. Some links were there before Islam while some were after Islam. 


1 Nāsikh al-Tawārīkh, vol. 6 pg. 534, book 2, old print. 


2 Nasab Quraysh, pg. 53, section 2; Jamharat Ansāb al-‘Arab, vol. 1 pg. 85; Kitab al-Muhabbar, pg. 438. 
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Our goal is not to gather them all, however, we have mentioned but a few wherein 
Sayyiduna Uthman's ās is directly related. All these marriages were contracted 
happily by the Banü Hashim and gladly accepted by Sayyiduna 'Uthman's siis 
family. There exists neither force nor coercion in any. Besides Umm Hakim Bayda’ 
bint ‘Abd al-Muttalib's link, all the other relationships mentioned above were 
contracted after Islam. 


Those with sound temperaments and impartial minds will now be able to 


determine using their intuition and answer the following questions: 


* Is Sayyiduna Uthmān's “is family a noble tribe? 
* Are they good people or wicked? 


* Is the tribe worthy of admiration and praise or deserving of hatred and 
disgrace? 


* Does Sayyidunā Uthmān «il enjoy a family link to Rasūlullāh Assisi. 
and Sayyiduna Alī sez? Or is he totally alienated? 


e Did there exist enmity and dispute between Sayyiduna ‘Ali and Sayyiduna 
Uthmān 2% over the khilafah and related issues? Or unity and 
harmony? 


If, hypothetically, it is accepted that Sayyidunā Uthmān <a and his family 
were wicked and deserving of hatred and humiliation and he was alienated from 
Rasūlullāh asta and Sayyiduna "Alī Xs, and there existed enmity between 
them over the matter of khilafah, then the questions that beg answers are: Why 
did Sayyiduna "Alī's zás family and his offspring terminate all these family 
feuds and ancestry disputes? How did they totally forget about their forefather's 
disagreements? And how did they tolerate marrying their daughters into such a 
family? 


What we wish to point out is that the Hashimi, Alawī, Hasanī, and Husayni families 


giving their daughters to the Uthmānī kinfolk pronounces emphatically that 
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there existed absolutely no hostility, aversion, disputes, family feuds, or ancestral 
quarrels between their seniors. They all enjoyed mutual unity, compassion, and 


mercy. 


However, cunning narrators—to dramatise the story—concocted different types 
of tales and broadcasted these fabrications to cause disunity and division among 
the Muslims, so that family feuds become apparent and eyes of aggression be 
directed towards these families. 


We have presented a glimpse of the family links these tribes enjoyed for people 
of understanding and contemplation and encouraged them to ponder and reflect 
deeply. There will be no barrier now for the balanced to reach sound conclusions, 
Allah willing. 
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Chapter Two 
The Aspect of Bayah 


In this chapter, the aspect of Sayyidunā ‘Alt ess pledging allegiance to Sayyiduna 


"Uthmān zai will be discussed. 


Just as Sayyidunā ‘Alt «ais; swore allegiance to Sayyiduna Abū Bakr and Sayyidunā 
‘Umar ®<a%5, happily and willingly, in the very beginning, similarly he pledged 
allegiance to Sayyiduna Uthmān sais without force and compulsion. 


Incidents of this bay‘ah have been reported by the muhaddithin and historians. 
They report that during his final days, Sayyiduna ‘Umar al-Fārūg zs selected 
six men from the Sahabah &&, viz. Sayyiduna Uthmān, Sayyidunā "Alī ibn Abr 
Talib, Sayyiduna Talhah, Sayyiduna Zubayr, Sayyiduna Sa'd ibn Abr Waqqas, and 
Sayyidunā ‘Abd al-Rahmān ibn 'Awf #4; and determined that whichever of 


these men are unanimously accepted will become the khalifah of the Muslims. 


Sayyiduna Talhah handed over his right to Sayyiduna Uthmān; Sayyiduna Zubayr 
gave his right to Sayyiduna ‘Alt, and Sayyiduna Sa'd ibn Abi Waggās gave his choice 
to Sayyidunā ‘Abd al-Rahman ibn 'Awf &«á&s. Sayyiduna ‘Abd al-Rahmān ibn 'Awf 
declared that he did not desire khilafah for himself, so they should allow him to 
choose. The decision now rested between Sayyiduna 'Uthman and Sayyidunā ‘Alī 


Sayyiduna ‘Abd al-Rahmān ibn 'Awf sāks made necessary investigations and 
contemplated deeply and discussed privately with both these seniors. Finally, he 
delivered an inspiring sermon in front of the Sahabah Asai and general Muslim 
masses in Masjid al-Nabawī, whereafter he caught hold of the hand of Sayyiduna 
Uthmān ís and pledged allegiance to him. Immediately after him, Sayyiduna 
"Alī 224i gave his bay‘ah which was followed by the bay'ah of all those present. 
Without any dispute, this significant station was passed. 
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Scores of scholars have documented this incident. A few references will be 
presented to the readers. 
1. Ibn Sa'd writes: 


Be ed ae on em le Obed bl oye Jul JU e ge pa le gy dake ul rs ge 
Ab ul cs 

Salamah ibn Abi Salamah ibn ‘Abd al-Rahman reports from his father who 

said: 

The first to pledge allegiance to Uthmān was 'Abd al-Rahman ibn 'Awf, 


followed by ‘Alt ibn Abi Tālib.' 


2. ‘Abd al-Razzaq records the incident with the following words: 
cale mb pē Wl ando pē auld ok dē os 


He passed his hand over his and pledged allegiance to him. Thereafter the 
people pledged their allegiance to him and then ‘Alī pledged allegiance.” 


3. Ibn Sa'd and Muhammad ibn Yahya al-Andalus! report: 


dol bate aul Lhe cul; LĪ JU ode ce aul ge La oy poe lps et ree Oy pee g 
end uel gus ob ol 


‘Umar ibn Umayrah ibn Hanī, the freed slave of ‘Umar ibn al-Khattab, 


narrated to me—from his father—from his grandfather who said: 


Isaw ‘Alt pledging allegiance to ‘Uthman first. The people followed suit and 
pledged allegiance.? 


1 Tabagāt Ibn Sad, vol. 3 pg. 42, the bay'ah of Uthmān, Leiden print. 

2 Musannaf 'Abd al-Razzāg, vol. 5 pg. 478, first Beirut print. 

3 Tabagāt Ibn Sa'd, vol. 3 pg. 43, the bay'ah of 'Uthman; Tabagāt Ibn Sa'd, vol. 3 pg. 245, Leiden print, 
Kitāb al-Tamhid wa al-Bayān, pg. 11, chapter 3, Beirut print, Lebanon. 
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4. The narration of Sahīh al-Bukhārī goes as follows: 


og shal Jal aly 5 de ald auld okie b Sy gēl JU ŠI Je LS 


After taking a solemn promise, he (‘Abd al-Rahmān ibn 'Awf) said, "Raise 
your hand, O ‘Uthman!” He then pledged allegiance to him. "Alī then 
pledged allegiance to him. Then, the people of the house entered and 
pledged allegiance.’ 


5. Al-Bayhaqi reports in al-Sunan al-Kubra in the chapter of fighting the 
rebels: 


opts I fal ed s s ace Ul sy led ld auld olie L Sy dy! JU Goll LET Ll 


After taking a solemn promise, he (‘Abd al-Rahmān ibn ‘Awf) said, "Raise 
your hand, O ‘Uthman!” He then pledged allegiance to him. "Alī then 
pledged allegiance to him. Then, the people of the house entered and 
pledged allegiance.’ 


6. Hafiz Ibn Kathir relates the incident under the events of the year 24 A.H.: 
LETY 5 Vol Wb col cp he en g a nea pl al cle y 


People came to him to give him bay'ah. ‘Ali ibn Abi Talib pledged allegiance 
first. And it is said: at the end.* 


Although there exists some difference in the narrations as to whether 
he pledged allegiance first or last, there is unanimity on the fact that 
Sayyidunā "Alī z&&&s did in fact pledge allegiance in that very gathering 
just like everyone else. 


1 Sahih al-Bukhārī, vol. 1 pg. 525, chapter on the incident of bay‘ah and unanimity on Uthmān ibn 
"Affan. 

2 Al-Sunan al-Kubrā, vol. 8 pg. 150, 151, Hyderabad Dakkan print, chapter on the one who leaves the 
matter (of khilafah) to a council of those worthy of the post. 

3 Al-Bidāyah wa al-Nihayah, vol. 7 pg. 147. 
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7. In Minhāj al-Sunnah, Ibn Taymiyyah al-Harrani has quoted the declaration 
of Imam Ahmad ibn Hambal concerning this matter, which we reproduce 


to increase the knowledge of the readers: 
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Imam Ahmad ibn Hambal says, “People did not concur on a bay‘ah the 
way they concurred on the bay‘ah of ‘Uthman. The Muslims appointed 
him as leader after discussing the matter for three days. They were united, 
unanimous, mutually affectionate, mutually compassionate, and holding 
firmly to the Rope of Allah altogether. They never equated anyone to 
‘Uthman as noted by ‘Abd al-Rahmān ibn 'Awf (in his decision). 


8. Hafiz Ibn Hajar as well as Ibn Athīr al-Jazarī have documented Sayyiduna 
'Alr's bay‘ah to Sayyiduna Uthmān áss under the biography of Sayyiduna 


Uthmān ibn Affān *=4%5. The references may be referred to. We have not 
quoted the texts for brevity. 


Corroboration from Shīī Books 


Senior shīī scholars have acknowledged this bay‘ah. This is an accepted 
fact among them, with no difference of opinion. However, they believe 
that the bay‘ah was taken under coercion just as his bay‘ah to Sayyiduna 
Abū Bakr and Sayyiduna ‘Umar ®2ai%, This is their ancient worn out trick, 
to colour every action of Sayyidunā ‘Alt z&&55, the fierce Lion of Allah, with 
the colour of compulsion and force. They fabricate such narrations for 
this purpose which depicts the helplessness and hopelessness of the Lion 
of Allah. Iam not simply making this claim from my own side. Anyone who 
has studied the books of the Shrah will be cognisant of this fact. Anyways, 


1 Minhāj al-Sunnah, vol. 3 pg. 233, 234, the eighth difference regarding the matter of consultation. 
2 Al-Isābah fi Tamyiz al-Sahābah, Usd al-Ghābah fī Ma rifat al-Sahabah. 
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the fact remains that all the Shīī senior scholars have acknowledged this 


bay'ah. 


We will now present a few quotations from their books which clearly 


mention Sayyiduna 'Alī's bay'ah to Sayyiduna 'Uthman ēzīšs. 


9. Abū Jafar al-Tüsi (d. 460 A.H.) speaks about the bay'ah in his widely 
accepted book in the Shr1 world, al-Amali. Sayyiduna ‘Al áis reports: 


e^ bae Gils pdsl dolor S sl ola S 3 leah em LES ss role (uds Jo QJ 
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When 'Umar was killed, he appointed me as one of six. So I entered 
where he entered me and I disliked disuniting the Muslims and causing 
dissension among them. So when you pledged allegiance to Uthmān, I 


pledged allegiance too.' 


10. Ibn Abī al-Hadid records the incident as follows in his commentary on 
Nahj al-Balāghah, in his personal fraudulent manner: 
JU a U pef Go LS Ga possa fell ena gab Late aS V] 9 O3] eoo gl) S e cp com ll Le JU 
Qld ody Je ad one oye le Gal gl ele dd 
"Abd al-Rahmān ibn 'Awf said to "Alī, “Pledge allegiance then. Otherwise, 
you will be following a path other than the path of the Muslims and we will 


execute upon you what we have been commanded to.” 


"Alī said, "You know fully well that I am most deserving of this post than 


everyone else.” He then stretched out his hand and pledged allegiance.’ 


1 Al-Amālī, vol. 2 pg. 121, section 18, al-Nu'màn publishers, Najaf Ashraf, Iraq, 1384 A.H./1964 
edition. 

2 Sharh Nahj al-Balaghah, vol. 2 pg. 97, under his statement: When they determined to pledge allegiance 
to Uthmān, Beirut print; Nāsikh al-Tawarikh, vol. 2 pg. 449, book 2, discussion on the bay'ah to Uthmān 


ibn ‘Affan, old Iran print. 
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The above author at another juncture in his book discusses this issue at 
length under the heading: from his statements at the time of consultation; 
under the text: no one before me hastened towards the true call and 
maintaining family ties. 


11. He presents it using his favoured technique: 
amb go blie J! pod JU Se T Jis fal Jobb JG olie al pē JUS (le JI | ols 


They approached 'Ali and said, "Stand up and pledge allegiance to 
‘Uthman.” 


“And if I do not?” he remonstrated. 
“We will wage war against you,” they warned. 


Hearing this, he proceeded to Uthmān and pledged allegiance.' 


Another Angle 


According to the Shrah, Sayyiduna "Alī ibn Abr Talib zás determined the 
regulation and procedure of choosing the khalifah and Imam of the Muslims. 
This is recorded in Nahj al-Balaghah. Even when taking this into consideration, the 


appointment of Sayyidunā Uthmān zás as khalifah is totally correct. Sayyiduna 
"Ali £205 states: 
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Consultation is the right of the Muhājirīn and Ansār. Hence, if they 
unanimously agree on a man and appoint him the Imam, this is a sign of 


Allah's pleasure.’ 


1 Sharh Nahj al-Balaghah, vol. 2 pg. 617, discussion on the manner of consultation and his bay'ah to 
"Uthmān, Beirut print. 


2 Nahj al-Balaghah, vol. 2 pg. 7, Egypt print. 


46 


It becomes manifest from the above that: 


* Sayyiduna Alī did in fact give bay'ah at the hands of Sayyiduna Uthmān 


eas together with the Muhājirīn, Ansar, and the rest of the Muslims. 


* This bay‘ah was correct. It was in accordance to the procedure and 
regulation of appointing a khalifah. The selection was in the hands of the 
senior Muhājirīn and Ansar. They selected Sayyiduna ‘Uthman «ais; and 
Sayyidunā ‘Ali zás agreed. Therefore, there remains no doubt on the 
correctness and acceptability of the Uthmānī khilāfah. 


e The statement of Sayyiduna "Alī zás makes it crystal clear that the 
selection of the khulafa' took place through mutual consultation, and not 


divine appointment. 


This Statement is Not Ilzāmī 


The readers should remember that this statement of Sayyiduna ‘Alt «iis wherein 
he outlines the procedure and regulation of appointing a khalīfah was addressed 
to Sayyiduna Mu'awiyah z&&&. This is an emphatic address. There is no word 
suggesting it being ilzami (to silence the opponent) like: according to you, in your 
opinion, etc. Instead, the very opposite exists. The word innamā (only) is a strong 
suggestion proving its definiteness. 


To join it with a text from another alien book and consequently establish that 
it was only pronounced hypothetically is nothing more than dissimulation, and 
interpreting a statement to something other than what the person who made the 
statement intends. It is unnecessary alteration to Sayyiduna "AlT's zás statement 


and contrary to the demands of confidence and trust. 
Removing a Misconception 
Some historians who gather all sorts of narrations, authentic and fabrications, 


have attributed some nasty statements to Sayyiduna Alī #«ii which he allegedly 
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uttered at the juncture of the bay‘ah which create negative thoughts and 
mistrust about these noble personalities (Sayyiduna "Alī, Sayyiduna Uthmān, and 
Sayyidunā ‘Abd al-Rahmān ibn 'Awf &x&iz). In fact, they paint a picture of conflict 
between them. They mention that Sayyiduna ‘Alt addressed Sayyiduna ‘Abd al- 
Rahman ibn 'Awf ēsčss with harshness and labelled him a deceit and imposter, 
etc. To briefly clarify this we present the following: 


1. Hafiz Ibn Kathir has suitably criticised all the inauthentic narrations 
while discussing the events of the year 24 A.H. He says that these type 
of narrations have been narrated by men who are unknown, i.e. their 
biographies are not found in the books of rijal and it is unknown what 
type of people they were. He writes at the end of this discussion: 
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Reports which contradict established narrations in the authentic books 
are rejected and thrown back at their narrators and reporters. (They carry 


no weight.) 


2. After the demise of Sayyidunā ‘Umar «als, the senior Sahabah 44e 
especially the six men committee had many discussions and held a number 
of meetings at different times to discuss the issue of khilafah which has been 
transmitted by senior authorities. These narrations totally debunk and 
refute reports of conflict. Therefore, such narrations which are filled with 
dispute and quarrels (and are labelled munkar) will be declared unreliable. 
The narrations that are well-known and founded will be declared ma‘rif 
(reliable). We will present one such narration which 'Allāmah al-safārīnī 
quoted in 'Agīdat al-Safarini while reviewing this aspect and the renowned 


historian Ibn Khaldün included in the discussion of the bay'ah. 
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1 Al-Bidāyah wa al-Nihāyah, vol. 7 pg. 147. 
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He ('Uthmān) was given bay'ah three nights after Umar's demise. ‘Abd al- 
Rahman ibn ‘Awf, prior to appointing anyone, sat in seclusion with Uthmān 


and asked, "If we do not give bay'ah to you, then who do you suggest?” 
"Ali" he suggested. 

He asked Alī, “If we do not give bay'ah to you, then who do you suggest?" 
“Uthman,” he answered. 


He then called Zubayr and asked, "If we do not give bay'ah to you, then 
who do you suggest?" 


He proposed, “Either ‘Alt or ‘Uthman.”? 


Conclusion 


* It is proven from the books of both sects that the matter of khilafah 
between Sayyiduna "Alī and Sayyiduna Uthmān iis was decided in a 
pleasant manner. There was no conflict, no quarrel, no fitnah, and no 


discord. 


* To discuss matters and present various opinions is not condemnable 
according to those of understanding. It is not a crime to express your view 
according to the intellectual. To the contrary, it is praiseworthy. This is 
exactly what transpired and in the confines of these boundaries was the 
decision to give bay'ah to Sayyiduna Uthmān “sii reached. 


e Sayyiduna Alī 2 found not the slightest of reservation in his heart 
regarding the matter of khilafah nor did he turn away. Just as these 
luminaries were united prior to this incident, their relationship remained 
healthy after it. During the entire duration of Sayyiduna Uthmān's sāks 


khilāfah (which is 12 days less 12 years), Sayyidunā "Alī «i always 
1 Tārīkh Ibn Khaldün, vol. 2 pg. 996, discussion on the martyrdom of Umar, the consultation, and the 
bay'ah of Uthmān, Beirut print; Lawā'ih al-Anwār al-Bahiyyah, commonly known as 'Aqidat al-Safarini, 


vol. 2 pg. 317, same discussion, Egypt print, 1323/1324 A.H. edition. 
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remained his assistant and supporter. All of this indicates that Sayyiduna 
‘Altzeéiiss gave bay ahto Sayyidunā Uthman «is with complete acceptance, 
not under compulsion or duress. 


All of the above proves beyond doubt that there existed absolutely no 
family feuds or ancestral quarrels between Sayyidunā "Alī and Sayyidah 


‘Uthman <a. Moreover, these matters were not reached in view of tribal 
fanaticism. 
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Chapter Three 


In this chapter, the relationship they shared as well as the virtues and merits 
of Sayyiduna Uthmān Dhū al-Nürayn žá% reported by Sayyidunā Alī zás 
and the Banū Hāshim will be mentioned. At the end, some of the excellences of 
Sayyiduna ‘Uthman zás documented in Shri books regarded reliable by them 
will be listed. 


Every virtue mentioned below deserves a separate heading. Furthermore, there 
is a need to ponder over the high regard Sayyiduna ‘Alt zás had for Dhū al- 
Nürayn *ēčiss and the lofty position he deemed him stationed on. The faith and 
reliance they had on one another and the compassion and love they cherished 
will also be highlighted. All of the above are found in the upcoming narrations. 
Only a little of impartiality needs to be exercised. The facts appear as incidents. 
Kindly ponder over them. 


Instead of listing conclusions after every virtue, all the deductions will be 
mentioned at the end which are very attractive, and contemplating over them 


will prove very beneficial. 


1. Uthmān's Sincere Assistance in 'Alr's Marriage 


The details of Sayyiduna "Alī's marriage to Sayyidah Fatimah &«& have been 
included in the Siddiqi section of this book. We wish to highlight here that all the 
monetary demands to buy things for the marriage and to make other necessary 
arrangements were met by Sayyiduna Uthmān «iis. He gifted Sayyiduna Alī 
225 a sum of money which the latter gladly accepted. When news of this gift 
reached Rasülullah ic£xte, he favoured Sayyiduna ‘Uthman zás with his 
prayers. This incident may be studied in both Sunnī and Shri books. We will quote 


a few narrations here for brevity. 
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1. Sharh Mawāhib al-Ladunniyyah 


It appears in Sharh Mawāhib al-Ladunniyyah of al-Zargānī that Rasūlullāh 
ies» advised Sayyidunā ‘Alt tīšs to sell his armour to make necessary 


preparations for his marriage. The narration mentions: 


clad de J] >) Ute OF S Gen ye ul y xil b oe oy Slate cy Lge (pl) Lynd 
ol eed Uta) le ela s ale AUI gle iall J! pal wll s poU 


Rasülullah zzii» commanded, "Sell the armour.” 


Accordingly, ‘Alī sold it to Uthmān ibn ‘Affan for 480 dirhams. Thereafter 
‘Uthman returned the armour back to ‘Ali who came to Rasūlullāh 
dc with the armour and the dirhams. Rasülullah ict» supplicated 


abundantly for Uthmān.' 


2. Kashf al-Ghummah fī Ma'rifat al-A'immah and Bihar al-Anwār 


"Alī ibn Īsā al-Arbilī, a shīī scholar of the seventh century, in Kashf al- 
Ghummah as well as Majlisī in Bihar al-Anwar report this incident in great 
detail in their works. Rasūlullāh 32:4 instructed Sayyiduna ‘Alt ibn Abr 


Talib zář to sell his armour. 


4 Ae el JE aa Lad Oe c OGte tpa (pee 2 per) malo b eol cma y Cali’ de JE 
op Jis ue cli ue all Saf oa s ls pl Soh OT esI LÍ L UG ia pali uas 
euo Jab eoo y ade UI glee MW Spry I aT s pal y a coder I us ias KI 

adu «M Gab dbase „al ye VIS Ga ad unl pando ye al ll y gt 


"Alī continues: 


So I went and sold it for 400 dirhams (black hijriyyah ones) to Uthmān ibn 
‘Affan. After I took possession of the dirhams and he took possession of 
the armour, he said, "O Abü al-Hasan! Am I not more worthy of the armour 


than you and are you not more worthy of the dirhams than me?" 


I replied in the affirmative. 
1 Sharh Zargānī, vol. 2 pg. 3, discussion on 'Ali's marriage to Fatimah, first print, 1325 edition, Egypt. 
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He re-joined, "The armour is a gift to you from me” 


So I took the dirhams and the armour and went straight to Rasūlullāh 


is. I placed them in front of him and informed him of ‘Uthman’s 


conduct. He prayed for goodness for him.' 


2. Uthmān serves as a Witness to Alī's Marriage 


Sayyiduna Uthman «is was invited along with other Sahabah ails to be present 
at the nikah proceedings of Sayyiduna ‘Ali “sal and a witness to the same. This 
incident is documented in books of both sects. 


1. Muhibb al-Tabarī documents this in al-Riyad al-Nadirah as well as Dhakhā'ir 
al-'Uqba: 


Rasūlullāh iz£5t» instructed Sayyidunā Anas seis: 


Bars ml p idb spolē cal cy dew 9 Boe oy per Nhe g Olio g pee SU J pale 
sie AU he ol JU do. eee Jue Lith g gl ois | peared Li ogi ped JU) LM e 
ama) 98 (ul atl Me ol oy gle ge abl costal Syl us Wal eL 


Go out and call for me Abū Bakr, ‘Umar, Uthmān, ‘Abd al-Rahmān ibn ‘Awf, 
Sa‘d ibn Abī Waggās, Talhah, Zubayr, and a group of Ansar. 


Anas says, “Accordingly, I called them. When they all gathered by him 
and sat down, the Nabī ixi said, ‘Surely, Allah 35: instructed me to 
marry Fātimah to ‘Alī ibn Abi Talib. Bear witness that I have married her 


12 


to him: 


2. The Shri scholars have also reported this incident in books they consider 


authentic. Few portions of relevant texts will be quoted below. 


"Alī ibn Īsā al-Arbilī says: 


1 Kashf al-Ghummah fī Ma'rifat al-A'immah, vol. 1 pg. 485, with Tarjamat al-Manāgib Fārisī, "Alī s marriage 
to Fatimah, new print, Tehran; Bihar al-Anwār, vol. 10 pg. 39, 40, chapter on Fatimah’s marriage to ‘Ali. 
2 Al-Riyād al-Nadirah, vol. 2 pg. 241, chapter on Fatimah’s marriage to "Alī; Dhakhā'ir al-'Uqbà fī Manāgib 


Dhawi al-Ourbā, pg. 30, chapter on Fatimah’s marriage. 
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Lle y olete y pas g SU J gold Glo VU... ps gide aU gle ullae cas SE al se 
AWN J gery SE ege inna E532 OTL A ogi ped CURIE JU Lai ope pass 3 i] g idb g 
Elia Slee ibo al gle le ye Mab cm 95 8 e Sal gl e eoo s ade all le 


Anas reports: 


I was by the Nabi iste. He commanded me, “Go and call Abū Bakr, ‘Umar, 
‘Uthman, "Alī, Talhah, Zubayr and a like number of Ansar.” 


In compliance, I went and called them for him. When they took their seats, 
Rasūlullāh 4s< announced: “I make you witness that I have married 


Fatimah to "Alī for 400 mithgāl of silver." 


3. "Als Testimony of Uthmān being a Mu'min, Salih, Muttagī, and 
Muhsin 


During his khilafah, once a person questioned Sayyiduna "Alī zXé as to what 
response he should give when people ask him his opinion of Amir al-Mu’minin 
Sayyiduna Uthmān ails. Sayyiduna ‘Alt eks told him: 


A hg tL Ue o ge lS bee of Dil o ate il pase 
3 
Gs dni ad As Gaels gale 


Inform them that I have the best opinion of Uthmān. Indeed, "Uthmān was from 
those who believe and do righteous deeds, and then fear Allah and believe, and 
then fear Allah and do good; and Allah loves the doers of good.” 


1 Kashf al-Ghummah, vol. 1 pg. 471, 472, with Tarjamat al-Manāgib Fārisī, chapter on Fatimah’s 
marriage, new print, Tehran; al-Manāgib, pg. 242, 252, 253, chapter on Fatimah's marriage, section 20, 
Haydariyyah publishers, Najaf Ashraf, Iraq, 1385 A.H./1965 edition; Bihār al-Anwar, vol. 10 pg. 37, 38, 
chapter on Fatimah's marriage, Iran print. 

2 Sürah al-Ma'idah: 93. 

3 Musannaf Ibn Abi Shaybah, vol. 4 pg. 1011, line 7, chapter on Jamal, Pir Chandā, Sindh; Ansāb al-Ashrāf, 
vol. 5 pg. 8, chapter on the matter of Uthmān ibn ‘Affan, new print, Jerusalem; al-Mustadrak, vol. 3 
pg. 104, book on recognising the Sahabah, chapter on 'Uthmàn's murder, first print, Dakkan; al-Isti'ab 
with al-Isabah, vol. 3 pg. 72, biography of Uthmān, Egypt print; Kanz al-‘Ummil, vol. 6 pg. 379, Hadith: 
5879, with reference to Ibn Mardawayh and Ibn ‘Asakir, chapter on the virtues of Dhü al-Nūrayn 
"Uthmān ibn 'Affan, first print. 
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Hafiz Ibn Kathir has mentioned another declaration of Sayyidunā "Alī zzi 
regarding Sayyiduna ‘Uthman 44% which highlights more of his amazing 
qualities. He writes: 


Lla g ly seo Lil g cle Gal gp Ube sh SU uo ae alll ay Ole DIS JU el alo os 
El ez Whee gl olis OS le SB LLY By fog je o 


A report records that he said, "Uthman «i was the best of us, maintained 
family ties the most, had the highest level of modesty, the neatest and 
tidiest of us, and feared Allah—the Mighty and Majestic—the most.” 


It appears in al-Isabah that "Alī declared, “‘Uthman maintained ties of 


kinship the best from us." 


This declaration is supported by another report recorded by Abū al-Qasim al- 
Sahmi (d. 427 A.H.) in Tārīkh Jurjān: 


op] JUS Glas Dese cle g nda Lad dolar Sue US WI p ls col oh Le Lēš 


ASSI as sl rp pn” 


"Alī said to him, "May my parents be sacrificed for you, O Messenger of 
Allah. A group of us were by you but you did not cover your shin. But as 


soon as Uthmān came, you covered it?" 


Rasūlullāh ix» said, "I certainly show modesty to whom the angels 


show modesty.” 


4. 'Uthman's title Dhū al-Nürayn in the light of 'Ali's statement coupled 
with other virtues 
To prove this point, a few narrations are mentioned hereunder. One is from Nazal 


ibn Saburah which plenty ‘Ulama’ have recorded. The second is from Kathir ibn 
Murrah. 


1 Al-Bidāyah wa al-Nihayah, vol. 7 pg. 194, biography of Uthmān; al-Isabah with al-Istīāb, vol. 2 pg. 455, 
biography of Uthmān. 


2 Tārīkh Jurjān, pg. 327, Dā'irat al-Maārif print, Hyderabad, Dakkan. 
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First Narration 
Olas ye We al WE à s cy JEJE ge Blo Gb pe Slee! folad Jars pl is s; 


cea gl IS he usas e pal IS JG 


Abū al-Khaythamah reports in Fada’il al-Sahabah—from the chain of 


Dahhak—from Nazal ibn Saburah who reports: 
We said to ‘Alt, “Tell us about ‘Uthman.” 


He replied, "That is a man who is called Dhū al-Nūrayn in the High 
Assembly.” 


J3 JUS Ole ge few eT Nb ul oy he ge Slr cyl sāta! plas šais! gle gly 
al de plus 5 debe UI gle WS pry ge OS oy EIS le SS od Ge al 


Abū al-Khaythamah documents in Fadā'il al-Sahabah and Ibn 'Asakir that 
«Alī ibn Abi Talib was questioned about 'Uthman to which he replied: 


That is a gentleman who is called Dhü al-Nürayn in the High Assembly. He 


was the son-in-law of Rasūlullāh it» through two of his daughters.’ 


Second Narration 


‘Ali Muttagī al-Hindī records it in Kanz al-‘Ummal with reference to Ibn "Asākir: 


3 Quad Ru JE clad gas ex JG Obie ce Ib Lol it he te SB Be op S ge 
Qo gen à de «DI ghee AUN pa; UU od Body Ja Sel ps g ale al gle Wi ens ae) 
ade alll gle alll J pry JUS deal sl late ol tl alll šis eda be Gey 
de Bis damd olie ol zilā a) al iR Golo Be ala OG Va EU oe ple» 
A AU fab i pall er gas vi] lia jer pe ps cle aU he WI s JUS Grobe 

Ye | 9 tai eJ > blie pa ged 


1 Al-Isābah with al-Istī āb, vol. 2 pg. 455, biography of Uthmān. 
2 Tārīkh al-Khulafa’, pg. 105, biography of Uthmān ibn ‘Affan, Mujtabāī Publishers, Delhi. 
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Kathīr ibn Murrah reports that "Alī ibn Abī Tālib was guestioned about 
‘Uthman and he replied: 


Yes. He is called Dhü al-Nürayn in the fourth heaven. Rasūlullāh tse 


married two of his daughters to him, one after the other. 


Rasūlullāh 4 announced, “Who will buy a house to extend the Masjid 
and secure Allah’s forgiveness?” Uthmān bought it and added it to the 
Masjid. 


Rasūlullāh 4s«& announced, “Who will purchase the animal enclosure 
of a certain tribe and give it as charity for the Muslims and obtain Allah’s 


pardon?” Uthmān purchased it and gave it as charity to the Muslims. 


Rasūlullāh iesāk» announced, “Who will equip this army, i.e. the army 
of difficulty and is guaranteed Allah’s forgiveness?” Uthmān equipped 
the army to such an extent that they were not short of a cord (used for 


hobbling the feet of a camel)?! 


A statement of the Ulama’ 


‘Allamah al-Suyüti has quoted a statement of the ‘Ulama’ while discussing the 
merits of Sayyiduna Uthmān #2 which we would like to reproduce here. In the 
first chapter, a portion of it was quoted. 


3 od MI RICE ops 948 INI ue I 9 one ud i go em Gy Y y ell JG, 
3 de Wl he UWS py 395 MIT nU ed spa nalla ga pl] ul 
CIT OLA prom ceil Aa ael s Gels eie t g ple 


The Ulamā' have stated: No one is known to have the privilege of marrying 
two daughters of a nabi besides him. Owing to this, he was titled Dhü 
al-Nürayn. Coupled with this, he is from the al-sābigīn al-awwalin (first 


forerunners), the first to make hijrah, one of the ten who have been 


1 Kanz al-'Ummál, vol. 6 pg. 379, Hadith: 5875, chapter on the virtues of Dhü al-Nürayn Uthmān, first 
print, Dakkan. 
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guaranteed Jannah, one of the six whom Rasūlullāh Ass was pleased 
with at his demise, and one of the Sahabah instrumental in compiling the 


Qur'an.! 


5. The Status of Uthmān in the Ummah from the Tongue of ‘Ali 


Once, Sayyiduna ‘Alt zás delivered a sermon during his khilafah wherein he dealt 
with this topic. Abū Bakr Abd Allah ibn Abi Dawüd ibn Sulayman ibn Ash'ath al- 
Sijistānī (d. 316 A.H.) quoted it in Kitāb al-Masāhif via his sanad. 


5 Se gil ple a se AUI he ll be oll Ji JU ace all 2) le Chet JE Le e 
SS goed OF alg oye ded e JU az CII peed OF ens JJ y poe Sol be peli 
AW he gol de oll ail o] JU at cesa pall eal o] ci ule cy geod el eed 
JU ani ub ei b ane SIU gourd OF es y y poe S ul te glad S yl alee g ale 
arms ICES} SI ope cea fell oly lā SL ili e, LS endl pē Li perl 

SĀLI EME LS g pioli JU eyed 


"Abd Khayr relates: 


‘Ali delivered a sermon and declared, “The most superior of people after 
the Nabi isst» is Abū Bakr. And the best of them after Abū Bakr is ‘Umar. 
And if I wanted to name the third, I would have.” 


I was preoccupied over his statement, “if I wanted to name the third, I 
would have.” So I approached Husayn ibn "Alī and said, "Amir al-Mu'minin 
delivered a lecture and said, ‘The most superior of people after the Nabi 
iu» is Abū Bakr. And the best of them after Abū Bakr is ‘Umar. And if I 
wanted to name the third, I would have. I am perturbed by this.” 


Husayn said, “I am also perturbed by this just as you are.” 


So I asked him saying, “O Amir al-Mu’minin, who is the one, if you wished 
you would have named him?” 


He replied, “The one who was slaughtered like a cow (i.e. ‘Uthman).”? 


1 Tārīkh al-Khulafa’, pg. 105, Mujtaba'i print, Delhi. 
2 Al-Masāhif, pg. 35, 36, under the heading: the masahif that Uthmān wrote, Egypt print. 
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This narration proves that Sayyidunā "Alī zás considered Sayyiduna Uthmān 
e45 the third best of the entire ummah. 


6. The Position of ‘Uthman’s Din in the Sight of ‘Alī 


We now wish to mention the significance of Sayyidunā Uthmān's din in the heart 
of Sayyiduna ‘Ali <i and how weighty he deemed the man. 


Ibn ‘Abd al-Barr quotes the following statement of Sayyidunā Alī «ai in al-Istī āb 
fi Asma’ al-Ashab in the biography of Sayyiduna Uthmān sii: 


OUI oye dus Jāš Ote cuo ope yd ge e WI ny He JG 


Sayyidunā ‘Ali e$ declared: “Whoever washes his hands from ‘Uthman’s 


religion, has washed his hands from īmān”' 


Sayyiduna ‘Ali zás has passed judgment that whoever considers Sayyiduna 
‘Uthman «ái irreligious is himselfirreligious. Whoever is exempt from Sayyiduna 


‘Uthman “aii is exempt from Islam. 


7. Al's Testimony of Uthmān being a Forerunner to Goodness, a Dweller 
of Jannah, and not Being Punished 


The upcoming declarations of Sayyiduna ‘Alt «is contain the above. 


1. Al-Balādhurī reports through his chain in his famous book Ansāb al- 
Ashraf: 


«Ui Bad ce ad olte ay ST ci ST Le aly UT be SE UG ok) gy dares las ol e 


lad Ladas yia Y Gil pe 


Abū Saīd, the brother of Muhammad ibn Ziyād reports that ‘Ali stated: 


1 Al-Istīāb with al-Isabah, vol. 3 pg. 76. 
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By Allah, I am treading the path ‘Uthman treaded. He has to his name 
plenty achievements in the din of Allah. Allah will never punish him after 


them. 


2. ‘Alt Muttagī al-Hindī reports the following statement of Sayyiduna ‘Alt 


zais in Kanz al-Ummal from a number of reliable ‘Ulama’: 


wia Y Gall ger al ās äl «Ul y Lal ohte 53 5 gle JU UU O gadās op Sls J ge Lae ol oe 
lof Ladas all 


Abū Saīd, the freed slave of Qudamah ibn Maz‘in relates that "Alī stated 
while speaking about ‘Uthman: 


By Allah, he has to his credit many accomplishments after which Allah will 


never punish him. 


3. Al-Balādhurī reports yet another narration: 


Ole S5 Ule OF de gs ë adl pbb OUS 9 Le oy teres e be La one oy Ghee oe 
: AE HEC Es pom Ei 

lel g oleis Hel Ji OGA Ge el Jl LA S eg LES DUE] e eos» yo xs y JU 

dlie 


Yūsuf ibn Saīd, the freed slave of Hātib—from Muhammad ibn Hātib, who 
arrived in Basrah with ‘Alt: 


‘Alt spoke about ‘Uthman and recited, while he had a stick in his hand 
which he was poking in the ground, “Indeed, those for whom the best [reward] 
has preceded from Us - they are from it (Jahannam) far removed.”> They are 


"Uthmān and his companions.’ 


1 Ansab al-Ashraf, vol. 5 pg. 9, Jerusalem print. 

2 Kanz al--Ummāl, vol. 6 pg. 373, Hadith: 5807, with reference to Ibn Abi al-Dunyā, al-Hākim in al-Kunā, 
and Ibn 'Asākir; Kanz al-‘Ummal, vol. 6 pg. 379, Hadith: 5878, with reference to Ibn ‘Asakir. 

3 Sürah al-Ambiya’: 101. 


4 Ansāb al-Ashrāf, vol. 5 pg. 10, chapter on Uthmān ibn ‘Affan’s matter, new Jerusalem print. 
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8. ‘Alt recites Qur'an during the Khilafah of Uthmān 


Recitation of the Qur'an in optional prayer was always a practice in the era of the 
Sahabah &s&s and would take place in congregation at times. This blessed practice 
was in particular held in Masjid al-Nabawi during the month of Ramadan. During 
the Uthmānī khilafah, Sayyidunā ‘Ali 2% would at times lead the congregation 
which indicates to his harmonious relationship with the khalifah of the time. The 


muhaddithin have recorded such occurrences: 


da) E A 5 gatas SL pl ALY oy phe Olate aj Bb al oy le Lal jell ye iota 
Cay OK te ill Slas dade gÍ gel pē 


Oatādah narrates—from Hasan: 


“Ali ibn Abi Talib led us in Salah al-Tarāwīh during the era of 'Uthman for 
20 nights. Thereafter, he stopped coming. Some people said, “Probably, he 
is immersed in personal worship.” Thereafter, Abū Halīmah Mu'adh the 


Qari’ led them and he would recite the gunūt. 


9. ‘Alt listens to Uthmān's Recitation 


Muhaddith ‘Abd al-Razzaq has reported this incident in his al-Musannaf: 


cie Hb gl eye che eo dal Ji el ye ana op ell ye pā ye Eee cyl ge l5 Le 
Qi Ote JU Uy pod MI Xu Lad Gsm Cb Ea SY co Jail S UST) he OUS 5 le pai JE 
decl oes g JU lise en 9 ouf e JU ual ena de iš S JG T pa l oue 

ell da rt ge ea ge od o AGH JI Le) S al Uis 


‘Abd al-Razzaq—from Ibn Uyaynah—from Mis'ar—from Hasan ibn Sa'd 


—from his father who recalls: 


I travelled with ‘Alī ibn Abi Talib from Yanbu’. "Alī was fasting and he was 
mounted and I was not fasting since I was walking. We entered Madinah at 
night and passed the house of ‘Uthman ibn ‘Affan who was reciting Qur’an. 
"Alī paused to listen to his recitation. Alī commented, “He is reciting Sirah 
al-Nahl.” 
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Abū Bakr (‘Abd al-Razzāg) says, “I was informed that Yanbu‘ to Madinah is 


a four day journey.” 


Note: 


The readers should be aware that Sayyiduna "Alī zzi% owned a cultivated land 
in Yanbu’ which Sayyiduna ‘Umar 2% allotted to him during his khilafah. He 


would go there at times to oversee it. This was revealed in the Fārūgī section at 


the end of chapter two. 


10. 'Uthman gifts "Alī a Conveyance 


Hafiz Abū Nu‘aym Ahmad ibn ‘Abd Allah al-Asbahani (d. 430 A.H.) has recorded this 
incident in his magnum opus Akhbar Asbahan or Tarikh Asbahan in the biography 
of Muhammad ibn Muhammad ibn Yūsuf al-Makkī al-Jurjani. All the narrations 


of his book are backed with sanads. He writes: 


the A e SLB BU das 5 ple gale Wl he gol Jae Ul po) le cle JE il ge 
c OB BUI BT le L PASI ale (3I JUS late Gee clam JE BU ode be ple y ale al 
Que by Seb Led yy ud gp dod YS uo ym JI cya go om ALAS Boe galas S ads S 


A) ue) o9 
Anas reports: 
"Alī áss came to the Nabi if» with a camel. 
Rasūlullāh ass asked him, "Whose camel is this?” 
"Uthmān gave it to me to ride,” he replied. 


The Nabi ixi said, "O Alī, be careful of the world! Whoever's possessions 
increase becomes more occupied. And whoever is more occupied becomes 
greedier. And whoever's greed intensifies, his worries increase and he 
forgets his Rabb. And what do you think of a person who has forgotten 
Allah, O 'AI?"? 


1 Musannaf ‘Abd al-Razzāg, vol. 2 pg. 570, Beirut print, from Majlis ‘Ilmi Karachi, Dabhel. 
2 Akhbār Asbahān, vol. 2 pg. 289. 
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11. Uthmān invites ‘Ali for a Meal 


This incident is recorded in Sunan Abi Dawid: 


9 ri o a blab Slated ead ilā] de are She al a Ute debe LI OUS y 
Pg led LY lašu ga g J gu l oela co Ul poy le J ead soll od sēta 
pre UE YA Le o gaabi JUS SI JUS ok ye ool ax; 


Harith was Uthmān's «si governor over Tā'if. He prepared some food 
for Uthmān which contained the meat of partridge, mountain quails, and 
game. Uthmān sent someone to invite "Alī x: to join him. The messenger 
came to 'Ali who was dusting his hands from the leaves he just broke 
from the trees for his camels. The messenger invited him to come for the 
meal. He excused himself saying, "Feed it to people not in ihrām. I am in 


ibrám?" 


The Declarations of the Hashimis in Favour of Uthman 


Above, mainly the statements of Sayyidunā ‘Ali zás in favour of Sayyidah 


Uthmān ží were quoted. Now, the statements of Sayyiduna ‘Al s ze children 


and nephews will be quoted which highlight the virtue, honour, and worth of 
Sayyiduna Uthmān Dhū al-Nürayn £i, 


12. The Statement of Abd Allah ibn 'Abbas 


Muhammad ibn Yahya ibn Abi Bakr al-Andalusi (d. 741 A.H.) has reported the 
narration of Ibn 'Abbas in his book Kitāb al-Tamhid wa al-Bayān ft Magtal al-Shahid 
‘Uthman with reference to Kitab al-Shari'ah which has also been documented by 
Muhibb al-Tabarī in al-Riyad al-Nadirah and Shah Walt Allah in Izālat al-Khafa’: 


JU Legio Ul a) be on all ce se Ole on Opes ce ob ina ANOS s e MI s 
eJ o2 s de d eG EJUS K ul UE ell eel (ual pl dee de) I Lod 


1 Sunan Abi Dāwūd, vol. 1 pg. 263, book on Hajj, chapter on the meat of game for a muhrim, Mujtaba’T 
print, Delhi. 
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DI gs g Oped Y ASB Ly el y l al ial K pl SB iud ši 8 oll yu 
erli blab QU gly illy Ble ael LĒNI a Olate ol aT eke of UE V] LA Led Le a SI 
ob JE LJ o SLES L SLB ol oye So 5 ote i eS LI ale Lēš Olas OL J! pt 
com ebad Lab Save OF bal y igi BS Soll erus Jua JM g aa e clad Land d 
o gts chb Ip o pad Ly ali Luna dal S Lo Ute JUS pa Ls el ule a y 
sol okis JU „ie Ul LAU E JU LO asl de a ou i eS je! x JU DG jl 
Juli JG (Jas 38 olete JU „is det a AD JU (D gal X3 Oblate JU „ie Xn ša SE 
Byte as JK ien o 56 aU sols UU ol; Gi uU ue je Kol BA Leg pe LIL 
JU LI hd dle Tivo plaball lia clear 23 ST Ul asl Sb JU V eUl E JU io; esae 
ade GLI 0.93 2 He ga g plal od ce ple yale U he UI Spey K oe coul ole coul 
cpl Ja pols cul HLS Sg SLI) os az Ii AU Sey FL fate ga so ys de 
adl Bey e lg ae gj g ain Leld B Joy je abl OJ g šas Gas 15 Ole cp olie Ol Le 

Cl awe dl ooo di, 


Al-Ajurri narrates in Kitab al-Sharīah with his isnad—from Maymün ibn 
Mahran—from ‘Abd Allah ibn ‘Abbas & who reports: 


There was a drought (during the era of Abii Bakr al-Siddiq) so the people 
gathered by Abū Bakr and submitted, “No rain has fallen from the sky 
and the earth has not produced any plants. At the same time, people are 


suffering greatly.” 


Abū Bakr al-Siddiq said, “Go back and observe patience, for before evening, 


Allah the Generous will make an opening for you.” 


Not after long, the employees of Uthmān arrived from Sham with 100 
camels of wheat—or food. Subsequently, the traders gathered at 'Uthman's 
door and knocked the door. Uthmān came out to the group of them and 


enquired, "What do you want?" 


They explained, "Drought has gripped the people. No rain has fallen from 
the sky and the earth has not produced any plants. At the same time, 
people are suffering greatly. We have received information that you have 


some food. So sell it to us so that we may enrich the needy Muslims.” 


‘Uthman said, “By all means, enter with love and honour, and buy.” 
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The traders thus entered. The food was packed in ‘Uthman’s house. He 
asked, “Gathering of traders, how much profit will you give me on my 


merchandise from Sham?” 

They said, “12 for every 10.” 

‘Uthman said, “I can obtain more profit.” 

The traders re-joined, “14 for every 10.” 
‘Uthman said, “Indeed, they offered me more.” 
They said, “15 for every 10.” 

‘Uthman said, "Indeed, they offered me more.” 


They submitted, "O Abū ‘Amr, there are no traders in Madinah besides us. 


So who offered you more?” 


"Allah—The Mighty and Majestic—did; he countered, “10 for every 


dirham. Do you have more to offer.” 
They said, “No, by Allah.” 


He announced, “I make Allah witness that I have given this food as charity 


to the needy Muslims.” 


Ibn ‘Abbas continues, “I saw Rasülullah 4t in my dream that night. He 
was speeding off on a piebald Turkish steed, wearing a garment of light. I 
submitted, ‘O Messenger of Allah, I am deeply enthusiastic to be in your 
company and converse with you. Where are you rushing to?’ He said, ‘O 
Ibn ‘Abbas! Surely, Uthmān ibn ‘Affan has given out charity and Allah the 
Mighty and Majestic has accepted it from him and married him toa damsel 


1m1 


in Jannah and I have been invited to his wedding. 


1 Kitāb al-Tamhīd wa al-Bayān, pg. 242, 243, Beirut print; al-Riyād al-Nadirah, vol. 2 pg. 145, 146, mention 
of his alms; Izālat al-Khafa’, pg. 224, objective 2, ‘Uthman’s acts of kindness, old Barelī print. 
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13. The Statement of Hasan ibn Alī ibn Abi Talib 


The senior Ulamā' have cited a statement of Sayyidunā Hasan zzii in favour of 
Uthmān £5 which we wish to present to the readers. This report is recorded by 
Hafiz Ibn Kathir with reference to Abū Ya'là in al-Bidayah, al-Haythamī in Majma' 
al-Zawā'id, and Shah Walt Allah in Izālat al-Khafa’. The wording of Izalat al-Khafa’ is 
reproduced hereunder. The conclusion and deductions of these statements will 


appear at the end of this discussion, Allah willing. 


«te gS Ul cal tl leh QU Lda gle cy peel eU B SIL ee G syle! ans) JG 
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Radi al-Jārūd reports: 


I was in Küfah when Hasan ibn ‘Alī stood up to deliver a sermon. He said, "O 
people! I saw something extraordinary in my dream last night. I saw Allah 
Ste. above His throne (as befits His Majesty). Rasūlullāh 4t» came and 
stood at one of the legs of the Throne. Then Abii Bakr came and placed 
his hand on Rasülullah's is shoulder. He was followed by ‘Umar who 
placed his hand on Abū Bakr’s shoulder. Thereafter, ‘Uthman came with his 
head in his hand. He submitted, ‘O my Rabb! Ask Your bondsmen why they 
killed me’ Just then, two gutters of blood flowed onto the earth from the 
sky. (It was said that this is ‘Uthman’s blood which will be demanded.)” 


«Alī was told, "Do you not see what Hasan is narrating?” 


He countered, “He is only narrating what he saw.” 


A report with the same subject matter from Sayyiduna Hasan ibn ‘Alt ea has 
been reported with great detail in Kitab al-Tamhid wa al-Bayān fi Magtal al-Shahid 


1 Izālat al-Khafa’, vol. 1 pg. 107, Barelī print; Al-Bidayah wa al-Nihāyah, vol. 7 pg. 194, 195, biography of 
Sayyiduna Uthmān ibn ‘Affan; Majma‘ al-Zawā'id, vol. 9 pg. 96, chapter on the demise of Sayyiduna 


‘Uthman. 


66 


"Uthmān together with other virtues of Sayyidunā Uthmān «i, The narration 
is reproduced below for those with passion. The author of Kitāb al-Tamhīd is 
Muhammad ibn Yahyā ibn Abī Bakr (d. 741 A.H.), one of the renowned scholars 
of Andalus. 


eml o Si gl es JU HL ul rdl oy JE cy all ee se Roo SB > 
b s «UI amy fed d Oy) gi Ole sol Slab aS gly p Ole So gēl gam ail ae alll ro 
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In another narration from ‘Abd al-‘Aziz ibn al-Walīd ibn Sulayman ibn Abr 


al-Sa’ib who reports: 


I heard my father reporting about Hasan ibn "Alī sis that once he heard a 
blind man speaking ill of Uthmān so Hasan said, “Are they speaking about 
‘Uthman? Indeed, he was killed, may Allah have mercy upon him, and 
there was none on the earth superior to him and no Muslim had greater 
honour than him. Had it only been for the dream I saw, it would have been 
sufficient. For surely I saw the sky splitting asunder. Suddenly, I was in 
front of Rasūlullāh ixi» with Abū Bakr to his right and ‘Umar to his left. 
The sky was raining blood. So I enquired, “What is this?” “This is the blood 


of Uthmān who was killed unjustly,’ came the reply.' 


14. The Statement of Zayn al-"Ābidīn ibn Husayn 


This report of Zayn al-‘Abidin has been documented by Abū Nu‘aym al-Asbahānī 
in Hilyat al-Awliya’ as well as the renowned Shīī scholar ‘Alt ibn Īsā al-Arbilī (d. 
687 A.H.) in Kashf al-Ghummah. The text of Kashf al-Ghummah is quoted below so 


that it brings greater satisfaction to the hearts of the Shīī readers. 


PS on lb L ee All ua Obie 3 as s S Ll ig LIB Lal Jal oy ade pā 
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1 Kitab al-Tamhid wa al-Bayān fi Magtal ‘Uthman, pg. 235, Beirut print. 
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A group of people from Iraq came to him and uttered some disparaging 
remarks about Abū Bakr, ‘Umar, and Uthmān ss, When they completed 
what they had to say, he said to them, "Are you from those described by 


the verse: 


The Muhājirīn who were expelled from their homes and their properties, 
seeking bounty from Allah and (His) approval and supporting Allah and 
His Messenger. Those are the truthful ones.’ 


The group from Iraq replied, “No!” 


Zayn al-‘Abidin then asked, "Are you then from those described by the 


verse: 


And (also for) those who were settled in the abode (i.e. Madinah) and adopted 
the faith before them. They love those who emigrated to them and find not 
any want in their breasts of what they (i.e. the Muhājirīn) were given but 


give them preference over themselves, even though they are in privation.’ 
The group from Iraq replied, “No!” 


Zayn al-‘Abidin then said, “As for you, you have absolved yourselves from 
being from these two groups, and I testify that you are not from those 


regarding whom Allah 355: says: 


And those who came after them, saying, "Our Lord, forgive us and our brothers 
who preceded us in faith and put not in our hearts (any) resentment toward those 


who have believed.” 
1 Surah al Hashr: 8. 


2 Surah al Hashr: 9. 
3 Surah al Hashr: 10. 
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Zayn al-‘Abidin then yelled, "Get away from me! Allah will do with you 


what He wills!” 


15. The Statement of Jafar al-Sadiq ibn Muhammad al-Bāgir 


Ibn Sa'd has given a detailed biography of Sayyiduna Uthmān z&&&é in his magnum 
opus Tabagāt Ibn Sad where he gives a description of his clothes as well. He relates 
from Ja'far al-Sadiq áis regarding Sayyiduna Uthmān ibn ‘Affan’s zie ring: 


AUi 3 eos ote OF ed ye daana oy ee e 
Ja far ibn Muhammad—from his father: 


‘Uthman would wear a ring on his left hand.’ 


We learn from here that the offspring of Sayyidunā "Alī zás and the noble 
Aimmah did not only think good of Sayyidunā ‘Uthman «ii, Rather, they 
regarded his personality worthy of emulation in religious matters and cited his 


actions as proof for the same. 


Deductions and Points 


Many aspects related to Sayyidunā 'Uthman «iis have been gathered in chapter 
three. Atthe end, we present the summary of them for the benefit of the readers. 
All of these points are established in light of the statements of Sayyiduna "Alī 


ze and other Hashimis. 


e When Sayyiduna ‘Ali married Sayyidah Fātimah #5, Sayyiduna Uthmān 
zás favoured him with 400 dirhams as an act of goodwill and kindness 


which covered all the expenses of the marriage. 


1 Kashf al-Ghummah , vol. 2, p. 267, biography of Zayn al-"Ābidīn, with Tarjamat al-Manāgib Farisi, 
Tehran print; Hilyat al-Awliya’, vol. 3 pg. 137, biography of Zayn al-‘Abidin, Egypt print. 
2 Tabagāt Ibn Sa'd, vol. 3 pg. 40, the clothing of Uthmān, Leiden print. 
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Sayyidunā Uthmān ibn 'Affan 4s is a perfect believer, Allah-conscious, 
righteous, magnanimous, modest, maintainer of family ties, pious and 


abstinent, and fearful of Allah $5555, 


He is honoured with the title Dhü al-Nürayn i.e. being the son-in-law of 
Rasūlullāh #ss{\ twice. He is unique in this nobility and prestige. No 
one from the progeny of Sayyiduna Adam s£ enjoys this distinction. 
Moreover, he generously assisted the Muslims constantly in arduous 


times. 


He holds the third highest position in the ummah of Rasülullah iei 
after Sayyiduna Abū Bakr and Sayyidunā ‘Umar ais. Just as he is the 
third khalifah, he is the third most superior of the ummah. The rebels and 
oppressors wrongfully martyred him. Definitely, he is a martyr in the path 
of Allah. 


He hastened to carry out good deeds and has many achievements to his 
credit. Owing to this, he will not be punished. He will be favoured with 


Jannah and remain far from Jahannam 


Sayyiduna ‘Ali and Sayyiduna ‘Uthman sai enjoyed a congruous 
relationship. The former led the salah in the khilafah of the latter, they 
prepared conveyances for one another, and the latter invited the former 


for meals. 


Ibn ‘Abbas ēsčss confirms that Sayyiduna Uthmān «i openheartedly 
assisted the Muslims especially the Muslims of Madinah in times of dire 
need and famine which was accepted in the court of Allah St. Upon 
this, he was blessed with amazing glad tidings which are signs of his 


success in the Hereafter. 


Many aspects are established by Sayyiduna Hasan ibn ‘ATs áss 
statement. Firstly, the khilāfah of Sayyiduna Abū Bakr al-Siddiq, Sayyidunā 
‘Umar al-Fārūg, and Sayyiduna Uthmān ís were entirely correct in 


this sequence. There exists no form of usurpation, rebellion, or enmity in 
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their successive khilāfahs, nor is there any trace of forceful appropriation. 
Sayyiduna Uthmān zi holds the third loftiest position in the ummah. 
Both in khilafah and virtue, this sequence is correct. The killing of 
Sayyiduna Uthmān <<a was unjust. He was martyred wrongfully and 
his killers will be taken to task. Sayyiduna "Alī «is did not reject this 
statement of Sayyiduna Hasan «ils, but supported it instead. Therefore, 
the Hashimite’s statement is all the more weighty. 


The following is manifest by Zayn al-‘Abidin’s incident: All the offspring 
of Sayyidunā "Alī zás held positive feelings towards Sayyiduna Uthmān 
xs. Just as they would not tolerate anyone speaking negatively of 
Sayyiduna Abū Bakr and Sayyiduna ‘Umar, they detested hearing nasty 
remarks about Sayyiduna Uthmān #i and abhorred objections. 


Those who dissociate themselves from the three khulafa’, the offspring of 


Sayyidunā ‘Alt sāks dissociate from them. 


They expelled those who opposed and criticised the three khulafa’. This is 
a beautiful sign of the Hashimis reliance and faith on them and a practical 


demonstration of dissociating from their opposition. 


Sayyiduna Jafar al-Sadiq’s «i report makes it clear that Sayyiduna 
‘Uthman’s zás personality is worthy of being cited as proof for religious 


matters and his example is accepted and worthy of emulation. 
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The Status of Uthmān on the Tongues of the Senior Hāshimīs with 
reference to Shīī books 


The Shīī scholars and mujtahidin have attested to the virtues and excellence 
of Sayyiduna Uthmān ās in their books they consider reliable. Few samples 
from their books will be reproduced hereunder for the benefit of our esteemed 
readers, After studying these quotations and contemplating over them, the merit 
of Sayyiduna Uthmān sais will become manifest. Also one will realise the high 
regard the Hashimis had for Sayyiduna Uthmān zás and the faith they pinned 


in him. 


1. Hasan ibn Alī ibn Abt Tālib's Declaration 
Ibn Babawayh al-Qummi quotes a marfū' narration from Sayyidunā Hasan siis 


in his Ma'ani al-Akhbār in which he focuses on the status of the three khulafa’: 


qi ys O) E gs un So UO] eos s ee Al ge aU J QU gle ey ge 
CI ob ga ji is ote D] 5 a J as 


Hasan ibn ‘Alī reports that Rasülullah isi declared: 


Certainly, Abü Bakr holds the position of hearing in relation to me; Umar 


holds the position of seeing, and Uthmān holds the position of the heart.’ 


2. Uthmān's Excellence on the Tongue of Ja'far al-Sadiq 


According to the Shī'ah, a few signs will appear in the period of Imam Mahdi's 
emergence close to Qiyamah. One of these signs is that a voice will be heard from 
the sky (from the side of Allah 545) at the beginning and end of the day: 


4 JG bg pa ace y e WI col ple Uie o] VÍ EI Jl LSI gps alee gol ouai QU 
OLA ga ead 5 Olie o] V] Lg ul oes eot. 


1 Ma'ani al-Akhbàr, pg. 110, Iran print, old print. It appears like this in Tafsir al-Hasan al- Askari. 
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Al-Sādig stated, “(During the era of Imam Mahdi) a caller will announce 
from the sky at the beginning of the day: ‘Indeed, 'Ali—may Allah’s 
salutations be upon him—and his partisans are successful’ And a caller 
will announce at the end of the day, ‘Indeed, ‘Uthman and his partisans 


are successful?” 


3. Another Statement of Imam Ja far al-Sadiq 


Al-Kulayni al-Rāzī has reported a lengthy narration from Imam Ja'far al-Sadiq in 
Furū' al-Kāfī via a sanad in which he speaks about the great services rendered by 
Sayyiduna Uthmān «ils at the juncture of the reconciliation at Hudaybiyyah. 


cp Che gd CS alit QU ST y ale a lee UI Spy olie oy oleis «JI fu jl Ui re pf JU 
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Abū ‘Abd Allāh reports: 


Rasūlullāh ict» summoned Uthmān ibn ‘Affan and ordered, “Go to 
the believers among your people and convey to them glad tidings of the 


conquest of Makkah which my Rabb has promised me.” 


When Uthmān left, he met Abān ibn Sa īd who moved back from the saddle 
and mounted Uthmān in front of him. Uthmān entered (Makkah) and 


conveyed to them (the glad tidings). 
They (the disbelievers) were prepared for war. On one hand, Suhayl ibn 


‘Amr sat by Rasülullah ixi» and on the other hand, Uthmān sat in the 


1 Furū al-Kaft, 3rd part, Kitab al-Rawdah, pg. 146, Nawl Kashawr print, Lucknow; Kitab al-Rawdah min 
al-Kafi with Persian translation, vol. 2 pg. 209, signs of the appearance of the Imam Oā'im, new Tehran 


print. 
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midst of the army of polytheists. Rasūlullāh ist» took bay'ah from the 


Muslims and placed one hand on the other for ‘Uthman. 


The Muslims commented, “How lucky is Uthmān! He has made tawaf of the 


House and ran between Safa and Marwah, and has come out of ihram.” 
Hearing this, Rasūlullāh ixi» said, "He would not do that.” 


When Uthmān returned, Rasülullah ses asked him, “Did you make 


tawaf of the House?” 


"It is not appropriate for me to make tawāf of the House when the 


Messenger of Allah īste has not had the opportunity,” he replied.’ 


While discussing the events of Hudaybiyyah, Mulla Bāgir Majlisī relates the above 
incident in Hayat al-Qulüb in the following words: 
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Abū ‘Abd Allāh reports: 


Rasülullah 4.4% summoned him (Uthmān ibn Affān) and said, “Proceed 
to the believers among your people and convey to them glad tidings of the 


conquest of Makkah which my Rabb has promised me. When 'Uthman left, 


1 Furi‘ al-Kaft, vol. 3 pg. 151, 3rd part, Kitab al-Rawdah, Nawl Kashawr print, Lucknow, happenings of 
the expedition of Hudaybiyyah; vol. 2 pg. 238, new Tehran print. 
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he met Abān ibn Saīd who (out of honour of Uthmān) moved back from 
the saddle and allowed Uthmān to mount and sit in front of him. Uthmān 
entered (Makkah) and conveyed Rasülullah's ses message. They were 


ready for war. 


Suhayl ibn ‘Amr sat by Rasūlullāh ist» while Uthmān sat in the midst of 


the army of polytheists. 


(Al-Tabarsi adds: During this time, the Muslims heard that the polytheists 
had murdered ‘Uthman. Rasūlullāh isa declared, "We will not move 
from this place until we do not fight and take revenge.” He sat leaning 


against a tree and all the Sahabah gave bay'ah upon this.) 


Rasülullah is took bay'ah from the Muslims. Rasūlullāh isst» placed 


one of his hands on the other for Uthmān. 


(After it was ascertained that Uthmān was not killed and is still alive) the 
Muslims commented, "How lucky is Uthmān! He has made tawaf of the 
House and ran between Safa and Marwah, and has come out of ihram.” 


Hearing this, Rasūlullāh ixi» said, "He would not do that.” 


When Uthmān returned, Rasülullah ass asked him, "Did you make 


tawaf of the House?" 


"It is not appropriate for me to make tawaf of the House when the 


Messenger of Allah 4s: has not had the opportunity" 


Noteworthy Points 


1. Rasülullah ice selecting Sayyiduna Uthmān “i and sending him to 


convey his message and glad tidings to the people of Makkah highlights 
his acceptance and honour. 


2. For negotiations and dialogues at the time of war, those individuals are 
chosen from both parties who are trusted by both parties. This shows that 


1 Hayāt al-Qulüb, vol. 2 pg. 489, 490, chapter 38, Nawl Kashawr print, Lucknow. 
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Rasūlullāh see had full conviction in the dependability, credibility, 


and accurate speech of Sayyidunā Uthmān zzii. 


3. The lofty status of Sayyiduna Uthmān «ais is clearly evident from the 
bay‘ah taken to avenge his death after receiving news of his assassination. 


This is known as Bay at al-Ridwan. 


4. Despite finding out of his well-being and safety, Rasūlullāh issiá 
continued the Bay'at al-Ridwan and included him in its rewards by 
declaring his one hand as the hand of Uthmān and taking bay'ah on his 
behalf. This privilege is enjoyed by no one besides him. 


5. Dueto hindrances and obstacles, Rasūlullāh 4s. was unable to perform 
tawaf and make saī between Safa and Marwah. Sayyidunā Uthmān zs, 
without these stoppages in his way, chose not to carry out these acts. This 
is clear evidence of his perfect love and complete obedience to Rasülullah 


Aceto, 


In short, Sayyidunā Ja far al-Sadiq tes listed all these virtues and excellences 
of Sayyidunā Uthmān sis, thus manifesting his love and loyalty and making it 
clear that the Banü Hashim have full confidence and faith in Sayyiduna Uthmān 


«i55 and harbour absolutely no aversion, hatred, or alienation from him. 


4. The Statement of Abd Allah ibn Abbās 


Once, Sayyiduna ‘Abd Allāh ibn ‘Abbas went to Sayyiduna Amir Mu'awiyah áis 
where other Quraysh dignitaries were present. Sayyiduna Mu'awiyah asked 
Sayyidunā ‘Abd Allāh ibn ‘Abbas «5s few questions, inter alia, what his thoughts 
were about Sayyiduna Uthmān xi. In response to this, Sayyiduna ‘Abd Allah 
ibn ‘Abbas ®t listed his following qualities most eloquently: 


£3 2S sl VL bees By JI paii g ēdām] e ST Wy OUS g ee LU my C ee cpl) JG 
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May Allah shower mercy upon Abū ‘Amr! By Allah, he was compassionate 
to his slaves and servants and the most superior of the righteous. Spending 
his early mornings in worship and shedding tears in abundance when 
remembering Hell. Active in every good work and a forerunner in every 
charitable deed. Full of modesty, rejecter of evil, loyal. Mobiliser of the 
army of difficulty. And finally, the beloved son-in-law of Rasūlullāh iste. 
May Allah continuously rain down upon the one who curses him the curse 


of all those who curse till the Day of Recompense.' 


Sayyiduna ‘Abd Allah ibn ‘Abbas ás listed 11 virtues of Sayyiduna ‘Uthman 
ies. They are self-evident and need no commentary or elucidation. The readers 
should remember that it is documented in books the Shrah regard reliable and 
authentic that Sayyiduna Ibn ‘Abbas received his knowledge from Sayyiduna ‘Ali 
éis who received it from the Nabi is» who in turn acquired it from Allah 
Jūsu, 


pr Wi ache WS pny g ally abe AUI gre Ul g ge tade OUS 5 sole dle pole oy! JUS 
Be elo oe calle o co dē ple s Ul ye T g ale Ul be ul a ato 


Ibn ‘Abbas stated: 


‘Alt taught me and his knowledge was from Rasūlullāh tse, And 
Rasūlullāh 35x was taught by Allah from above His ‘Arsh. So the Nabī's 
isi» knowledge is from Allah and "Alī's knowledge is from the Nabi and 


my knowledge is from ‘Alt.’ 


Friends! Realise that the above narration is part of the knowledge possessed by 
Sayyidunā Ibn ‘Abbas zás in which he highlights the virtues and excellences of 


Sayyiduna Uthmān is in a marvellous manner. 


1 Tarikh al-Mas üdi, vol. 3 pg. 60, new Egypt print, 1930 edition; Nāsikh al-Tawarikh, vol. 5 pg. 144, old 
Tehran print. 
2 Kashf al-Ghummah with Persian translation of al-Manāgib, vol. 5 pg. 507, new Tehran print; al-Amali, 


vol. 1 pg. 11, Najaf Ashraf print, Iraq. 
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Announcement 


1. If any of the Shrah have misgivings about the historian al-Mas'üdi's being 
Shī'ah, he should take out some time to study the biography of Alī ibn al- 
Husayn ibn Alī al-Mas'üdi in Tangīh al-Magāl fi Ahwāl al-Rijal' of ‘Abd Allāh 
al-Māmagānī and his heart and mind will be put to rest. We have made this 


humble reguest before. We mentioned it here just as a reminder. 


2. ‘Abbas al-Qummi writes in Tuhfat al-Ahbab while discussing ‘Ali ibn al- 
Husayn ibn ‘Alī al-Hudhalī known as al-Mas'üdi: 


Dl saga ma male slale jl ly cola g oai slāisl slale jl cams y g Cou! aall abel gl dle dea cel 


He is one of the renowned scholars of the Imāmiyyah. Some scholars who 


were unaware of this reality counted him among the Sunnī scholars.’ 


In conclusion, senior Shīī scholars and historians have documented this report of 
Sayyidunā Ibn ‘Abbas &i who is among the senior Ulamā' of the Banū Hashim 


and spent his entire life supporting and assisting Sayyidunā ‘Alt esi. 


We have quoted his words from the books of the Shrah. Hopefully, this quotation 
will prove sufficient to realise the position Sayyiduna Uthmān z&i holds in the 
sight of the Hashimis. 


1 Tangīh al-Magāl fī Ahwāl al-Rijāl, vol. 2 pg. 283. 
2 Tuhfat al-Ahbāb, pg. 227. 
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Chapter Four 


Various interactions between Sayyidunā ‘Uthman z&& and the Hāshimīs, 


Sayyiduna ‘Alī «is in particular, will be discussed in this chapter including: 


e Implementation of Shari rulings after mutual consultation. The 


punishments meted out to various crimes including drinking and adultery. 
* Hashimis appointed to significant posts during the Uthmānī khilafah. 


e Hāshimīs going to ‘Uthmani courts and reaching resolutions after 


consultation. 
* Sayyidunā Uthmān <a leading the Salat al-Janazah of Hāshimīs. 


* Taking care of the monetary rights of Rasülullah's isi relatives and 


Sayyiduna ‘Al's «<i offspring. 


The deductions and points drawn from all the forthcoming incidents—which 
are signs of the love and compassion they enjoyed and the absence of family 
rivalry—will be listed at the end to keeps things brief. 


1. Uthmān and ‘Ali’s Mutual Assistance in Implementation of Ahkam 
(Decrees) 


Previously, it was clarified that Sayyiduna "Alī ai was appointed judge during 
the reigns of Sayyidunā Abū Bakr al-Siddiq and Sayyidunā ‘Umar al-Farüq &&i, 
Many a time, Sayyidunā "Alī «ai would supervise the implementation of legal 
punishments. In a similar way, Sayyiduna "Alī žá% was tasked with passing 
judgements and enforcing laws. If any legal punishments were to be carried 
out, Sayyidunā Uthmān would at many times give the responsibility of this to 


Sayyidunā Alī kais, 


For the khalifah of the Muslims to fulfil all tasks by himself at one and the same 


time is a formidable task, nay impossible. Bearing this in mind, for the smooth 
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running of state affairs, Sayyidunā ‘Alt £5 would be tasked with some of these 
aspects and he would fulfil them in a superb manner. 


a. Including Alī in Consultations over Judgements 


‘Allamah al-Bayhagī has explained the methodology followed in settling court 
cases during the Uthmānī khilafah in the following manner. He writes via his 


sanad: 


lai ls g de AUI, Lo DI gs pl e pall dal OLS g dom oy WI ee c Ole op oe Gye 
Lead JUS olai oel selil gle pele 13] ace alll La blais OUS JUS gi sue JU 
le dele aU gle (udi lel oye LB y ua iE g io gold Cail KU JE y We pal Cal 
Ja x is V] olās aly Bly G1 JG OB 0 Jj L gh orāli che bd LLG Gg Up od 

Lele ig ob 953 


‘Umar ibn Uthmān ibn ‘Abd Allāh ibn Sa'id (whose name was Sarm (lit. 
severance, forsake) and Rasülullah isi» named him Saīd (fortunate)) 


says—my grandfather narrated to me: 


When ‘Uthman would sit to settle disputes, the two adversaries would 
approach him. He would order the one to call ‘Ali and the other to call 
Talhah, Zubayr, and a group of Sahābah #2al% of the Nabi isat, He 
would then tell them to present their case. Thereafter, he would look at the 
seniors and enquire, “What do you say?” If their opinion conformed to his, 
he would pass it. Otherwise, he would reflect over the matter afterwards. 


The parties would leave pleased with the judgement.’ 


Shīī scholars have acknowledged that meting out legal punishments during 
the era of the three khulafa' was the job of Sayyiduna ‘Alt #5. This narration 
appears with a sanad in Qurb al-Isnād from Imam Ja far: 


CLL NU ul opt ule J onto paša IS laie g poe 9 Ss Ul OE SLT ye deme gy er 


1 Al-Sunan al-Kubrā, vol. 10 pg. 112, book on the protocol of the judge, chapter on the one who consults. 


80 


Jafar ibn Muhammad narrates from his forefathers that Abū Bakr, ‘Umar, 
and ‘Uthman would hand over the meting out of legal punishments to ‘Alt 
ibn Abi Tālib.* 


Religious interactions between them was stable by mutual participation and 


mutual assistance. Some incidents will be mentioned below. 


b. The Punishment for Drinking Alcohol: the Incident of Walid ibn ‘Uqbah 


ade A g paš pb 28 xe oy AJ IL STs olie gy ote JE (138 JI OG, cp gener ce 
JA thes OF tee oy Ul te de old ae JE ade il LS olie JUS aT jo) s OU) ce OL > 
aed edes side alll ghee aU sa; tee JU heel d JU g Gaal te Use be le got 3 

BI eT a ge JS ual oe geil pS BE ope be pals erst K eade 


Husayn ibn Sāsān al-Raggāshī narrates: 


I was present in the company of Uthmān ibn ‘Affan when Walid ibn Ugbah, 
who had just consumed liquor, was brought and Humran ibn Aban and 
another man had testified against him. Uthmān told "Alī, "Implement the 
legal punishment on him.” In compliance, "Alī ordered ‘Abd Allāh ibn Ja'far 
to flog him. He began lashing him while ‘Ali counted. As soon as he reached 
forty, Alī told him, "Stop!" He then recalled, "Rasūlullāh 4s gave forty 
lashes. Abii Bakr gave forty and ‘Umar did the same during the initial years 
of his khilafah. ‘Umar thereafter increased it to eighty. All are Sunnah and 


this is the most pleasing to me.” 
This incident briefly appears in Sahih al-Bukhārī in the following words: 
Ili edad sales, UT o sl Ule Les ote Ol 


‘Uthman summoned "Alī and ordered him to lash Walid. Accordingly, he 
lashed him with 80 lashes. 


1 Qurb al-Isnād, pg. 133, chapter on the blood money of a Hāshimī woman and others, Tehran print. 
2 Kanz al-‘Ummil, vol. 3 pg. 7102, Hadith: 1875, first print, Dakkan 


3 Sahih al-Bukhārī, vol. 1 pg. 522, chapter on the merits of Uthmān. 
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This incident is corroborated by reports in books regarded authentic by the 
Shrah. Al-Kulaynī in Furū al-Kafi, Ibn Shaharāshūb in al-Manāgib, and Ibn Abi al- 
Hadid in Sharh Nahj al-Balāghah have related this incident: 


olie JU pad ps ade Ag gm Xe oy AJ EO] U gs PASI ale pier LĪ cree JU 
ded J byw ted le ob pl pss gee pi Na ge g ay (Ail Ul elle 


iale Gal 
I heard Abū Ja far 55 saying: 


After testimony was given against Walid ibn Uqbah for drinking liquor, 
‘Uthman told ‘Ali 45, "Pass verdict between him and these men who claim 
that he drank liquor.” Accordingly, "Alī instructed that he be whipped 40 


lashes with a whip that contained two branches and this was carried out. 


Clarification 


The increase Amir al-Mu’minin Sayyiduna ‘Umar ibn al-Khattab «sis made to 
the punishment of drinking liquor to 80 lashes was due to the circumstances 
at the time, for there was a need for a more stern admonishment and rebuke. 
Moreover, this was decided upon in the presence and with the consent of the 
senior Sahabah #45. An indication to this is that this practice continued during 
the khilafah of Sayyiduna Uthmān << and Sayyidunā "Alī «a5 supported it 
through his statement and action. He declared, “Both are sunnah.” No Sahābī 
(whether Hāshimī or non-Hāshimī) labelled this addition as a contradiction to 
the Sunnah. 


For further satisfaction of the readers, we submit that ifincrease in punishment in 
times of need is labelled a bid‘ah (innovation) (which was practiced by Sayyiduna 


‘Umar áis), then: 


1 Furū al-Kafi, vol. 3 pg. 117, chapter on the compulsory punishment for drinking, Nawl Kashawr print, 
Lucknow; al-Manāgib, vol. 2 pg. 120, section on his readiness with determination and abandonment 
of leniency, India print; Sharh Nahj al-Balaghah, vol. 4 pg. 267, mention of Walid’ actions making him 


deserving of punishment and banishment. Beirut print; Tārīkh Ya‘qibi, vol. 2 pg. 165, Beirut print. 
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AUS ja li pp yo S ees cy! 
This sin is also prevalent in your city. 


The infallible Imams have determined the punishment of consuming liquor to be 
80 lashes. Study the following text from the Shīī book Furū al-Kafi: 


oo Stee, JU pat Bp co uA fey oe PASI ade UI ce UT tLe JU glee oy Greed ge 
eum eS s uL šad 


Ishāg ibn Ammār reports: 


I asked Abū ‘Abd Allāh 5 about a person who drinks a sip of wine. He 
replied, "He will be lashed 80 times. A little quantity and a large quantity 


mY 


of it are impermissible. 
Another narration reads: 


IL s ade RE Co US ās ele AU Ol gle dle OLS à Ol d gs PAI ale WI Le gl 
old Ll 


Abū ‘Abd Allah ātss says, “It appears in the book of ‘Alī 5: The consumer 
of wine will be lashed 80 times and the consumer of nabidh will be lashed 


80 times.”? 


We learn from the above statement of Ja‘far al-Sadiq that the addition to the 


punishment of consuming liquor in times of need is not an innovation at all. 


NB: The discussion on Walid ibn Ugbah's drinking wine and his subsequent 


punishment will, Allah willing, appear in section 2? [volume 4]. The answers to 


1 Furū' al-Kaft, vol. 3 pg. 117, chapter on the compulsory punishment for drinking, Nawl Kashawr 
print, Lucknow. 


2 Ibid. 


3 Answers to the criticisms against Sayyiduna Uthmān tāss. 
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the allegations raised against Walīd ibn Ugbah will appear in detail and you will 
be able to study the rest of this discussion there. 


c. The Punishment for Adultery 


The following incident appears in Musnad Ahmad under the narrations of ‘Alt 


cased ye bey iio jā eet eee ye LIS une g cre OÍ aT ye daw oy Quel ye 
ge JUS Nb ul oe de J] Lega folate J Gea rey Gil cles LXE Ol 
Qaem Lente 3 ped) ALU 5 HU Ul os s ale aU he aU ea el laga nail 

ome 


Hasan ibn Sad reports from his father: 


Yahnus and Safiyyah were from the prisoners of the khums. Safiyyah 
committed adultery with another prisoner from the khums and 
subsequently gave birth to a boy. The fornicator as well as Yahnus claimed 
to be the father of the child. So they took their dispute to Uthmān who 
referred them to ‘Ali ibn Abi Talib. ‘Ali stated, "I will pass between them 
the judgement of Rasūlullāh ij: ‘The child belongs to the husband 
and the fornicator receives stoning’ He then whipped them both 50 times 


each. 


d. The Punishment for Homosexuality 


In this incident, Sayyiduna Uthmān and Sayyiduna Alī &£& discussed the matter 
and then the criminal was punished. 


Qo pP nd Be BT Ue gy Uie OF um gy kj g Olate c OLĪ g UI Le gy JUS ge 
e ade Jad le Jo d ota le JUS be ly fou eJ gal ol cs EWE peed JU ns 
J pi plos s ache al hie I J pony crane aT gl eo el Sl JUS toll othe i Le a JI] GG 

BL led ote & lb im] Vi S3 g 


1 Musnad Ahmad with selections of Kanz al--'Ummāl, vol. 1 pg. 104, the musnadāt of ‘Ali, Egypt print. 
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Salim ibn ‘Abd Allah, Abān ibn Uthmān, and Zayd ibn Hasan report that 
a man who sodomised a lad from Quraysh was brought to Uthmān ibn 


‘Affan. Uthmān enquired, “Is he muhsan (married)?” 


They replied, “He did marry a girl but he has not consummated the 


marriage (he is not living with her yet).” 


‘Ali told 'Uthman, “Had he consummated the marriage, he would have 
been stoned. But now that he has not, enforce the punishment (lashing) 


on him.” 


Hearing this, Abū Ayyüb said, “I testify that I heard Rasülullah sea say 


what Abi al-Hasan has mentioned.” 


‘Uthman thus commanded that he be lashed and he was lashed 100 


times.! 


e. A Case regarding Loss of Eyesight 


The Shri scholars report this incident in Furū' al-Kafi from Imam Ja far al-Sadiq: 


u^ 3 Med ll p ace ea] gas e ce eo alll oleis | JG PASI ede aU Le al ge 
oe eS JU s PMS ede de J! lag ol JE (ul KU lae à JU Ges lg as ad RU 
E oe Leal Y aj e JUS JU iesus phei sm à dans gy old JU ul xil olesi opia 


Abū ‘Abd Allah tes reports: 


A man from Qays came to Uthmān with his master who slapped him and 
(poked his eye) which resulted in the eye losing its water. The eye was still 
intact, but he could not see a thing. (To reach a compromise) Uthmān said 
[to the victim], “I will give you blood money.” But he refused. He sent them 
to ‘Alf zs and instructed him to pass judgement between them. "Alī also 


presented blood money to him but he refused to accept it. They continued 


1 Majma' al-Zawā'id, vol. 6 pg. 272, with reference to al-Tabarānī, chapter on the reports on 
homosexuality; Kanz al--'Ummāl, vol. 3 pg. 99, Hadith: 1830, with reference to al-Tabarānī, old print, 


first edition. 
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persuading him to accept the blood money and even offered him double 
the amount but he refused and said, "I do not want anything besides gisās 


(legal retribution).”? 


From the above incidents we learn that Sayyiduna "Alī xá% worked as a right 
hand man for Sayyiduna ‘Uthman ®t during his khilafah in implementing 


hudūd (legal punishments) and ahkām (decrees). 


2. Hashimi Positions and Stations during the Uthmānī khilāfah 


During the Uthmānī khilāfah, other members of the Hāshimī family (who are 
cousins to Sayyidunā ‘Ali zás and Rasülullah isi) were appointed as judges 
and they gladly accepted these posts and aided in the management of the affairs 
of state. Moreover, some Hāshimī youngsters were appointed as governors over 
significant areas. They assumed high positions of the state and participated 
in management of the state so it may run smoothly. Their objective was the 
establishment and management of the Islamic government, which they worked 
towards diligently, and the revival and survival of the religious administration, 
which they upheld on a lofty standard. 


Tribal segregation, specialities of lineage, and family feuds were unknown to 
them. These are ideologies which were created many years later. Let the readers 


make a special note of this assertion. 


A handful of incidents will be displayed to the readers to prove these points. 
Hopefully, they will prove satisfactory. 


a. Judiciary Post 


The grandson of Abū Talib's brother, Hārith ibn ‘Abd al-Muttalib; Mughirah 
ibn Nawfal ibn Harith al-Qurashi al-Hashimi was born in Makkah Mukarramah 


1 Furū' al-Kafi, vol. 3 pg. 175, chapter regarding and for wounds is legal retribution, Naw! Kashawr 


print, Lucknow. 
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prior to the hijrah during the days of Rasūlullāh ize. He was a lad with 
superb intelligence, courage, and thought. After the demise of Sayyidunā ‘AIT 
zás, he married Rasülullah's asi granddaughter Umamah bint Abi al-‘As 
«es. Umamah’s mother is Sayyidah Zaynab Gs, the daughter of Rasūlullāh 


Asse, 
It is written about Mughirah ibn Nawfal in the books of biographies: 
lets BE LSE Bo pd pa LOS 5 


Mughirah ibn Nawfal was a judge during the khilāfah of Uthmān.' 


b. Governor 


The great grandson of Abū Talib's brother, Harith ibn ‘Abd al-Muttalib, is ‘Abd Allah 
ibn al-Hārith ibn Nawfal ibn al-Hārith ibn ‘Abd al-Muttalib al-Ourashī al-Hāshimī. 
His mother is Sayyidah Hind bint Abi Sufyān á. ‘Abd Allah was born during 
the lifetime of Rasūlullāh is» and his mother Hind brought him to her sister 
Sayyidah Umm Habibah ais, Rasülullah's iz£xit» wife. When Rasülullah iiit 
came home, he enquired as to who the child was. “He is the child of your paternal 
cousin (Abū Sufyan) and my sister,” she replied. Rasūlullāh «sti thereafter 
placed his blessed saliva in the infant’s mouth and supplicated in his favour. 


It is recorded about him: 
late (ejās Le OUS ail 


He was the governor of Makkah during ‘Uthman’s reign. 


1 ALIstīāb with al-Isabah, vol. 3 pg. 366, the biography of Mughirah ibn Nawfal al-Qurashi al-Hashimi; 
Usd al-Ghābah, vol. 4 pg. 408, the biography of Mughīrah ibn Nawfal ibn al-Hārith ibn ‘Abd al-Muttalib 
ibn Hashim; al-Isabah with al-Istī ab, vol. 3 pg. 433, the biography of Mughirah ibn Nawfal ibn al-Harith. 
2 Tabagāt Ibn Sad, vol. 5 pg. 15, ‘Abd Allah ibn al-Hārith ibn Nawfal ibn al-Hārith ibn ‘Abd al-Muttalib 
ibn Hashim; Tahdhib al-Tahdhib, vol. 5 pg. 15, Abd Allah ibn al-Harith. 
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c. Appointment over Significant Activities in Makkah 


The authors of the biographies of the Sahabah xis affirm that ‘Abd Allah’s 
father, Sayyidunā Hārith ibn Nawfal ibn al-Hārith ibn ‘Abd al-Muttalib al-Hāshimī 
tes, was a Sahābī and Rasūlullāh Assit appointed him over significant affairs 
in Makkah. He remained in this position during the Siddīgī and Fārūgī reigns and 
this was maintained during the 'Uthmani khilafah as well. Thereafter, he relocated 
to Basrah and passed away there towards the end of the Uthmānī khilāfah. 


The following texts sum it up: 


Pali Vo ša le am de Ji LI eoa s ade AU he I m penal g 
OS late 5 pas 


Rasūlullāh i5» appointed Hārith ibn Nawfal to oversee few aspects 
of Makkah. Thereafter, Abū Bakr, Umar, and Uthmān appointed him as 


governor of Makkah.' 


AT d e cb zēna I foil pi Gies no p K ple dls Ka alas ās ule lena 
obe BYE 


Rasülullah iss» designated to him some of the state affairs in Makkah. 
Abū Bakr, Umar, and Uthmān maintained this. He then relocated to Basrah 


and passed away there towards the ending of Uthmān's khilafah.? 


3. Hāshimīs resorting to Uthmānī courts for Settlement of Disputes, 
Reaching Decision through Mutual Consultation, and Supporting 
Uthmān's Judgements 


Reports from hadith compilations will now be reproduced to prove the above 
headings. People with sound natures will ponder deeply over these matters and 
very easily realise the correctness and worthiness of the Uthmānī khilafah. 


1 Tabagāt Ibn Sa'd, vol. 4 pg. 39, section 1, Harith ibn Nawfal ibn al-Harith. 
2 Al-Isābah, vol. 1 pg. 292, Hārith ibn Nawfal ibn al-Harith. 
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a. ‘Abd al-Razzāg in al-Musannaf and al-Bayhagī and al-Sunan al-Kubrā report 
this incident: 


Le o] 9 LĪS 5 IIK Lay al i] UU ua E dae oy al he ST UU agl ge Stow 89 6 oy ele 
olJ Ja late le SE all bth us Ub J JUS le poe df dL ose Gh ol uy 
dero ule ml AS oleate US eI, Sp LĪ je EJUS ale mee BIS S US gll der oy! 


PELO. 
Hishàm ibn Urwah narrates—from his father who says: 


‘Abd Allah ibn Ja far approached Zubayr and said, "I made a purchase for so 
much. 'Ali now wants to go to Uthmān and ask him to declare me legally 


incompetent.” 
Zubayr said to him, “I am a partner in the deal” 


‘Alt approached ‘Uthman and told him, "Jafar's son made a deal for so 


much, so put restrictions on him.” 
Zubayr said, "I am his partner in the deal” 
‘Uthman submitted, “How can I put restrictions on the deal of a man whose 
partner is Zubayr?”' 
b. The second incident is recorded in Imam Mālik's magnum opus al-Muwatta’. 


Ibn Abi Shaybah and Saīd ibn Mansur have also recorded it: 


salai! lei i Lal g haila OUT al Ole (ede dne LSS UU Ole y Gee ci da ye 
Oe oy olie I Gaz pār pl at LÍ JUS ps e y We pil ped eua UA 
c ee lig e LĪ ga lee cel foo lia JUS okis Leth sl cam eol ao GJ 288 

Sb pl 


Muhammad ibn Yahya ibn Hibbān reports: 


My grandfather, Hibbān, had two wives, a Hāshimī woman and an Ansārī 


woman. The latter would breastfeed infants. He divorced her, and passed 


1 Musannaf ‘Abd al-Razzāg, vol. 8 pg. 267, 268, chapter on the insolvent and restrictions on him; al- 


Sunan al-Kubrā, vol. 6 pg. 61, same chapter. 
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away after a year. She did not yet get her menstrual periods so she claimed, 


"T inherit from him as I did not yet get my menstrual periods.” 


They took their dispute to Uthmān ibn ‘Affan who passed judgement in 
her favour that she will inherit. The Hāshimī woman criticised Uthmān for 
this who responded, “This is the practice of your paternal cousin (i.e. "Alī 


ibn Abi Talib.) He instructed us to pass this verdict.”? 


Note: The name of this Hashimi woman is Hind bint Rabrah ibn al-Hārith 
ibn ‘Abd al-Muttalib. Her biography appears in al-Istī āb and al-Isabah. 
This incident appears there as well. It also appears in Usd al-Ghābah in the 
biography of Hind ibn Rabīah ibn ‘Abd al-Muttalib. 


The Shii scholars have also mentioned this incident in their books after 
editing it to suit their fancy. Have a look at al-Manāgib”. 


c. Once, a dispute broke out between Sayyiduna ‘Aqil ibn Abi Talib sāks and 
his wife Fatimah bint ‘Utbah. She became upset with her husband and took 
her complaint to Sayyiduna Uthmān «is, It appears in the narration: 


tē cpl LB X gles 5 pols cpl E fer gl Haye J EUS co Sii olie Sele LAL Qe wats 
Lanle Ule 35 Leslie p Ul Gls Le uo oe ded e GAY CaS Le X be JLB Ge i BY 
lee Blow sl Lebel 5 Gal pl 


She covered herself with her hijab and at once resorted to Uthmān and 
explained to him her grievance. He laughed and referred the case to Ibn 


"Abbas and Mu'awiyah. Ibn ‘Abbas said, “I will definitely separate them.” 


Mu awiyah on the other hand said, “It is not appropriate for me to separate 


two elderly people from the Banū ‘Abd Manaf.” 


1 Muwatta’ Malik, pg. 208, chapter of the divorce of the ill, Mujtabāī print, Delhi; Musannaf Ibn Abi 
Shaybah, vol. 5 pg. 210, chapter on the verdict given regarding a man who divorces his wife and then 
her hayd stops, Hyderabad print, Dakkan; Kitab al-Sunan, pg. 308, first section of volume 3, Majlis 'Ilmi, 
Dabhel; Mu'atta' Muhammad, pg. 269, old Mustafa’ print. 


2 Al-Manāgib, vol. 3 pg. 13, 'Ali's judgements in the third era, India print. 
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The two men came to their house but found that husband and wife had 


locked their doors and reached a compromise. They thus returned.' 


d. The following incident appears in Musannaf ‘Abd al-Razzāg in the chapters 
of divorce: 


Ls adl yal cam Bg ele 13] o pated ye ELLĒ ope fee OF eee JE I I eS J coul ge 
iai à Vr) Iš Gl SL oe i ges pA melo yf JUS Lela oy eee LĪ eee I 
SBME c y SAB DM Ge y) eed m y P gee gl eei Y el af ps be 
9 da 38 YG JUI lia el late JUS Low yal ISS 5 o YL ly pares olin gb Olate J! shes) 
à SUL Ule Ul, > ta LS 5 olie J OF ak lb JU Lilo ey Shel ge Ju Loa JY 
Jl Slide elai ol ly SE as U I oe Vp Gob OUS 33 YU Jl ois el JUS e Y Ls 
iaj SIA OS gail FV esi eae SE Sal UV LEU olie JEL VJ Lg Wie 


NI 


Ayyüb relates: 


Walid wrote to Hajjaj to ask those around him about a person who went 
missing and subsequently returns only to find that his wife has remarried. 
Hajjaj asked Abū Malīh ibn Usamah. 


Abū Malih said, "Bunayhamah bint Umar al-Shaybaniyyah narrated to me 
that she lost her husband in a battle he joined. She was unaware whether 
he died or not. She waited for four years and then remarried. Thereafter, 


her first husband returned. 


She related, 'My husband rode to Uthmān and found him besieged. They 


explained to him their situation and asked his verdict. 
"Uthmān asked, "In this state?" 


They submitted, "This is what really happened and a decision is 


necessary.” 


1 Musannaf ‘Abd al-Razzāg, vol. 6 pg. 513, Majlis ‘Ilmi print; al-Isābah, vol. 4 pg. 372, Fatimah bint 
‘Utbah. 
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He told the first husband to choose between his wife and her dowry. It was 
not long before Uthmān was martyred. They thus rode to "Alī in Kūfah and 
asked him. 


He said, "In this state?” 


They submitted, "What you heard has actually transpired and a decision is 


necessary.” They also informed him of 'Uthman's decision. 
He said, “I pass the same judgement as Uthmān” 
The first husband chose the dowry. 


She says, “I assisted my second husband with 2000. The dowry was 4000 


in total"! 


4. Uthmān's reverence for the Hashimis and leading their Salat al- 
Janazah 


A few aspects will be mentioned under this heading. The friendly interactions 
and amicable relationship between Sayyiduna Uthmān Dhū al-Nūrayn tīšs and 
the senior Hashimi gentlemen will be discussed. 


a. Veneration for 'Abbas ibn 'Abd al-Muttalib 


Just as Sayyiduna ‘Abbas «ii is the paternal uncle of Sayyidunā Alī zz, he is the 
paternal uncle of Rasülullah 35:2, He is one of the most senior personalities of 
the Banü Hashim. Rasülullah si revered him to the highest degree and was 


ever conscious of his status. It appears in the books of hadith: 


UT Ak lia Ji 9 WN ce UI jee a ji g talias g alee AUIS pen) DIS IE 3 


Rasūlullāh ise would revere and venerate him and hold him in the 


position of a father. He would say, “This is the remainder of my forefathers”? 


1 Musannaf ‘Abd al-Razzāg, vol. 7 pg. 88, 89, chapter on the wife who is not sure of her husband’s demise. 


2 Al-Bidāyah wa al-Nihāyah, vol. 7 pg. 161, mention of ‘Abbas ibn ‘Abd al-Muttalib, year 32 A.H. 
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In emulation of Rasūlullāh 3z&i56, the noble Sahabah £4 also respected and 
held Sayyiduna ‘Abbas «ais in high esteem. 


It is reported about Sayyiduna ‘Umar and Sayyiduna Uthmān sás: 
4 Lal S| Se 5 OLST, Low g pela ps I| LIS olie op olats p ace UI pdy OLN ce poe Ol 


When ‘Umar ibn al-Khattab or Uthmān ibn Affān would pass by ‘Abbas ibn 
‘Abd al-Muttalib while they were mounted, they would alight and begin to 


walk out of honour for him.”! 


Once during the khilāfah of Sayyiduna ‘Uthman is, a person humiliated 
Sayyidunā ‘Abbas «i. Sayyiduna Uthmān had him punished for this despicable 
act. The incident appears in Tarikh al-Tabarī and Kanz al-'Ummal: 


adel Ae Ua Bey pē al a po ohie code Les VIS JG James cy pull ge 
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Qasim ibn Muhammad says: 


One of the revolutions of Uthmān which was authorised is that he whipped 
a man who disrespected ‘Abbas ibn ‘Abd al-Muttalib in an argument. 
‘Uthman was asked as to why he acted in such a way. He answered, 
"Rasūlullāh 4«é on one hand has extreme veneration for his paternal 
uncle and me on the other hand show leniency when he is disrespected? 
Whoever is pleased with this action has acted contrary to Rasülullah 


Asses.” This action of Uthmān was endorsed. 


1 Al-Bidayah wa al-Nihayah, vol. 7 pg. 162, mention of ‘Abbas ibn ‘Abd al-Muttalib, year 32 A.H.; al-Istī āb 
with al-Isabah, vol. 3 pg. 98, biography of 'Abbàs ibn 'Abd al-Muttalib; Tahdhib al-Tahdhib, vol. 5 pg. 123, 
same chapter. 

2 Tārīkh al-Tabarī, vol. 5 pg. 136, mention of some of characteristics of Uthmān; Kitāb al-Tamhid wa 
al-Bayān fi Maqtal al-Shahid ‘Uthman, pg. 85, 86; Kanz al--'Ummāl, vol. 7 pg. 69, book on virtues, mention 
of 'Abbas ibn 'Abd al-Muttalib, first edition. 
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b. Uthmān Led the Salat al-Janazah of ‘Abbas 


Ibn ‘Abd al-Barr in al-Isti'ab and Ibn Kathir in Al-Bidayah wa al-Nihayah record this 


event: 


3 983 s Olas) oye Lb LES s Cry ge cl A 5 Re LY decal ep dtl ball a s 
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‘Abbas passed away in Madinah on Friday, the 12th of Rajab—lIt is said: 
Ramadan—32 A.H. two years prior to the martyrdom of Uthmān tās. 
‘Uthman performed Salat al-Janazah upon him and he was buried in al- 


Baqi. He passed away at the age of 88. 


c. Aban ibn ‘Uthman led the Salat al-Janazah of Muhammad ibn al- 
Hanafiyyah, ‘Ali’s son 


Muhammad ibn al-Hanafiyyah's mother, Khawlā bint Ja'far ibn Qays, was from 
the Banü Hanīfah tribe. She was amongst the captives of the Battle of Yamāmah 
who were sent to Madinah. Sayyidunā Abū Bakr al-Siddiq sīks gifted her to 


Sayyiduna Alī zás, 


Muhammad ibn al-Hanafiyyah passed away in the beginning of Muharram 81 
A.H. at the age of 65. The khalīfah at the time was ‘Abd al-Malik ibn Marwan and 
his governor over Madinah was Abān ibn Uthmān ibn Affān. When his bier was 
brought, Abān ibn Uthmān arrived. Muhammad’s sons, Abū Hashim, ‘Abd Allah, 


and others who were present, addressed him: 


pils LĪ as Se CSL oy He QU Slot Le US VJ g à Lalo Sol PLY OF pbs ops 
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We know that the Imām is more deserving to lead the salāh. Had this not 


been the case, we would not have put you forward. 


1 Al-Istīāb, vol. 3 pg. 100, biography of ‘Abbas ibn ‘Abd al-Muttalib; Al-Bidāyah wa al-Nihayah, vol. 7 pg. 
162, mention of ‘Abbas, year 32 A.H. 
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Zayd ibn al-Sā'ib says, "This is what I heard Abū Hashim say.” 


Accordingly, Aban went forward and led the Salat al-Janāzah.' 


Reminder 


We feel it appropriate to remind the readers at this juncture of a ruling discussed 
previously. In Islam, the Amir al-Mu’minin or the ruler of the time has the right 
to lead the Salat al-Janāzah just as ‘Ali’s grandson, the son of Muhammad ibn 
al-Hanafiyyah, has confirmed here. Alternatively, that person may lead the Salat 
al-Janazah who has been given permission by the ruler. In compliance to this 
shar ruling, Sayyiduna Abū Bakr al-Siddiq—and no one else—offered the Salat 
al-Janazah for Sayyidah Fatimah al-Zahra’ 6565. Wherever the contrary appears, 
it is only the speculation of the narrator which is rejected in the presence of this 
sharī ruling unanimously accepted by both sects. A detailed discussion of this 
issue appeared previously in the Siddiqi section of this book while discussing 


Sayyidah Fatimah’s sás janazah. Kindly refer to it. 


d. Aban ibn ‘Uthman leads the Salat al-Janazah of ‘Abd Allah ibn Ja far al- 
Tayyar 


Sayyidunā ‘Abd Allāh ibn Jafar ibn Abi Talib &zá&s is the nephew of Sayyidunā 
«Alī zais as well as his son-in-law. He is one of the renowned figures of the Banü 
Hashim and a man of righteousness. Majority of historians agree that he passed 
away in Madinah in 80 A.H. The governor over Madinah at the time from the side 
of the khalifah ‘Abd al-Malik was Abān ibn Uthmān ibn ‘Affan. When Abd Allah 
passed away, Abān ibn Uthmān led his Salat al-Janazah. This happened the same 
year Makkah was struck with a huge flood which washed away camels laden with 
goods. It is called the year of al-Jahāf (ruin) 


1 Tabagāt Ibn Sa'd, vol. 5 pg. 86, biography of Muhammad ibn al-Hanafiyyah, Leiden print. 

2 Al-Istīāb with al-Isābah, vol. 2 pg. 267, biography of 'Abd Allah ibn Ja'far; Usd al-Ghābah, vol. 3 pg. 
135, biography of ‘Abd Allāh; al-Isabah with al-Isti'áb, vol. 2 pg. 281, biography of ‘Abd Allāh ibn Ja'far 
al-Tayyār. 
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5. Hāshimī Participation in Jihād during the Uthmānī khilāfah 


Like the other sahābah 5s, the Hashimis supported Sayyidunā ‘Uthman «iie 
at every step of his khilāfah. They assisted and backed one another at every 
juncture. There was no trace of tribal prejudice or mutual bias among them. A 
few incidents will now be reproduced which prove the participation of Sayyidunā 
‘Ali’s 224% sons (Sayyiduna Hasan and Sayyidunā Husayn zás) as well as his 
nephews and cousins and other Hashimis in Jihad expeditions. 


a. The Battle of Tripoli and Africa (26 A.H.) 


Bela ged 9 kabel ope Stell al] pgm Uo pa ST JUS Glee ops ote ge late Lawl 
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‘Uthman consulted the Sahabah who were by him [regarding attacking 
Tripoli and North West Africa]. Majority of them gave him the go ahead. 
As a result, he mobilised forces from Madinah for the mission. A group 
of distinguished Sahabah, inter alia, "Abd Allāh ibn ‘Abbas, etc. were in 
the forces. ‘Abd Allāh ibn Sa'd travelled with them to Africa. When they 
reached Barqah, ‘Uqbah ibn Nāfi' and the Muslims with him met them. 


a |g Level Slate ial otoz p SUS (3 olote Voll e ua gl gy WI Le Jy UJ e 
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When ‘Abd Allah (ibn Sa‘d) ibn Abi Sarh was appointed as the governor of 
Egypt, he requested Uthmān permission to send troops [towards Tripoli 
and the other parts of North West Africa.] Uthmān in turn consulted with 
the senior Sahabah, who forwarded their opinion that they should be given 


permission to go ahead. 


1 Al-Kamil, vol. 3 pg. 45, year 26 A.H., Egypt print. 
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An army was prepared in Madinah which comprised of a group of Sahabah, 
inter alia, ‘Abd Allah ibn ‘Abbas, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn ‘Amr 
ibn al-‘As, ‘Abd Allāh ibn Ja far, Hasan, Husayn, and ‘Abd Allāh ibn Zubayr. 


This army, under the leadership of ‘Abd Allāh (ibn Sa'd) ibn Abi Sarh, set 
out in 26 A.H and met up with Ugbah ibn Nāfi' and his group of Muslims 
at a place called Bargah. They all proceeded towards Tripoli and engaged 
with the Romans there. Thereafter, they proceeded to [North West] Africa 


and sent detachments in every direction.’ 


Note: Some historians have recorded this under the events of the year 27 A.H. 
Khalifah ibn Khayyat has done the same.’ 


b. The Expedition of Khurasan, Tabristan, and Jurjan (30 A.H.) 


After a few years, the Muslim army advanced from Kūfah under the leadership of 
Said ibn al-‘As al-Umawi in the year 30 A.H. to Khurasan, Tabristān, and Jurjān. 
Senior Hashimis participated in these expeditions and remained in Jihad for a 
long period. They conquered territory after territory, took their share from the 
booty, and returned safely. 


Ibn Jarīr al-Tabarī, Ibn Athīr al-Jazarī, Ibn Kathir, and Ibn Khaldūn have recorded 


these happenings in their books with their respective wordings. 


a OL op dade aa g olal o o Y * Rus 33 SUI oye LAL op cx 5e UG GUL ce hee ce 
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Hanash ibn Malik reports: 


Saīd ibn al-‘As advanced from Kūfah in the year 30 A.H. towards Khurāsān. 


Hudhayfah ibn al-Yamān and other Companions of Rasülullah 4s were 
1 Tārīkh Ibn Khaldūn, vol. 2 pg. 1003, under the heading leadership of ‘Abd Allah ibn Abi Sarh over 


Egypt and the conquest of Africa. 
2 Tārīkh Khalifah ibn Khayyāt, vol. 1 pg. 134, events of the year 27 A.H. 
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with him. Hasan, Husayn, ‘Abd Allah ibn ‘Abbas, ‘Abd Allāh ibn ‘Umar, ‘Abd 
Allāh ibn ‘Amr ibn al-‘As, and ‘Abd Allāh ibn al-Zubayr accompanied him." 


3 es ce poe cpl o he cul 5 uel g cuml tee gy SE da BST oye LAGS Les OF 
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Said attacked it from Kūfah the year 30 A.H. Hasan, Husayn, Ibn ‘Abbas, 
Ibn ‘Umar ibn al-Khattāb, ‘Abd Allah ibn ‘Amr ibn al-‘As, Hudhayfah ibn 
al-Yaman, Ibn Zubayr, and a number of other Companions of Rasūlullāh 


ieu» joined him. 
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Al-Madā'inī records that Saīd ibn al-‘As al-Umawi (who at that time was 
the governor of Kūfah appointed by Sayyiduna 'Uthmàn s), proceeded 
with an army which comprised of Hasan, Husayn, ‘Abd Allāh ibn ‘Abbas, 
"Abd Allah ibn ‘Umar, ‘Abd Allāh ibn ‘Amr ibn al-‘As, ‘Abd Allāh ibn Zubayr, 
Hudhayfah ibn al-Yamān, and scores of other Sahabah. They passed many 
territories and cities where peace treaties were signed in lieu of a handsome 
amount of wealth, until they finally reached Jurjān. At Jurjan a fierce battle 


ensued in which they were compelled to perform Salat al-Khawf.? 


c. Participation in Jihad in 32 A.H. 


In the year 32 A.H. during the Uthmānī khilafah, Sa'id ibn al-‘As al-Umawi led 
the Muslim army to Balanjar. The inhabitants of Balanjar coupled with the 
Turks attacked the Muslim forces with full fury and the battle raged. Ibn Kathir 


continues: 


1 Tārīkh al-Umam wa al-Mulük, vol. 5 pg. 57, events of the year 30 A.H., old Egypt print. 


2 Al-Kamil, vol. 3 pg. 54, the Battle of Tabristān. 


3 Al-Bidāyah wa al-Nihāyah, vol. 7 pg. 154, year 30 A.H.; Tārīkh Ibn Khaldün, vol. 2 pg. 1018, Battle of 


Tabristān, Beirut print. 
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"Abd al-Rahmān ibn Rabīah (a distinguished Muslim) was martyred on 
that day. He was called Dhū al-Nūr (full of light). The Muslims faced a 
(temporary) defeat. So they separated into two groups. One group went to 
the land of Khazr while the other group took the road to Jilan and Jurjan. 


Abū Hurayrah and Salman al-Fārisī «is were in the second group.’ 


The books of history are replete with incidents of this nature of participation in 
jihad. Senior and prominent Sahabah sis continued to participate in expeditions 
during the Uthmānī khilāfah. In the above incident, popular personalities like 
Sayyidunā Abū Hurayrah and Sayyiduna Salman al-Fārisī ®t participated. 


Sayyiduna Salman al-Fārisī “i is that individual who in the light of Shri 
traditions always acted in accordance to the desire and pleasure of Sayyiduna ‘Ali 
2245, He never conducted a practical program without his consultation. He was 
from the special devotees of Sayyidunā ‘AIT zakis. 


What we wish to indicate is that just as Hashimis participated in the jihad 
expedition during the Uthmānī khilafah, their partisans also put their shoulders 
to the wheel by practically participating in jihad, understanding it to be a noble 
act of worship. 


d. Ma bad ibn al-‘Abbas’s Martyrdom in 35 A.H. 


One of Sayyiduna ‘Abbas ibn ‘Abd al-Muttalib’s «iis sons is Ma bad ibn al-‘Abbas. 
The scholars write: 
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1 Tarikh al-Tabarī, vol. 5 pg. 78, year 32 A.H., old Egypt print; al-Kamil, vol. 3 pg. 66, year 32 A.H., Egypt 
print; Al-Bidayah wa al-Nihāyah, vol. 7 pg. 160, year 32 A.H., Egypt print. 
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Ma bad ibn al-Abbas ibn ‘Abd al-Muttalib ibn Hashim al-Qurashi al- 
Hāshimī. His agnomen is Abū al-‘Abbas. He was born during the lifetime 
of Rasülullah 4s. but did not memorise any hadith from him. He was 
killed as a martyr in Africa in 35 A.H during the reign of Uthmān zx, He 
attacked it with Ibn Abi Sarh. His mother is Umm al-Fadl Lubabah bint al- 


Harith, the sister of Maymünah, Rasülullah's asi wife.’ 


Note: Other historians like al-Balādhurī in Futüh al-Buldan say it took place prior 
to the year 35 A.H. 


Beloved readers, these historical facts have revealed that during the Uthmānī 
reign, there existed no tribal racism between the Hashimis and Umawis. Tribal 
worship and family distinction was not their concern. They worked together 
with unity so that the word of Allah may reign supreme and participated in jihad 
to spread Islam. 


6. The Monetary Rights of the Relatives of Rasūlullāh isa 


The monetary rights of the family of Rasülullah 45% were taken care of during 
his blessed era from the khums, produce of Fadak, booty from other conquests, 
and stipends. Thereafter, Sayyidunā Abū Bakr al-Siddiq zeit looked after their 
well-being according to the prophetic system and so did Sayyiduna ‘Umar al-Fartiq 
zás during their respective eras. We have provided sufficient evidence from 


books of both sects for the above in the Siddiqi and Farüqi sections of this book. 


Now comes the Uthmānī khilafah. We felt it appropriate to discuss the fulfilment 


of their monetary rights during it so that the respected readers are rest assured 


1 Al-Istīāb, vol. 3 pg. 436, 437, Ma'bad ibn al-'Abbas; al-Isabah, vol. 3 pg. 457, Ma'bad ibn al-‘Abbas; 
Usd al-Ghābah, vol. 4 pg. 392, Ma'bad ibn al-"Abbās; Futüh al-Buldān, pg. 234, conquest of Africa, first 
edition, Egypt. 
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that Sayyidunā ‘Uthman «iis also fulfilled their rights in the correct prophetic 
manner. None of the three khulafa’ usurped or trampled their rights. Rather, they 


continued giving them stipends and allowances from the captured booty. 


The Muslims are unanimous upon the fact that the three khulafa’ were just and 
impartial, not usurpers or oppressors. Sayyiduna Uthmān z&&&& did not allow 
oppression on any individual. Fairness was his salient quality. He regarded 
fulfilling the rights of those deserving his responsibility. Allah $555: admires 
this quality of the Companions of Rasūlullāh 22:5 in the glorious Qur'an: 


basa gs he 
Seeking bounty from Allah and [His] approval. 


These personalities carried out those acts which earned Allah’s S415. pleasure 
and remained distant from those actions that incurred His wrath. After the 
emphatic words of the Qur'an have been presented, we now wish to display some 
texts established on the pages of Islamic history which support the primary 
subject under discussion. Firstly, relevant texts from our books will be presented 
to the readers followed by snippets from ShiT books for corroboration. 


Gifts for Alī 


1. Saīd ibn al-‘As was appointed governor over Küfah by Sayyiduna Uthmān 


ails, The incident then continues: 


Jue S 9 roa) La s oy rgd o p y J] tad leie le lily itall poll oy dae pl 
ad) Cay ls hä Last SUS cal op le See 


Saīd ibn al-As came to Madinah to meet ‘Uthman. He sent gifts and 
garments to the distinguished Muhājirīn and Ansar. He also sent gifts for 


«Alī ibn Abt Talib who accepted what was sent to him. 


1 Sūrah al-Hashr: 8. 
2 Tabagāt Ibn Sa‘d, vol. 5 pg. 21, Saīd ibn al-‘As. 
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2. In 30 A.H, cities like Khurāsān, Amil, Marw, etc., were conquered under 
the supervision of ‘Abd Allāh ibn ‘Amir. After completing these significant 
tasks, ‘Abd Allah ibn ‘Amir returned to Madinah and went to visit Amir al- 
Mu'minin Sayyiduna Uthmān ai. He then began bestowing gifts to the 


inhabitants of Madinah. He sent 3000 dirhams to Sayyiduna Alī #5. The 


narration continues: 
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‘Uthman told Ibn ‘Amir, “Your view was dishonourable! You sent only 3000 
dirhams to Alī?” 


He submitted, “I disliked favouring one above another and I was unaware 


of your opinion.” 
‘Uthman commanded, “Give more to him.” 
Accordingly, he sent 20 000 dirhams to "Alī coupled with other presents. 


Thereafter "Alī came to the Masjid and approached a circle who were 


speaking about the gifts of Ibn ‘Amir to the Quraysh tribe. "Alī announced, 


»1 


"He is the leader ofthe youth of the Quraysh, without dispute: 


3. Special Consideration for Muttalibi Hashimis 
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Suhaym ibn Hafs relates: 


Rabīah ibn al-Harith ibn ‘Abd al-Muttalib was Uthmān's business partner 
in the time of jahiliyyah. ‘Abbas ibn Rabīah (his son) submitted before 


1 Tabagāt Ibn Sa'd, vol. 5 pg. 33, ‘Abd Allah ibn ‘Amir, Leiden print. 
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‘Uthman, “Write to Ibn ‘Amir (governor of Basrah) to lend me 100 000 
dirhams. Moreover, I need a house to stay in.” Accordingly, Uthmān wrote 
to Ibn ‘Amir who gave ‘Abbas 100 000 dirhams and allocated a land to him 
which is known right up to today as the house of ‘Abbas ibn Rabr‘ah.' 


Fulfilment of Monetary Rights (from the books of the Shrah) 


Sayyidunā Uthmān's zc maternal cousin ‘Abd Allah ibn ‘Amir ibn Kurayz was 
one of the main strategisers in the conquest of Khurāsān. He conquered the area 
and obtained a handsome booty. Two daughters of the king of that area Yazdegerd 
were taken as captive as part of the spoils of war. Sayyiduna Uthmān «ais gifted 
them to Sayyiduna Hasan and Sayyidunā Husayn a5, This entire incident has 
been reported by shīī scholars from the tongue of Imam Alī al-Ridā “i25, We will 
now quote some supporting texts from their books considered reliable by them 


which corroborates the focus of our discussion. 
The Shri scholar, ‘Abd Allah al-Mamagani, writes in his book, Tangīh al-Magāl: 
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Sahl ibn al-Oāsim al-Būshanjānī narrates, “Alī al-Ridā told me once while 
we were in Khurāsān that we are relatives to each other. I asked him, ‘How 
is that so? 


"Alī al-Ridā replied, ‘When ‘Abd Allāh ibn ‘Amir (Sayyiduna ‘Uthman’s «ais 
cousin) conquered Khurāsān, two daughters of the king, Yazdegerd ibn 
Shahriyar, fell into the Muslim hands as booty. He sent them to Uthmān, 
who gifted one to Hasan and the other to Husayn. Both of them bore 


children for Hasan and Husayn and passed away while being married to 


1 Tarikh al-Tabarī, vol. 5 pg. 138, 139, 35 A.H., list of some of the characteristics of Uthmān ibn Affān, 
Egypt print. 
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them. The girl who was the wife' of Husayn gave birth to ‘Alī ibn al-Husayn 
(Zayn al Ābidīn).”* 


In Sharh Nahj al-Balaghah, Ibn Maytham al-Bahrānī has brought a lengthy 


discussion under the text: 
Sad Wal a cats A 
Definitely, Fadak was is our possession. 


He enumerates 18 themes. Under theme 8, he reports this incident which 
discusses the dialogue between Sayyidah Fatimah and Sayyiduna Abū Bakr al- 


Siddīg ®a over Fadak: 
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Abū Bakr explained, "Rasūlullāh i5» would take your expenses from 
Fadak and distribute and spend the rest in the path of Allah. You have my 


word in Allah’s name that I will do just as your father did.” 


1 It may be objected that this incident of shahrbānū has been mentioned in the Fārūgī section of 
this book while discussing the conquests and booty of Sayyiduna ‘Umar tēššss. Its mention here in the 
conquests of Sayyidunā Uthmān *ēāks5 seems to be a contradiction. It is sufficient to mention at this 
juncture that we have only quoted the statements of Shīī scholars as proof against them. If this is a 
contradiction, then the onus rests upon their scholars to explain. We are only transmitters. These are 
the statements of their infallible Imams. If they deem it appropriate, they should clarify the matter. 
It does not change our proof against them. If the incident of Shahrbānū took place during the Fārūgī 
khilāfah, then it is okay. If it occurred during the Uthmānī khilafah, then it is also fine. Our object is 
simple, to prove that the second and third khalifah fulfilled the monetary rights of the Banū Hashim 
from the booty and did not usurp their rights and that they enjoyed an amicable relationship. This 
is our purpose. 

2 Tangīh al-Magāl fi ‘Ilm al-Rijāl, vol. 3 pg. 80, section of women, chapter on Sin and Shin, Shahrbànü, 


Tehran print. 
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She was pleased with this and took a covenant from him upon it. He would 
take its produce and give them what was sufficient for them. Thereafter, 


the khulafa’ after him acted in the very same way.' 


After presenting texts from two books the Shrah consider reliable, I felt it 
necessary to present another Shīī reference since in this text, Ibn Abi al-Hadid 
Shrilisted the khulafa’ by name. He acknowledges: 


«s Slate OIS e WIS ee OUS 5 UI ands 9 ges Le Gro aga] ad a Lee TELS pT ols 
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Abū Bakr would take its produce and give them what was sufficient for 
them and distribute the rest (among the needy). ‘Umar did the same. 


Thereafter, Uthmān did the same. And thereafter, ‘Ali did the same.” 


Sayyid ‘Alt Naqi Fayd al-Islam—the renowned shīī scholar of the 14th 
century—has mentioned the above in his Persian commentary of Nahj al-Balaghah 


in the following words: 
Sag jid, coal Gly eyg il aay sla g shane PII ele Coy ob EUS ya WES lag g ALE SO go! ede 


Abū Bakr would give a sufficient amount of the produce of Fadak to the Ahl 


al-Bayt áss and the khulafa' after him maintained this practice.’ 


Significant Points and Deductions 


All the incidents in chapter four are glimpses of the friendly interactions and 
amicable relationship between Sayyiduna Uthmān “ai; and Sayyiduna ‘Alī and 
the Hāshimīs ss. The following points are established: 


1 Sharh Nahj al-Balāghah, vol. 5 pg. 107, theme 8, mention of Fadak, new Tehran print; al-Durrah al- 
Najfiyyah, pg. 332, mention of Fadak, old Iran print. 

2 Sharh Nahj al-Balaghah, vol. 4 pg. 111, chapter on what Abi Bakr did with Fadak and what he said 
about it, Beirut print. 

3 Tarjamah wa Sharh Fārisī Nahj al-Balaghah, vol. 5 pg. 960, under the text: definitely, Fadak was in our 


possession from all the sky covers, Tehran print. 


105 


1. Mutual consultation took place between Sayyidunā Uthmān and Sayyidunā 
"Alī &áiss in implementation and enforcement of divine laws. They would 
practically implement the official punishments of Allah in partnership. 
They would aid and support one another in the enforcement of Islamic 
rulings. There existed no rancour between them. Most importantly, there 
existed no dispute in matters of the khilafah and in implementation of 


legal proceedings. Rather, they practically assisted one another. 


2. Hāshimīs were awarded positions of honour during the Uthmānī khilafah 
just as the Banū Umayyah and other tribes were. The Hashimis were 
neither side-lined nor treated with family prejudice. 


3. Hashimis would refer their disputes to the Uthmānī court to plead for 
settlement. These incidents prove that the Uthmānī khilāfah was correct 
according to the Banū Hashim and his judiciary system was in order and 
his decisions were according to the dictates of Sharī ah. This also clarifies 
that the Uthmānī khilafah was not a produce of usurpation or rebellion, 
but rather it was just and fair. His judgements were not contrary to the 
Sharīah. To declare his khilafah and judiciary system non-Islamic and 
oppose to Islamic fundamentals is denial of facts and destruction of 


equity. 


4. Sayyiduna Uthmān six displayed the highest of esteem and respect 
for Hashimi seniors like Sayyidunā ‘Abbas ibn ‘Abd al-Muttalib zzi, He 
treated him with veneration due to his kinship with Rasūlullāh iie. 
When a Hāshimī passed away, Amir al-Mu’minin Sayyiduna Uthmān zis; 
or his governor would fulfil their duty of offering the Salat al-Janazah. The 
khalifah has the right to perform the Salat al-Janazah and this practice 
was upheld. In short, during those days, the Salat al-Janazah of Hashimis 
was not led by Hāshimīs but rather by Umawīs which is manifest evidence 


of their unity in faith and unanimity is methodology. 


5. The Hashimis (Sayyidunā ‘Ali’s zs children and others) would 


participate in the jihād expeditions against the kuffār during the khilāfah 
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of Sayyidunā Uthmān «aii. With hand in hand, they fought the enemies 
at strategic places and took their shares from the booty. The booty 
during that era was distributed strictly according to the rules laid down 
in Islam. The Hashimis had no objection to the manner of distribution. 
Their participation in expedition after expedition is a beautiful and strong 
support for the correctness of this matter. The accusation of the critics 
of the mishandling of the booty of Africa and its incorrect distribution 
is erroneous. Furthermore, just as their participation indicates to the 
unity they enjoyed, at the same time it is testimony to the correctness of 
the Uthmānī khilafah. The Hashimis had not the slightest of doubt that 
Sayyidunā ‘Uthman z&& was the rightful khalīfah of the time. All the 
Hāshimīs supported Sayyidunā Uthmān z&&&é in matters of the state. There 
was absolutely no trace whatsoever of tribalism and nationalism and family 
feuds were non-existent. These are fictions concocted many years later. 


6. It has been emphasized that during the khilafah of all four khulafa', viz. 
Sayyiduna Abū Bakr al-Siddiq, Sayyiduna ‘Umar al-Fārūg, Sayyiduna 
Uthmān, and Sayyidunā ‘Ali «ss, there was no difference in the manner 
the khums and produce of Fadak was distributed. The needs of the family 
of Rasülullah iX» and the children of Sayyidunā "Alī zás were taken 
care of from the produce of Fadak. No khalifah, including Sayyidunā 
‘Uthman ží, trampled or usurped the monetary rights of the relatives 
of Rasülullah 34x». The propaganda of the usurpation of their rights 
is only to spread a negative picture and evil thoughts about the noble 
Sahabah 5&5, But it is in total polarity to reality. 


o on ol ose G3 oS 


Siddīg is the reflection of Muhammad's superb excellence. 


Fārūg is the shadow of Muhammad's awe and glory. 
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"Uthmān is the shining light of Muhammad's beauty. 


Haydar is the blooming garden of Muhammad's characteristics. 


They are rays of the same light. 
Abū Bakr, ‘Umar, Uthmān, and ‘Ali. 
The friends of the Nabi are from the same fountain. 


There is no difference in these four. 
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Chapter Five 


Points Regarding the Siege of Uthmān 


1. Prior to the assassination of Amir al-Mu’minin Sayyidunā Uthmān Dhū al- 
Nürayn *sššss5 all the Muslims were united. There was no rancour between 
them. They were diligently occupied in putting an end to the forces of 
kufr. After this incident, differences between the Muslims cropped up. The 
united force and power of the Muslims that was directed at termination 
of Islamic enemies was now being utilised in mutual skirmishes and 
clashes. The door for infighting opened. The blessings of Nubuwwah that 
were previously present among the Muslims no more endured after this 
incident, and slowly faded away. 


2. During the final days of Sayyiduna '"Uthman's zz&&s khilafah, some 
people had few objections against the management of state by a couple 
of Sayyidunā ‘Uthman’s zás representatives. Evil conspirators led by 
‘Abd Allāh ibn Saba'—a Jewish hypocrite hiding in the garb of a new 
Muslim—added fuel to these objections and turned them into allegations 
and accusations. Slowly but surely, these criminal activities took the colour 
of a rebellion’. The primary objective of these conspirators was to attack 
the headquarters of Islam thus causing a division among the Muslims 
which they fulfilled by spilling the blood of the noble khalifah of Islam. To 
reach their goal, they attacked the capital of Islam, Madinah Munawwarah, 
and laid siege to the house of the khalifah. The siege lasted for few days. 
On the 18th of Dhü al-Hijjah 35 A.H. they oppressively martyred the third 
khalifah Sayyiduna Uthmān x«&Gé in cold blood. Further details of this 
incident may be studied in Tārīkh al-Kāmil” of Ibn Athīr al-Jazarī. 


1 What were the reasons for objections against the government turning into a rebellion? Who were 
the conspirators and plotters? Did the dwellers of Madinah support the khalifah ofthe time or oppose 
him during the siege? All these aspects need clarification and elucidation. However, these are matters 
out of the ambit of our primary object and core discussion. Therefore, we intentionally left them out 
in this book. 


2 Tarikh al-Kāmil, vol. 3 pg. 77, under mention of the journey of those who travelled to besiege Uthmān. 
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3. The assistance and support the Hashimis awarded Sayyidunā Uthmān “ais; 
during these trying times which attests to their sincere friendship and 
loyalty will be mentioned here in chapter five under various headings so 
that the readers become cognisant of incidents highlighting the friendship 
and unity they enjoyed to the very last day Sayyiduna Uthmān “zis lived 
in this temporary abode. It should be pronounced boldly that there existed 
unity and harmony between Sayyiduna Uthmān and Sayyiduna "Alī && 
up to his last breath. There was absolutely no hatred between them for a 
split second their entire lives. Family feuds and tribal clashes were totally 
non-existent between them. Segregation due to lineage and family was 
never in their minds. All these evils were born later on. The following 


events are testimony to these facts. 


1. Representative for Hajj and the Selection of Ibn ‘Abbas 


The rebels surrounded Madinah and besieged the dwelling of Sayyiduna ‘Uthman 
zeis, restricting his movements. Going to Masjid al-Nabawī, a few paces from his 
house, was impossible, The season of Hajj was in and the days of Hajj were about 
to begin. 


Among those who shielded the door of Sayyidunā '"Uthmān's 2% house to 
protect it from the rebels were some Hashimis (details are coming). Special 
mention is made of Sayyiduna ‘Ali’s beloved cousin, Sayyiduna ‘Abd Allah ibn 
‘Abbas, son of the beloved uncle or Rasūlullāh 1X5, Sayyiduna ‘Abbas ibn ‘Abd 
al-Muttalib #aii, He sternly prohibited the insurgents from acts of rebellion to 
the best of his ability and meticulously guarded the house. Sayyiduna Ibn ‘Umar 


sāls relates: 
LS eba 3 Ute JS Ge Gee obe oyl JI Le 


Ibn ‘Abbas continued prohibiting "Uthman's killing and continued 


announcing his honour and glory: 


1 Ansāb al-Ashrāf, vol. 5 pg. 101. 
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One day during this chaos, Sayyidunā ‘Uthman i climbed the roof of his house 
and summoned Sayyiduna ‘Abd Allah ibn ‘Abbas #25. He addressed him thus, 
“The days of Hajj have come close. Be the leader of Hajj on my behalf and go to 
supervise the smooth running of the Hajj.” Sayyidunā Ibn ‘Abbas ais submitted, 
“By Allah, to clash with these rebels is more pleasing to me than making Hajj to 
the House of Allah.” Sayyidah Uthmān sai swore upon oath in Allah’s name 
that he will definitely go. In compliance, Sayyiduna Ibn ‘Abbas iis became 
the Amir of Hajj in the year 35 A.H and proceeded to fulfil the responsibilities 
as leader on behalf of Sayyidunā 'Uthman «i. The authors have recorded this 
incident in their books with their own words. Only the text of Tārīkh al-Tabarī 
will be quoted for brevity. References to other books have been presented and 


deemed adequate: 


m OS 5 peer pal ule sli Cal JUS à) ok ole cy al te L Ja wlll Le late G „lā 
ol GAS pāli ede Atl moll oye J] oT eV ga ole gee jell eed lu ably Jl OI e 
KSI EUS pee gol he ube 


‘Uthman stood above the people and yelled, “O ‘Abd Allah ibn “Abbas.” He 
was called. Uthmān instructed, “Leave, for you are the leader of the Hajj 


season.” 


He was among those who diligently defended the door so he submitted, 
“By Allah, O Amir al-Mu’minin! Fighting these rebels is more pleasing to 


me than Hajj!” 


‘Uthman swore on oath that he will proceed, so Ibn ‘Abbas proceeded as 
the leader of Hajj that year (35 A.H.).! 


AB s Geld uel šā Ke IE oe Sd ell de platē oleis les JE ole gpl ge 
CS Ey dē etd Jā pē ee J| late OLS age 


Ibn ‘Abbas narrates: 


1 Tārīkh al-Tabarī, vol. 5 pg. 127, Egypt print. 
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‘Uthman summoned me and appointed me as leader of the Hajj. I left 
towards Makkah and carried out the rituals of Hajj for the people and read 
‘Uthman’s letter to them. I then rushed back to Madinah only to find that 
bay'ah had already been given to 'Alr.' 


=- 


Corroboration by Shīī Historians 


The famous Shīī historian Ya'gūbī writes that during the siege of Sayyidunā 
‘Uthman šis, Sayyidunā ‘Abd Allah ibn ‘Abbas ibn ‘Abd al-Muttalib &x&& led the 
people in Hajj. His text reads: 


YO daw p s whe cy Ul de pb a sb ks Js Seis 


The year he was killed was the same year ‘Abd Allah ibn ‘Abbas led the 


people in Hajj. It is the year 35 A.H” 


Sayyiduna Ibn ‘Abbas ®i was reluctant to travel and leave Sayyiduna Uthmān 
sei in a realm of worry and anxiety. However, he regarded obedience to 
the rightful khalifah of the time paramount and travelled to Makkah as the 
representative of the Khalifah to perform Hajj. During these days, the rebels 
oppressively killed Sayyiduna Uthmān “iis, 

When the news of Sayyiduna Uthmān's “ii martyrdom reached him, he was 


utterly devastated and expressed his emotions in the following words: 


ble gy eie lye S olie foo del gari tl al J 


1 Tārīkh al-Tabari, vol. 5 pg. 159, events of the year 35 A.H.; Ansāb al-Ashrāf, vol. 5 pg. 23, 24, new 
print; al-Kamil, vol. 3 pg. 87, the martyrdom of Uthmān; Kitab al-Tamhid wa al-Bayān fī Magtal al-Shahid 
‘Uthman, pg. 124, mention of preventing water from ‘Uthman, Beirut print; Al-Bidayah wa al-Nihāyah, 
vol. 7 pg. 187, the killing of Uthmān; Tarikh Ibn Khaldün, vol. 2 pg. 1025, discussion on siege of ‘Uthman 
and his killing; Usd al-Ghābah, vol. 3 pg. 195, biography of ‘Abd Allāh ibn ‘Abbas; al-Muhabbar, pg. 358, 
Hyderabad print, Dakkan. 

2 Tarikh Ya‘qiibi, vol. 2 pg. 167, discussion on the final days of Uthmān ibn ‘Affan, Beirut print. 
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Had all the people united to kill Uthmān, they would have all being pelted 


with stones like the nation of Lūt.' 


2. The Efforts of ‘Alt and His Children to Protect Uthmān 


Efforts were made time and again to repel the rebels during the siege. The noble 
Sahabah 5&5 tried their level best to remove this evil. Sayyiduna "Alī ss 
and his offspring exhausted their efforts in trying to repulse this evil. However, 
Sayyiduna Uthmān ais did not allow anyone to raise his hand against the 


rebels. 


a. ‘Abd Allah ibn Rabah speaks about the efforts of Sayyiduna Hasan ibn ‘Alt 


edi, He mentions: 


cee ed! pl k lia UT JG yl L gams me Lae Bale Slo ace all oy le oy Geel lā 
Jes! è Je hw 8 Jeb Yabo pl Ul gh pl Le JU S pb o o 


I met Hasan ibn ‘Ali as he was on his way to Uthmān during the siege. 
We returned with him to listen to their conversation. Hasan told ‘Uthman, 
"Here I am, O Amir al-Mu'minin! Whatever command you give me, I will 


carry it out.” 


‘Uthman “as replied: "O my nephew! Wait till the decree of Allah comes to 
pass. I do not have any need for this world—or he said, I do not have any 


need to fight.” 


b. Nafī, the slave and student of Sayyiduna ‘Abd Allāh ibn ‘Umar &s&is, 
relates about him: 


«SJ y LEW Ui JUS Gto LS e e le cy celo et d joe cel ye eU ye alll Ane ge 
12$ JG 


1 Tabagāt Ibn Sa'd, vol. 3 pg. 56, biography of Uthmān ibn 'Affān, Leiden print; Ansāb al-Ashraf, vol. 5 
pg. 101, new print; Kitāb al-Tamhīd wa al-Bayān, pg. 234, Beirut print. 
2 Musannaf ‘Abd al-Razzāg, vol. 11 pg. 447, Majlis Ilmī print. 
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From ‘Ubayd Allah—from Nāfi': 


Ibn ‘Umar and Hasan ibn "Alī came forward the day Uthmān was martyred 
and said: “If Uthmān had commanded us, we would have fought (and 
repelled these rebels), but he commanded that everyone should hold back 


their hands (and not take up arms)” 


c. Shaykh Sayyid ‘Alī al-Hajwīrī Lāhorī has also written in his famous Persian 
book Kashfal-Mahjūb about Sayyidunā Hasan “<i and his efforts to defend 


Sayyiduna Uthmān *sšāšs: 


reta d led 2 oa reku! pal b is 9 9S Cy jad Cob Gly beg g CAF ls g aal jail eem User 
gl Flop! b AF Log lode iS go 93 jl p98 cel LDL G os glad la Be p plal gi g HSS pils uoles 
Crs 33 FASE yal 9 HL Ge ssl; pols vl clas) Sly! è UJ ale Nē ope UI Sb m Sry ol 3 


Cad Cle S bea oie) gee ble S rho n= saps g Sled gle gli b 


Hasan «ais entered, greeted, and consoled Uthmān «as on the difficulties 
facing him, and then said, "O Amir al-Mu’minin! Without your permission I 
do not want to unsheathe my sword. You are the rightful Imam and leader. 


If you permit me, I will repel this calamity which has befallen you.” 


‘Uthman «ás replied, "O my nephew! Return to your home and wait till 
the decree of Allah comes to pass. We do not want the blood of Muslims 
to be shed.” 


d. The famous historian, Khalīfah ibn Khayyat (d. 240 A.H.) has recorded with 
his chain of narrators from Muhammad ibn Sīrīn šīs, that Sayyiduna 
Husayn ibn ‘Alt, and other Sahabah and Tābiīn accompanied Sayyiduna 
Hasan áis to protect the Khilafah. He writes: 


eS ol p on oil o ee els me s eee) SUI JG o uu y dme GS EEE oy om OF 
eae i d o poli eina iU ele e sel olote JUS II ano > ASI à dus 
1 Akhbār Asbahān, vol. 2 pg. 139, Leiden print. 
2 Kashf al-Mahjüb, vol. 7 pg. 86, their Aimmah from the Sahabah, Samarqand print, pg. 53, Lahore 


print. 
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From Yahya ibn 'Atiq—from Muhammad ibn Sirin who reports: 


Hasan, Husayn, ‘Abd Allah ibn ‘Umar, ‘Abd Allah ibn Zubayr, and Marwan 
came to the house of ‘Uthman, armed with their weapons to defend 
him. ‘Uthman told them, “I entreat you on oath to return, lay down your 


weapons, and remain in your homes.”! 


e. After relating all of the above, we finally quote the report of Hafiz Ibn 
Kathir which has a little more detail. He declares: 


beoe) creel 3 uelle Sy Obie oy Ulete ILS US 


‘Uthman would honour and treat Hasan and Husayn with kindness and he 


loved them dearly. 


He then states: 


OF Gerben a Nils i] das podio y ares Obie oy Olate 9 NI ye Ge oy ipeo JE OUS 8 g 
ge AW by debe gg he T Ces ead ia SN) gem ade eG ale late 255 blais 


When Uthmān was besieged, Hasan ibn “Ali was at his side (defending 
him). He had a sword hanging from his neck and he stood as a shield in 
front of Uthmān. Uthmān feared that he might be injured so he swore on 
oath that they will return to their homes, to soothe the heart of ‘Ali and 


remove his concern. 


f. Ibn Kathir expounds further on the circumstances of this event: 


Bede qud SY 0 dies i (53 phe ca iroad e gy UE Sal gd SLT ope | ates La OS 
Nees gees eed s sa I ep Ul eg poe oy ll ce ged VPT PIE SPIN cya LI 
ON a eas BS dl Se e LU ce ule eil ed JUS pe eS Ja ally oe GE ius sls 

JP à Sia al ye ai JU gab per eil y Aa OLE! a sace y se LU] as 


The siege lasted from the end of Dhü al-Qa'dah till Friday the 18 of Dhü 
al-Hijjah 35 A.H. The Muhājirīn and Ansār were at the home of Uthmān 


1 Tārīkh Khalifah ibn Khayyāt, vol. 1 pg. 151, 152, Iraq print. 
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(to defend him). Amongst them were ‘Abd Allāh ibn ‘Umar, ‘Abd Allāh 
ibn Zubayr, Hasan, Husayn, Marwan, Abi Hurayrah, and a number of his 
servants and slaves. If ‘Uthman did not prevent them, they would have 
stopped the rebels. However, Uthmān implored them on oath to hold 
back their hands and return home, although the senior Sahabah and their 
sons were present in large numbers. In fact, Uthmān told his own slaves, 


“Whoever will put down his weapons is free!”' 


More quotations on Incidents during the Siege in Sequence 


Dhū al-Nürayn Sayyiduna ‘Uthman dis prevented all the people, Hashimis 
and non-Hāshimīs, from any form of attack (against the rebels) for his sake as 
mentioned above. Nonetheless, out of concern and goodwill, these men exhausted 
their efforts to repel the insurgents and protect Sayyidunā Uthmān ais, 


The siege lasted for a good couple of days. Many attempts to drive them away 
were made. Sayyiduna ‘Alt sāks continued sending his close and dear ones and 


went himself on many occasions to ward off the evil doers. 


Some of the Hashimis were even wounded. And if there was a shortage of water, 
Sayyiduna Alī <<a made a resolute effort to arrange water to be transported 
to Sayyiduna Uthmān's «is; house, even though the Hāshimī servants were 
injured in the process. 


The rebels and insurgents finally found an opening and martyred Sayyiduna 
Uthmān zai. This devastating news propelled shockwaves through the hearts 
of the Sahabah sis, Sayyiduna ‘Ali with other Sahabah £x, with regret and 
remorse, rushed to the house of Sayyiduna Uthmān *ēšis5. They severely rebuked 
their dear ones, whom they had appointed to guard the door of Sayyiduna 


Uthmān «is, for failing in their duty and were extremely sorrowful. 


1 Al-Bidayah wa al-Nihāyah, vol. 7 pg. 181, the year 35 A.H. 
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All these occurrences will be presented briefly in sequence from the books of the 
Ahl al-Sunnah and Shrah. A clear picture of the compassion and love these two 


personalities shared will come to the fore. 


1. Al-Baladhuri has recorded the following in Ansāb al-Ashraf: 


ra tas ga as lal Les Nē Ote cob le be gi > US pes LA Geel pe SB o 
Ipras pērt! lens abe alll lie | JE les! (ys ie Gee sss xul ilb Gay all ee asl 
okie | ue Jel oI 


‘Alī instructed Hasan and Husayn, “Go with your swords and stand at the 


door of Uthmān allowing no one to get to him.” 


Similarly, Zubayr sent his son ‘Abd Allah, Talhah sent his son, and many 
other Sahabah also sent their sons to prevent the rebels from entering 


‘Uthman’s home.” 


Be gee eG es eels RE EA 
ea Jel a) ee ol iyo 0 Lal. g as Orbea lle s poe cy al 


A party of the Sahabah’s sons rushed to him on their father’s orders. Among 
them were Hasan, Husayn, ‘Abd Allah ibn al-Zubayr, and ‘Abd Allah ibn 
‘Umar. They began reasoning on his behalf and defending him all round so 


that none of the rebels reach him” 


Corroboration from the Shi‘ah 


The topic of defending Sayyiduna Uthmān ibn ‘Affan zás during the siege 
has been written by Shri scholars and mujtahidīn in their own cunning 
way. Nonetheless, they also acknowledge that Sayyiduna Alī tīšs, his sons, 


1 Ansāb al-Ashrāf, vol. 5 pg. 68, 69, chapter on the people of the cities rushing to Uthmān, new print. 
2 Al-Bidayah wa al-Nihayah, vol. 7 pg. 176, the siege of Amir al-Mu'minin ‘Uthman; al-Kamil, vol. 3 pg. 
87, the killing of Uthman; Kitab al-Tamhid wa al-Bayān, pg. 175, Beirut print; Kitab al-Tamhid of Abū al- 
Shakir al-Sālimī, pg. 164, discussion on the fourth stance on the khilafah of Uthmān, Lahore print. 
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and his dear ones fulfilled their duty in defending the Khalīfah from the 
rebels during the siege thereby displaying their compassion and goodwill. 
They defended with force and pleaded with the rebels, but it all fell on 
deaf ears. The rebels were hell-bent on achieving their nefarious goal. 


Ibn Abi al-Hadid has spoken about this in many places of Sharh Nahj al- 
Balaghah. Have a look at some snippets from his book: 


dolar 5 old oy dee 3 Oly yey Selb Gp deren ul oy alll te 9 le em] epo, 
ir ys el a Ll ērai ir de A ell JU y bate paš LVI clad ye ogee 


Hasan ibn ‘Alt, ‘Abd Allah ibn al-Zubayr, Muhammad ibn Talhah, Marwan, 
and Saīd ibn al-‘As together with a crew of the Ansar’s children prevented 
them (the rebels). Uthmān stopped them saying, “You are free not to help 


me.” But they refused and did not return.' 
AU Le tl pl pay ad) Lat gate ell ob g hyl yo ney ge pam JŪS 


‘Alt himself presented himself to Uthmān on many occasions. He chased 
the people away from him. He also sent his sons and nephew, ‘Abd Allah 


(ibn Jafar), to assist him” 


cr lb Vlg UJ oda pad Lyle abd Ute J oe pas poe fal de Ug 43 5 
JS am pl aus sts 


"Alī prohibited the people of Egypt and others from killing Uthmān plenty 
times before he was killed. He repelled them with his hands, tongue, and 
his children but to no avail. Matters reached alarming proportions until he 


was finally killed.’ 


1 Sharh Nahj al-Balaghah, vol. 1 pg. 197, siege of Uthmān and preventing him from water, Beirut 
print. 

2 Sharh Nahj al-Balaghah, vol. 10 pg. 581, old Iran print. 

3 Sharh Nahj al-Balaghah, vol. 14 pg. 161, old Iran print, vol. 3 pg. 449, Beirut print, under the text: the 
same people pledged allegiance to me who gave bay'ah to Abū Bakr. 
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Ibn Maytham al-Bahrānī also speaks about this in Sharh Nahj al-Balāghah: 


Of lb UJ aka Sl po we gēls OÍ ay ae Jal sa p TYL olie al de oe Je ol 
eee 


It is not reported from ‘Alī regarding Uthmān's affair except that he stuck 
to his house and remained aloof after defending him for a long period with 


his hand and tongue, but was unable to repel (the rebels). 


The above texts of shīī scholars have substantiated our claim. We have 
presented these texts to corroborate our claim for the ease of the noble 


readers. 


2. The siege lasted for a long time. At some times, the situation grew 
intense and stones were thrown. Sayyidunā ‘Uthman’s son, Aban, went 
to Sayyiduna "Alī ēsčks to inform him of the situation. The incident is 


recorded as follows: 


We GT 8 eo JU Lus JE Ule. 2s JU olie cp Slate op OLIULT ae Col e Ll oy Glew! e 
euo el AT IL UU ed eda cb um pale bane ted i le Lele co S JB ee lcu 
edem oda SI e e e Sca OUS cya y 


Ishāg ibn Rāshid—from Abū Ja'far—Aban ibn 'Uthman ibn Affān informed 


us: 


We were being pelted with an abundance of stones, so I approached "Alī 


and submitted, "O uncle, stones are raining heavily upon us.” 


He came with me and began to pelt them until his hand became languid. 
He then said, "O nephew, gather your freed slaves and those you can reach 


(who will support you) and continue pelting them in this manner.” 


1 Sharh Nahj al-Balaghah, vol. 31 pg. 483, old Iran print, vol. 4 pg. 354, Tehran print, under the text of 
Nahj: O Mu'awiyah, if you looked intellectually rather than emotionally. 
2 Ansāb al-Ashrāf, vol. 5 pg. 78, new print. 
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The author of Kanz al-‘Ummal has also recorded Sayyidunā 'Alr's zai 


assistance during the siege.! Have a look at the reference. 


. Hasan gets Injured 


While trying to arrange for the protection of the Khalifah during the siege, 


Sayyiduna Hasan ibn ‘Ali 25 was injured. Al-Balādhurī and Ibn Kathir 


record this happening: 


People shot arrows at Uthmān until they covered Hasan with blood, at his 


door. Qanbar, "Alī's salve, had a gash in the head. 


SE rely SI Ll ote Suge JU abet eres ol ge peel ri yl Olde ge 


From Sadān ibn Bishr al-Juhani—from Abū Muhammad al-Ansārī who 


said: 


I was present when Uthmān was besieged and killed in his house. Hasan 
ibn ‘Ali was defending him and was injured as a result. I was among those 


who carried him away in this state.” 


esd ce Oba s ule ci em com WIS $8 25 SEN us JE Ep UE Le m m s 


"Abd Allah ibn Zubayr was wounded multiple times. Similarly, Hasan ibn 


«Alī was injured as well as Marwan ibn al-Hakam.* 


4. There was a shortage of water in Sayyidunā 'Uthman's ii house on few 


occasions. Sayyidunā "Alī sāks was informed of the water shortage and 


1 Kanz al--Ummāl, vol. 6 pg. 386, Hadith: 5937, first print. 


2 Ansāb al-Ashrāf, vol. 5 pg. 69, 95, new print. 


3 Al-Bidayah wa al-Nihāyah, vol. 7 pg. 188; Ansāb al-Ashrāf vol. 5 pg. 68, 69. 
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the difficulty he was facing. He immediately made arrangements for water 
to be transported despite the danger. The Hashimi servants were injured. 
Nonetheless, Sayyidunā ‘Ali zeis did not waiver in his determination to 


transport water. 


The text of al-Balādhurī is quoted here and al-Tabarī's reference is 


presented as well: 


Ce I NB de he AEB elo pod pe V] oo pe VOWS se Olas pear paka oy per UG 
oja a | gab 3 sf UI Slee SLB elo 3 ni os VE Opty bs ay > Cheer cpl pore ol Lig 
lind J| gll cls ly) J] dard paš 15 Jed 


Jubayr ibn Mutim reports: 


‘Uthman was blockaded so severely that he could not drink water except 
from a pauper in his house. I entered "Alī's presence and said, "Are you 
pleased with this? Your cousin is blockaded to the extent that, by Allah, he 


cannot drink water except from a pauper in his house?” 


He said, “Glorified is Allah! Has his condition reached this limit?” I replied 


in the affirmative. 


At once, he arranged for waterskins to be transported to him.’ 
At another place, al-Balādhurī adds: 


tl e de Me cum a A e ol Led ole ie gles co LUE al] a Le AS ki 
lobes iom Rl ao tl 


News of this reached ‘Ali so he sent to him three waterskins filled with 
water. It was very difficult to transport the water to him and many slaves 
of the Bani Hashim and Banū Umayyah were wounded in the process. 


However, finally the water reached him.’ 


1 Ansab al-Ashrāf, vol. 5 pg. 77, the matter with ‘Amr ibn al-‘As and others. 


2 Ansāb al-Ashrāf, vol. 5 pg. 68, 69, chapter on the people of the cities rushing to Uthmān. 


121 


The incident of transportation of water appears in Tārīkh al-Tabarī and 
Tārīkh Ibn Athīr as well.' 


Corroboration from Shīī books 


Famous Shīī historian Mirza Muhammad Taqi Lisan al-Mulk writes about 


this in Nasikh al-Tawarikh in the following manner: 


ah d ee Led lays lb ol op de bl S slo solos aal 2 bye alr y bets oy gl dl ol oS S sāli 
Sla g arly pub tage PE ge op PLI e as pF Gel aal ogy pb jl gad gagali lote Cans d$ 
a 538 jl cea 9 5) iš GL oe jl Ol ag Lol CaF come Cole S sl oS lai lye pais Solo aly g 
ca gill] poll lp! JS oj olas |, cater PLI ale de cna ol a gl fad tS a obese 
Sozajš Jon! vēl gabi I Ulas nid alus Lal pa 9 jl ol oa STI pel 3 raža! pol te 
AB 3 ol oS Sa eal b pay 9 58 LSS blew GIST b a g cow oala blows bo ls slo pope a | 
CB de Seay eod Kia T PLI me be pr Y volo sioe, gals Ll aa wyb pope Geil ly col g awa 


BA lw g 33950 Gel 3 slejā gas etl ue jl 


The rebels refused to allow ‘Uthman ibn ‘Affan water. Once, Uthmān 
climbed on his house and shouted, “Is "Alī ibn Abi Talib present?" 


Those who were present replied in the negative. ‘Uthman kept silent and 
descended. Someone went to inform ‘Ali of this. Immediately, "Alī sent 
his slave Qanbar to Uthmān with a message asking him the reason for 
calling him and that if there was any need, he should mention. Uthmān 
submitted, “The enemy has stopped our water supply. My son and other 
family members are thirsty. Thirst has overwhelmed us. If possible, please 


send some water.” 


Upon receiving the message, "Alī ibn Abi Talib reprimanded the rebels, 
“O people, your behaviour is neither the behaviour of Muslims nor 
disbelievers. The Persians and Romans give their prisoner food to eat and 


water to drink. I beseech you in Allah’s name not to stop his water.” 


1 Tarikh al-Tabarī, vol. 5 pg. 127, the year 35 A.H., Egypt print; al-Kāmil, vol. 3 pg. 87, 'Uthman's 


assassination, Egypt print. 
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However, the rebels refused to listen and were not happy. Nevertheless, "Alī 
ibn Abī Tālib sent 3 waterskins of water with some members of the Banū 


Hashim to Uthmān. Then they were all satiated.' 


‘Abbas al-Oummī has reported this event briefly in the footnotes of 


Muntahā al-Āmāl in the following words: 


mole ua! pal bp Boged ai PL gia 9 HOS spora usa yo ub paa hy lie oy ulate S ob Spi 


Les glans Ql) 99 gl eaa gt g Goliw yd Ol gl dbp jg Wad pera oles) 19) pad! 


When the Egyptians and others besieged Uthmān in Madinah and stopped 
his water supply, ‘Alī came to learn of this and changed colour out of fury. He 


sent water for Uthmān. Details of this incident are written in Tawārīkh.” 


5. Attempts to safeguard him failed. Finally, the insurgents fulfilled their 
mission after a long siege, i.e. they murdered Sayyidunā ‘Uthman zás 
in cold blood. When this disturbing news spread through Madinah, all 
the Sahabah (who were in Madinah) were devastated and hurried to 
Sayyidunā Uthmān's «als house. Sayyidunā Alī «a in a fit of rage began 
beating his own sons and scolding them for failing to protect the Khalifah. 
Sayyidunā ‘Alt čsšs cried uncontrollably. This hurtful incident appears in 
the following books. 


Al-Balādhurī writes in Ansāb al-Ashraf: 


Lugas OS oes cell s eee fu LS 15 ree ped pē Of JUS LSI J) ad ol coda 5 
3 ele SST i sl gabe ote gh ell foro sl 9 Da ale |p SI Le pide Olate I pte yd 
He I ghee ce pali CI SU pg) pie ad JS g gr Sb RAIL OUS ye glee g ll g db 
gos GU ule Lastly oaa peal p CES eu gle JU s Lyre el V ga og gb blate 


1 Nāsikh al-Tawārīkh, vol. 2 pg. 531, old Tehran print. 
2 Footnotes of Muntahā al-Āmāl, vol. 1 pg. 335, under magsad 3, section 1, while discussing Husayn's 
arrival at Karbala’ and his conversation with ‘Umar ibn Sa‘d, Iran print; Fawā'id al-Radwiyyah, vol. 2 


pg. 437, Iran print. 
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His wife climbed up, faced the people, and shouted, “Indeed, the Amir al- 
Mu'minīn has been killed.” Hasan, Husayn, and those with them entered 
the house and found ‘Uthman slain. They hugged him and cried profusely, 
then left. People entered and found him murdered. The news reached ‘Ali, 
Talhah, Zubayr, Sa‘d, and others who were in Madinah. They left their 
homes in utter bewilderment and denial of the news that reached them. 
They entered ‘Uthman’s home and found him slayed upon which they 
recited, "To Allah we belong and to Him is our return.” ‘Alt rebuked his 
sons, “How was Amir al-Mu’minin killed when you were at the door?” He 
lifted his hand and slapped Hasan and punched Husayn in the chest. He 
reproached Muhammad ibn Talhah and ‘Abd Allah ibn al-Zubayr. He then 


left the house in a fit of rage and went home.’ 


Another Narration of this Occasion 


Relating the incidents of this calamity, the historians write that Sayyiduna 


‘All zzi out of excessive weeping fell over Uthmān zás: 


Ke dem s de pb gb ote ue foo We OF IL ol ge Le oy she e oa c ell Go 
& Gode e eb g 


Rabī ibn Badr—from Sayyār ibn Salamah—from Abū al-'Aliyah: 


‘Alt entered the home of Uthmān and fell down over him and began crying 
uncontrollably until they thought that he will join him (i.e. he will also 


pass away). 


1 Ansāb al-Ashrāf, vol. 5 pg. 69, 70, Jerusalem print; Tārīkh al-Islam, vol. 2 pg. 139, the siege of Uthmān, 
35 A.H.; Tārīkh al-Khulafa’, pg. 113, with reference to Ibn 'Asakir, section on Uthmān's khilafah, Delhi 
print; 'Aqidat al-Safārīnī, vol. 2 pg. 326, Egypt print. 


2 Al-Bidayah wa al-Nihāyah, vol. 7 pg. 193, the conditions surrounding Uthmān's martyrdom. 
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6. After this catastrophe, the house of Sayyidunā ‘Alī zz& was filled with 
tears, mourning over Sayyidunā 'Uthman zás, which gives an idea of how 
painful and devastating Sayyiduna Uthmān's sāks ruthless murder was 
to Sayyidunā ‘Alt zzi. Sayyidunā "Alī eal and his family wept over his 


oppressive killing. 
Al-Baladhuri relates via his sanad: 
JUS 5g ye mas a 3 tly e be gs he Joo SE em) e A op dle oe ble oy doles ye 
GSN d y Sb Due le K yl eS o 
Salamah ibn Uthmān—from ‘Alī ibn Zayd—from Hasan who said: 


One day, ‘Ali entered the presence of his daughters who were wiping tears 


from their eyes. He enquired, “What is the matter? Why are you crying?” 
They replied, “We are crying over ‘Uthman.” 


He began crying and told them to cry.’ 


7. "Alī and his Offspring’s Participation in 'Uthman's Janazah and Burial 


Allah’s $5: decree overpowers and subdues everything. Sayyiduna 
‘Uthman «is was martyred under His wisdom and power. Yet, the fire of 
enmity of the anarchic rebels was not extinguished. Sayyiduna ‘Uthman 
x«i 55 shrouding, janazah, and burial to take place with peace was distasteful 
to them. Despite the adverse conditions, the noble Sahabah žšs took up 
great courage and fulfilled his last rights with full vigour. Among them 


were Sayyiduna ‘Ali and Sayyiduna Hasan sis, 


The historians have according to their style of writing gathered all types 
of narrations, authentic and non-authentic. Nonetheless, they have 
recorded that Sayyiduna "Alī and Sayyiduna Hasan ss participated 


1 Ansāb al-Ashrāf, vol. 5 pg. 103, Uthmān's dream and martyrdom. 
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in the final rights of Sayyidunā ‘Uthman z&&5& and fulfilled the right of 


companionship. 


After deep reflection and pondering—with impartiality—the mind 
demands that despite the long siege and adverse conditions, when these 
personalities continued supporting and assisting Sayyiduna ‘Uthman 
zeis (as mentioned in great detail above) then they definitely carried out 
the required injunctions like janazah and burial. Narrations which are 
indicative to this will be presented below. Have a look at them. 


It appears in Tarikh al-Tabari: 


eG pp AS 9 pend g gle g Whine oy alb g Ol cy o; SU Gt jo gl im Ob eo A 
ei Oly pe de glad dete Vr SB eL polo ibn ea pe I il e lol a ab a ale g 
LSS vie Lua lee abo yb JI SN etl eh es 


Marwan went out until he reached ‘Uthman’s house. Zayd ibn Thabit, 
Talhah ibn ‘Ubayd Allah, ‘Ali, Hasan, Ka'b ibn Malik, and his general 
companions that were there came to him. Some youngsters and women 
proceeded with them to the place of janāzah. They took Uthmān out [of 
his house] and Marwan performed his Salat al-Janazah. Thereafter, they 
proceeded with him until they reached al-Baqi and buried him there, near 
Hash Kawkab.' 


It appears in Kitab al-Tamhid wa al-Bayān with reference to Imam Ahmad: 


Lil SLES ea Kol Ola po a er hs he or oem o el g bal a ee at 
deme Bool ple Yl o 53 WS ja ale che JS solis ed» elj 


Some members of his household, together with a few others, like Zubayr 


ibn al-‘Awwam, Hasan ibn ‘Ali, Abū Jahm, Marwan ibn al-Hakam, etc., took 


1 Al-Fitnah wa Wag at al-Jamal, pg. 84, burial of ‘Uthman; Tarikh al-Tabarī, vol. 5 pg. 144, mention of the 


narration on the place Uthmān was buried at. 
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the body of Uthmān out of the house between Maghrib and ‘Isha’ and went 
to a garden outside al-Bagī known as Hash Kawkab. The Salat al-Janāzah 
was led by Jubayr ibn Mutim, Hakim ibn Hizam, Marwan, or Zubayr ibn 
al-‘Awwam (as per the various narrations) and he was thereafter buried in 


that garden. 
Imam Ahmad has reported this in al-Musnad.' 
Ibn Kathir relates in Al-Bidayah wa al-Nihayah: 


es Là 3 gal ie a goladi a Rio bball y co ial cua be ao OUS pb ald c cio Ge LS 
sha Sill sii sli vi ped ona pr JA 8 g td pled ās 
4 edo s UG pp AS 9 Cal oy y s en op peer a lel e Sa op sls sd cp ed 
See aedi el a Lead a cos AU eU pal ps LS g benel oye dolor 9 Ib al op desa! 
PEAR pe sols g o gl Lede lh cleo ghar aat cys dolar 9... Ohne sm cy All te 

JW pa! 9 AS ps feats ed al 


It is said: Instead, he was buried that very night. His burial took place 
between Maghrib and ‘Isha’ in secret from the Khawarij. It is said: They 
asked some of their leaders for permission and then took him with a small 
group of Sahabah among whom were Hakim ibn Hizam, Huwaytib ibn ‘Abd 
al-Uzza, Abū al-Jahm ibn Hudhayfah, Nayyār ibn Mukarram al-Aslamī, 
Jubayr ibn Mutim, Zayd ibn Thabit, Ka'b ibn Malik, Talhah, Zubayr, and "Alī 
ibn Abi Talib and a group of his companions and women folk among whom 
were his two wives Nā'ilah bint al-Farāfisah and Umm al-Banin bint ‘Abd 
Allah ibn Husayn and some youngsters and a group of his servant. They 


carried him on a door after washing him and shrouding him. 


Some think that he was not washed or shrouded. However, the first opinion 


is correct.’ 


1 Kitab al-Tamhid wa al-Bayān fī Maqtal al-Shahid ‘Uthman, pg. 142, Beirut print; al-Kamil, vol. 3 pg. 91, 
mention of the place he was buried and who performed salāt al-janāzah upon him; Tārīkh Ibn Khaldūn, 
vol. 2 pg. 1053, discussion on the siege of Uthmān and his killing, new Beirut print. 


2 Al-Bidayah wa al-Nihāyah, vol. 7 pg. 111. 
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Corroboration from the Shi‘ah 


Ibn Abi al-Hadīd has reported this incident as follows in Sharh Nahj al- 
Balaghah: 


3 e RE oe dle cy eem oh o ell ls deo oed! eto o el oe ee ces 
ade | plead ait! guli ga LSS foe G par Roda Olam yo lab 41 gl Les 


A few members of his household, coupled with Hasan ibn "Alī, Ibn al- 
Zubayr, and Abū Jahm ibn Hudhayfah took him between Maghrib and ‘Isha’ 
and went to a garden of Madinah known as Hash Kawkab situated outside 


al-Bagī and performed Salat al-Janāzah over him.' 


Conclusion of the Siege Discussion 


All the above incidents tell us of the great services Sayyiduna "Alī zás and his 
children rendered in this painful catastrophe and how they upheld the rights 
of love and brotherly relationship. In the final days of Sayyiduna Uthmān 
zaks, Sayyiduna ‘Alf «ei exhausted all his efforts to chase away the rebels. He 
responded to their stone throwing by throwing stones. His sons were injured while 
warding off and fighting the rebels. He sent water to Sayyiduna Uthmān's sāks 
house, despite the carriers of water being wounded. After all these stages, when 
finally the insurgents were successful in their sinister plan, Sayyidunā ‘Al zziz 
was utterly devastated and sorrowful and he reproached his dear ones and beat 
them. Then finally, he participated in the last stage, i.e. the janazah and burial of 
Sayyiduna Uthmān «sis, All of these are manifest proofs to the continual love 
and compassion Sayyiduna Uthmān and Sayyidunā "Alī ®<i5 shared which lasted 
to the very end. 


1 Sharh Nahj al-Balaghah, vol. 1 pg. 97, old Iran print, vol. 1 pg. 198, Beirut print, under the text: from 
his sermon about the killing of Uthmān ibn 'Affān. 


128 


The Name of Uthmān was prevalent in the Children of ‘Ali 


It is only natural for a person to exercise prudence when naming his children. 
He gives those names to his sons and daughters which will be a source of honour 
and pride for them for their entire lives. His selection of names gives an idea 
to his understanding, preferences, and natural inclinations. Generally, names of 
honourable, respected, and distinguished individuals are favoured with whom 
one has compatibility and loves and who are regarded as blessed and great. Those 
for whom rancour is harboured in the heart or are the targets of one’s anger and 


wrath or whom one despises; one does not name his children after them. 


When we look at Sayyiduna "Alī «is in the light of these natural tendencies 
and inclinations, we come to learn that the blessed names of Sayyiduna Abū 
Bakr, Sayyiduna ‘Umar, and Sayyiduna ‘Uthman is were prevalent among 
his offspring which clearly proves that Sayyiduna ‘Alt #5 held no grudges and 
harboured no rancour in any corner of his heart for the three khulafa’. To the 
contrary, he revered and respected them and held them in high esteem. That is 


why he allowed the custom of these names being among his children. 


In the first (Siddiqi) and second (Fārūgī) section of this book, we quoted texts 
from famous reliable and authentic books of both the Shi'ah and Ahl al-Sunnah 
and established that the names Abū Bakr and ‘Umar were found in the progeny 
of Sayyiduna Alī zás and other Hashimis. In the third ('Uthmani) section, we 
wish to highlight the presence of the name ‘Uthman among Sayyiduna 'AlT's 
es children. This will confirm beyond doubt that they had faith and reliance in 


Sayyiduna Uthmān iis and regarded his name blessed and sacred. 


A few quotations will be reproduced below as evidence. Firstly, we will present 


from our books followed by corroboration from Shīī books. 


1. Abü 'Abd Allah al-Mus'ab ibn 'Abd Allah al-Zubayri (d. 236 A.H.) enumerates 
the offspring of Sayyiduna ‘Ali zás in Nasab Quraysh. He says: 
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‘Umar ibn ‘Ali and Rugayyah were twins. Their mother was al-Sahba’ from 
the captives of Khalid ibn al-Walid. ‘Umar was the last son of ‘Alt bin Abi 
Talib. 

“Abbas ibn Alī: His full brothers are Uthmān, Ja‘far, and ‘Abd Allah who was 
killed (on the plains of Karbala’) before him.’ 


2. Abū Muhammad ‘Ali ibn Ahmad ibn Saīd ibn Hazm al-Andalusī (d. 456 


A.H.) writes in his renowned book Jamharat Ansab al-‘Arab: 
cel eed o ela s le g per 9 SS gl Sy der g olie a K ply oll y 
6. Abbas 7. Abū Bakr 8. Uthmān 9. Jafar. 


Abū Bakr, Jafar, Uthmān, and ‘Abbas were killed with their brother 


Husayn.” 


3. It appears in Tabagāt Ibn Sa'd in the biography of Sayyidunā ‘AIT zzii: 


18 «li Ae 9 pSV a 9 Ote a he oy SW eel sa I ee JS le oy Ss 
EL or oem! e 


Abū Bakr ibn Alī: He was killed with Husayn. ‘Abbas al-Akbar ibn "Alī, 
‘Uthman, Ja far al-Akbar, and ‘Abd Allah—all of them were martyred with 
Husayn ibn Alī? 


4. It is written in Tārīkh Khalifah ibn Khayyat in the events of the year 61 A.H. 


while discussing the martyrs of Karbala’: 


1 Nasab Quraysh, pg. 43, list of the children of ‘Alī ibn Abi Talib, Egypt print. 
2 Jamharat Ansāb al-‘Arab, vol. 1 pg. 37, 38, list of the children of Amir al-Mu’minin, new Egypt print. 
3 Tabagat Ibn Sa'd, vol. 3 pg. 11, 12, biography of ‘Alt ibn Abi Talib, Leiden print. 
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Abū al-Hasan said: Uthmān ibn "Alī was killed with him. His mother is 


Umm al-Banin as well. 


‘Uthman’s name in 'Ali's Offspring From Shri books 


5. Ahmad ibn Ya'gūb in his famous Tārīkh Ya'gūbī lists 24 of Sayyiduna 'AlT's 


22835 children. He lists the name ‘Uthman twice: 


Pell Obese s Ls. LIS ely cs geal el gel Wl ce s Olate gida AS uiam g polly 


"Abbas and Ja‘far—who were killed at Taff (Karbala’)—as well as Uthmān 
and ‘Abd Allāh. Their mother is Umm al-Banin bint Hizàm al-Kilābiyyah. 
‘Uthman al-Asghar and Yahya. Their mother is Asma’ bint Umays al- 


Khath'amiyyah.? 


6. Abū al-Farj al-Asbahānī in Magātil al-Tālibiyīn has listed the names of 
Sayyiduna Husayn's s brothers martyred at Karbala’ separately. 


Uthmān ibn Alī's name features there. Here is the text: 


3 SIL aul gh ule c Ue JS. eed el al 5 PN eee J ul zr dle gy Olete 5 


‘Uthman ibn Alī ibn Abi Talib tes. His mother is Umm al-Banin. Uthmān 


ibn ‘Ali was killed at the age of 21? 


7. Al-Mas‘tdi while discussing the khilafah of Sayyiduna "Alī zs lists his 
children in al-Tanbih wa al-Ashrāf. He names 11 of his sons and Uthmān 


features at number 8. 


1 Tārīkh Khalifah ibn Khayyāt, pg. 224, year 61 A.H. the martyrdom of Husayn and his partisans, Najaf 
Ashraf print, Iraq. 

2 Tarikh Ya qübi, vol. 2 pg. 213, 'Ali's children, Beirut print. 

3 Magātil al-Tālibiyīn, pg. 33, list of the martyrs of Karbala', old Iran print. 

4 Al-Tanbih wa al-Ashrāf, pg. 258, the khilafah of ‘Alī ibn Abi Talib, 1357 A.H., 1938 edition. 
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8. Al-Mas'ūdī enumerates the names of the martyrs of Karbala’ under the 
heading: the days of Yazid ibn Mu āwiyah. Uthmān ibn Alī's name features 


at number 3 on the list: 
als Ul eg eV dames g olos g phar g pill oa g dive deed Wy ye ane Js 


Six of his consanguine brothers were killed with him, viz. ‘Abbas, Jafar, 


‘Uthman, Muhammad al-Asghar, ‘Abd Allāh, and Abū Bakr.' 


9. Al-Mufid writes the names of Sayyiduna AlT's ze children in al-Irshad: 


crcl pl pagel bas uem per ae lE alll ne s Ute y 


‘Uthman and ‘Abd Allāh were martyred with their brother Husayn at Taff 


(Karbala’). Their mother is Umm al-Banin.? 


10. ‘Ali bin Īsā al-Arbilī lists 14 of Sayyidunā ‘Alt’s es male issue. Uthmān 


ibn Alī comes number 7 on the list? 


11. Jamal al-Din Ahmad ibn Alī, more commonly known as Ibn ‘Inabah, speaks 
of the sons of Sayyidunā "Alī #5 in section four and five of his book 
‘Umdat al-Tālib fi Ansab Al Abi Talib: 


DLE cul el jo ce abl gal pl Ui ee y pier s Olten al g (ube pl) ul 


His ('Abbās's) mother and the mother of his brothers, Uthmān, Ja far, and 
"Abd Allah, is Umm al-Banin Fatimah bint Hizām ibn Khalid. 


1 Al-Tanbīh wa al-Ashrāf, pg. 263, the martyrs of Karbala’. 

2 Al-Irshād, pg. 167, 168, the children of Amir al-Mu'minīn, new Tehran print. 

3 Kashf al-Ghummah fī Ma'rifat al-A'immah, vol. 1 pg. 590, the children of Amir al-Mu'minīn, new Iran 
print. 

4 Umdat al-Talib fi Ansāb Al Abi Talib, pg. 356, section four: mention of the offspring of ‘Abbas ibn Amir 
al-Mu'minin, Najaf Ashraf print, Iraq. 
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12. Mulla Bāgir Majlisī—the Shi mujtahid of the eleventh century—lists the 
names of the Ahl al-Bayt martyred on the Day of 'Ashüra' in his book Jala’ 
al-‘Uytin: 


9 pier g lets g pos gawaa gl par g Gels g shaill anw Spam pl mle cag! peal los jl uS p 
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Nine of the offspring of Amir al-Mu'minīn tāss, viz. Sayyid al-Shuhada’ 
(Husayn), ‘Abbas, and his son Muhammad, ‘Umar, Uthmān, Ja far, Ibrahim, 


‘Abd Allah al-Asghar, and Muhammad al-Asghar.' 


In short, Sayyidah ‘Uthman’s «iis blessed name features in the children of 
Sayyiduna ‘Ali “es and is recorded by Sunnī and Shi‘ scholars and historians in 
many books, some of which we have quoted above. The quotations are verbatim. 


Those who are interested may refer to the original books. 


Scores of authors have mentioned this point in their books. To quote from all the 
books is difficult. We felt it sufficient to suffice on 12 quotations from Sunni and 
Shīī sources. The number 12 is also very blessed to the Shrah, hence they will 
also be delighted with this. It was one of the accepted facts that Sayyiduna "Alī 
eal named one of his sons Uthmān. Just as he named two of his sons Abū Bakr 


and ‘Umar respectively, he chose the name 'Uthman for his offspring. 


Sayyiduna ‘Alt «i choosing these names for his children is a manifest evidence 
for the love and respect he had for the three khulafa’ and the harmonious 
relationship they shared. To reject all of these clear proofs and still to have false 
conviction that there existed enmity and hatred between them coupled with 
tribalism and family distinction, and they just kept these names like that, is an 
injustice to justice and synonymous to denial of the sun in broad daylight. In fact, 
it is denial of facts which is unbecoming of a man with intelligence. 


1 Jala’ al-'Uyün, pg. 464, list of the martyrs of Karbala’ from 'Ali's offspring, Tehran print. 
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Conclusion 


Now we come to the end of the third section (‘Uthmani) of Ruhamā' Baynahum, 
and all praise belongs to Allah $553, after the Siddiqi and Fārūgī sections. 


After studying all the three sections of the book, it becomes apparent that between 
the three khulafa’ and Sayyiduna ‘All zie and his family, there survived religious 
brotherhood and Islamic love. There was no form of enmity or rancour between 
them, neither in the aspects of khilafah nor anything besides it. 


Moreover, the prime object of their lives was to establish and maintain Islam. 
Family distinction, family feuds, tribal prejudice, and authority, etc., such base 


ideologies, were never their aims and objectives. 


The Book of Allah is sufficient testimony to this and every portion of each section 
of this book is adequate substantiation. 


Those who strive to create a picture of tribal conflict in the best era of Islam have 
distorted the facts with the misuse of their pens and have fabricated history to 
suite their fancy, and desire to make everyone believe them. May Allah $555 
guide them and cure them of their disease. 


Innumerable volumes of thanks and gratitude belong to Allah Sse the 
Benevolent Master who bestowed upon His worthless servant the ability to gather 
aspects on the lives of the Khulafa' Rashidin highlighting their interactions and 
relationships in an amazing sequence. May Allah $55 allow the Muslims to 
benefit tremendously from this book. May Allah grant all the Muslims the ability 
to love and obey Rasūlullāh «sta, his Ahl al-Bayt, and his noble Sahabah Xs; 
and have good thoughts about them. May he grant us beautiful deaths with īmān 
and favour us with their intercession and company in the Hereafter and Jannah. 
Amin. We hope that our friends who benefit from this book will not forget to 


supplicate for our forgiveness. 
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The fulfilment of a request by the benevolent is a piece of cake. 


a ST de s alle pane gall uo de Slo al he gi LI Oy AU dl of Upes ST s 
oral pl deem (I e e dl Oot elit g abel 


Our final call is that all praise belongs solely to Allah, the Sustainer of the 
worlds. May Allah S66 send His choicest salutations upon the cream 
of His creation, His beloved and His close friend, and upon his family, 
companions, and followers with goodness until the Day of Recompense. By 


Your mercy, O the Most Merciful of those who show mercy. 


Rabi al-Awwal 1398 A.H. 


March 1978 


Muhammad Nāfi' (May Allah forgive him) 
Jāmi'ah Muhammadī 
Jhang District 


Pakistan 
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